Heb 6:6



- is the continuative use of the conjunction KAI, meaning “and” plus the accusative masculine plural aorist active participle from the verb PARAPIPTW, which means literally “to fall from.”  It means “to fail to follow through on a commitment, fall away, commit apostasy Heb 6:6.”
 “The meanings of  and  appear to focus upon the initial aspects of dissociation.  As such, they constitute a reversal of the process of joining or beginning to associate.”


The aorist tense is a culminative aorist, which views the action in its entirety as something that has already happened.  It is translated by the English auxiliary verb “have.”


The active voice indicates that believers having gone into reversionism and apostasy have produced the action.


The participle is circumstantial and precedes the action of the main verb.  “This participle  is often construed as conditional (a tradition found in the KJV and repeated in most modern translations and by many commentators).  But this is unwarranted. The construction of vv 4–6 approximates a Granville Sharp plural construction.  If this participle should be taken adverbially, then should we not take the preceding two or three participles the same way?  The inconsistency has little basis.  Instead, this participle should be taken as adjectival, thus making a further and essential qualification of the entire group.  A better translation, then, is “It is impossible to restore again to repentance those who have once been enlightened and have fallen away.”

“and have fallen away,”

- is the adverb of time PALIN, meaning “again” plus the present active infinitive from the verb ANAKAINIZW, which means “to renew, restore Heb 6:6.”
  It is used in the sense “to give new life to something already there.”
  It also has the idea to bring back ‘it is impossible … to bring them back to repent again’.”
  The verb ANAKAINOW is used in 2 Cor 4:16, “Therefore, we do not despair, but although our outer man is being destroyed, yet our inner man is being renewed day after day,” and Col 3:10, “and put on the new man, who is being renewed for the purpose of epignosis knowledge according to the image of the One who created him.”


The present tense is a static present for a state or condition that perpetually exists.  The state or condition is not the act of salvation.  The act of salvation only occurs once in a person’s life.  Once we are saved, we cannot be saved again.  The change of mind that produces salvation only occurs once in a believer’s life.  It can never occur again.  There is no such thing as “reaffirmation of faith.”  However, here the writer is not referring to salvation, but referring to the attitude of positive volition to the teaching of the word of God, which is the subject of this context.


The state or condition of starting the spiritual life over again produces the action of being impossible for those who have fallen away, while they are crucifying again and making a public disgrace of the Son of God.  In other words, you cannot recover from reversionism, while you are still actively participating in it.


The infinitive is a complementary infinitive, used to complete the meaning of the periphrastic construction at the beginning of verse 4 with the ellipsis of ESTIN = ‘it is’ and the predicate nominative neuter singular adjective ADUNATOS, meaning “impossible.”  The phrase is translated “it is impossible to restore again.”

Then we have the preposition EIS used as a “marker of goals involving affective/abstract/ suitability aspects, translated: into, to of entry into a state of being Heb 6:6.”
  With this we have the accusative feminine singular noun METANOIA, which means “a change of mind, turning about, conversion; mostly of the positive side of repentance, as the beginning of a new relationship with God: repentance that leads to God Acts 20:21; Acts 11:18, “God has granted to the Gentiles also the repentance that leads to life”; 2 Tim 2:25, “taking corrective disciplinary action in gracious humility toward those in opposition, so that perhaps God may give them a change of mind for the purpose of full knowledge of the Truth.”  Lk 5:32, “I have not come to call the righteous but sinners to repentance.”  Rom 2:4, “Or do you [unbeliever] treat with contempt the riches of His kindness and clemency and patience, not knowing that God’s kindness leads you to a change of mind?”  Heb 6:6; 2 Pet 3:9, “He is not willing that anyone should perish, but that all make room for a change of mind.”

“to restore again to a change of mind,”

- is the accusative masculine plural present active participle from the verb ANASTAUROW, which means “to crucify; hence Heb 6:6 may mean since, to their own hurt, they crucify the Son of God, of apostate Christians; but the context seems to require the figurative meaning crucify again (ANA=again), and the ancient translators and Greek fathers understood it so.”
  “In extra-biblical Greek ANASTAUROW is essentially equivalent in meaning to STAUROW=to crucify, but in Heb 6:6 ANASTAUROW is used figuratively of believers whose sin causes Christ to be crucified again in the sense of exposing Christ to public shame by virtue of the misdeeds of his professed followers.”
  “In the NT the word occurs only at Heb 6:6.  The author is arguing that willful apostasy from faith rules out any fresh repentance.  Those guilty of such apostasy are called ‘the ones crucifying to themselves the Son of God’.  Since ANASTAUROW usually means ‘to crucify,’ one should strictly translate: ‘they personally crucify the Son of God,’ aligning themselves with those who brought Christ to the cross and thus committing the same sin as these did.  But PALIN ANAKAINIZEIN comes just before and this plainly supports the rendering ‘to crucify a second time.’”


The present tense is a descriptive present, which presents the action as what is now happening and continuing to happen.


The reflexive active voice indicates that these reversionistic Christians act upon themselves to produce the action.  In such cases naturally the reflexive pronoun is employed as the direct object.
   “In fact, the reflexive active has even encroached on the domain of the indirect middle. However, in such instances the reflexive pronoun is in the dative case, indicating benefaction (cf. Heb 6:6).”


The participle is either a temporal participle “while they are crucifying” or a causal participle “because they are crucifying.”  While both uses are theologically correct, I think the temporal use is more meaningful in this context, since it makes better sense to argue that it is impossible to restore a reversionist while he is still participating in his reversionistic activities than to argue that it is impossible to restore a reversionist because he is involved in his reversionistic activities.  The difference in meaning is very slight, but I believe it is easier to grasp with the temporal use of the participle.

This is followed by the dative indirect object [the direct object follows in the phrase “the Son of God”] third person masculine plural reflexive pronoun HEAUTOU, which means “for themselves.”  “The reflexive pronoun is used to highlight the participation of the subject in the verbal action.”
  Since the reflexive pronoun in the dative case indicates benefaction (see above under the reflexive active voice), this should be translated “for their own benefit.”  Then we have the accusative direct object from the masculine singular article and noun HUIOS with the genitive of relationship from the masculine singular noun THEOS, meaning “the Son of God.”

“while they for their own benefit are crucifying again the Son of God;”

- is the explanatory use of the conjunction KAI, meaning “that is,” which explains the previous participle “crucifying again” plus the accusative masculine plural present active participle from the verb PARADEIGMATIZW, which means “to ‘make a public example of’ by punishment; (then also without the idea of punishment) to disgrace someone publicly, expose, make an example of, hold up to contempt Heb 6:6.”


The present tense is a descriptive present, which indicates what is now going on.


The active voice indicates that the reversionistic believers are producing the action.


The participle is temporal like the previous participle.

“that is, making a public disgrace of.”

Heb 6:6 corrected translation
“and have fallen away, to restore again to a change of mind, while they for their own benefit are crucifying again; that is, making a public disgrace of the Son of God.”
Explanation:
1.  “and have fallen away,”

a.  The entire sentence now reads: “For it is impossible to restore again to a change of mind those who have once been enlightened, and have partaken of the heavenly gift, and have become partners with the Holy Spirit, and have partaken of the good word of God and the powers of the age to come, and have fallen away, while they for their own benefit are crucifying again; that is, making a public disgrace of the Son of God.”


b.  The writer continues by describing the fact that these believers have entered into a state of reversionism or Christian degeneracy, and that it is impossible to restore them again to fellowship with God as long as they are still active in their state of reversionism. 


c.  They have fallen away from the path they were on.  This is similar to Paul’s statement in Gal 5:4, “You have been estranged from Christ, whoever is attempting to be justified by the Law.  You have drifted off course from grace.”


d.  This is also similar to the statement in Heb 12:25, “See to it that you do not refuse Him who is speaking.  For if those did not escape when they refused him who warned them on earth, much less will we escape who turn away from Him who warns from heaven.”


e.  The believers described here have:



(1)  once been enlightened,



(2)  partaken of the heavenly gift,



(3)  become partners with the Holy Spirit,



(4)  partaken of the good word of God and the powers of the age to come,



(5)  and have fallen away from all of this.


f.  This does not mean that they have lost their salvation.  It means that they have entered into a state of Christian degeneracy and apostasy.  They have become reversionists.

2.  “[It is impossible…] to restore again to a change of mind,”

a.  The writer finally tells us what is impossible (the beginning of verse 4).  It is impossible to restore a reversionistic believer to a change of mind as long as that believer is still living his or her life of reversionism.


b.  The meaning of this statement is explained differently in the Theological Dictionary of the New Testament, “Heb 6:6: ‘to bring to conversion again.’  The seriousness of the distinctive teaching of Hebrews that there is no second repentance is here shown from the standpoint of the Christian teacher who is speaking.  He and his fellow-teachers cannot bring complete apostates to a new beginning which will lead to conversion. The miracle of becoming a ‘new creation’ occurs only once.”
  This interpretation is saying that the change of mind about Christ at salvation can never be duplicated again, which is true.  It happened once and that was all that was necessary.  It is never necessary for the believer to have that change of mind again, because it is impossible for him or her to have that kind of change of mind again.  This is all true, but not the meaning of this passage.

c.  There is a repentance or change of mind for unbelievers, which is clearly taught in:



(1)  Lk 5:32, “I have not come to call the righteous but sinners to repentance.”



(2)  Rom 2:4, “Or do you [unbeliever] treat with contempt the riches of His kindness and clemency and patience, not knowing that God’s kindness leads you to a change of mind?”



(3)  2 Pet 3:9, “He is not willing that anyone should perish, but that all make room for a change of mind.”


d.  There is a repentance or change of mind for reversionists, which is clearly taught by Paul in 2 Tim 2:25, “taking corrective disciplinary action in gracious humility toward those in opposition, so that perhaps God may give them a change of mind for the purpose of full knowledge of the Truth.”


e.  These two changes of mind or repentance are not the same thing and must not be confused with each other.  There is only one change of mind for salvation, and it is not the same change of mind required of the reversionistic believer.


f.  The unbeliever must change his mind about the person and work of Jesus Christ on the Cross.  The reversionistic believer must change his mind about the importance of the word of God.


g.  What the writer of Hebrews is saying here is that the reversionistic believer cannot have the change of mind about his spiritual life after salvation, while that believer is still crucifying and publicly shaming the Son of God.  The reversionist can only have the change of mind about doctrine that occurs after a person has already been saved and has partaken of the good word of God.


h.  This is not saying that it is completely impossible to restore a reversionist to a change of mind about Christ, the word of God, and his or her spiritual life.  That would be a complete contradiction of Paul’s statement in 2 Tim 2:25, “taking corrective disciplinary action in gracious humility toward those in opposition, so that perhaps God may give them a change of mind for the purpose of full knowledge of the Truth.”


i.  The whole purpose of divine discipline is to affect that change of mind in the reversionistic believer.


j.  The possibility and desirability of the change of mind of the reversionist is also taught in Acts 28:27, “For the heart of this people has become dull, and with their ears they scarcely hear, and they have closed their eyes; otherwise they might see with their eyes, and hear with their ears, and understand with their heart and return, and I would heal them.”


k.  The reversionist can be restored to fellowship with God and the spiritual life, but not while they are actively engaged in their reversionism.


l.  The writer wants to advance these believers to spiritual maturity, and he can only do it through the teaching of the word of God.  But he cannot do so, while they are making a public disgrace of the Son of God with their religious reversionism.

3.  “while they for their own benefit are crucifying again; that is, making a public disgrace of the Son of God.”

a.  Finally, the writer gives a qualifying phrase to indicate why it is impossible to restore these apostate believers.


b.  These believers who have fallen away cannot be restored as long as they are publicly disgracing the Son of God, Jesus Christ.


c.  These believers are publicly disgracing the Son of God by their religious reversionism.


d.  For the believer who was formerly a Jew, religious reversionism would mean returning to the Temple worship and attempting to live the spiritual life by means of the Mosaic Law.


e.  For the believer who was formerly a Gentile, religious reversionism would mean returning to the worship of the pagan temple and the pantheon of temple gods and goddesses.  It could also mean falling into the legalism/crusader arrogance of the Judaizers.

f.  Both types of religious activity were falling away from the Christian way of life and reverting to the belief systems and activities of false doctrine and satanic religion.


g.  Both of these types of religious activity on the part of believers was crucifying again and making a public disgrace of the Son of God.

h.  For a believer to revert to Judaism or paganism obviously disgraced the person and work of Jesus Christ on the Cross, for it was saying, in effect, that what Christ did was meaningless and worthless.


i.  These reversionistic believers who were reverting back to their old religions were doing so for their own benefit, in their own interest, and for themselves.  This is the impact of the reflexive active voice with the dative reflexive pronoun.  Everything they were doing, they were doing for themselves.  They were not living their spiritual life for the benefit of God; that is, to glorify God, but for the benefit of themselves; that is, to glorify self.  The basic function of religion is to glorify self.  The basic function of Christianity is to glorify Christ.


j.  Crucifying Christ again is explained by the phrase ‘making a public disgrace of Christ’.  When we publicly disgrace the Son of God by our reversionistic actions we are, in effect, crucifying Him again.


k.  So how is all of this related to our context.



(1)  Reversion recovery is impossible apart from the daily metabolization of basic doctrine, Heb 6:1‑3.



(2)  Reversion recovery is impossible when religious reversionism is perpetuated in the life, Heb 6:4‑6.

Compare this with the erroneous statements of some commentaries:

Paul Ellingsworth, The New International Greek Testament Commentary, page 317, “Those who have experienced the rich gifts which accompany faith in Christ, and then commit apostasy, inflict such harm on Christ and on themselves that their restoration is impossible.”  Page 322, “Once the grace of God in Christ has been received, continued sin is a fatal reversal of faith which puts a person on the side of those responsible for Christ’s humiliation and death.”

I guess Paul wrote 2 Tim 2:25 in vain, “taking corrective disciplinary action in gracious humility toward those in opposition, so that perhaps God may give them a change of mind for the purpose of full knowledge of the Truth.”  I guess there is no such thing as recovery from reversionism.  This statement by Ellingsworth says that once lost always lost.  I guess we can pluck ourselves out of God’s hand.

Dr. F.F. Bruce says in his book The Epistle to the Hebrews, pages 144-149 (selected statements), “The reason why there is no point in laying the foundation over again is now stated: apostasy is irremediable.”  “Those who have shared the covenant privileges of the people of God, and then deliberately renounce them, are the most difficult persons of all to reclaim for the faith.  It is indeed impossible to reclaim them, says our author.  We know, of course, that nothing of this sort is ultimately impossible for the grace of God, [he contradicts himself and then falls right back into legalism] but as a matter of human experience [he is now basing doctrine on experience] the reclamation of such people is, practically speaking, impossible.”  “It is possible for people who can be described in the language of verses 4-5 to ‘fall away’ irretrievably.”  “…the context shows plainly that the willful sin which he has in mind is deliberate apostasy.  People who commit this sin, he says, cannot be brought back to repentance.”  “The margin of the ERV (Revised Version of 1881)/ARV (American Standard Version) suggests an alternative rendering which may appear to moderate the gravity of our author’s words: ‘it is impossible to renew them again unto repentance, the while [take out the word the and it will make sense] they crucify to themselves the Son of God…”  By suggesting that these people cannot be brought back to repentance so long as they repudiate Christ, this rendering might be thought to imply that when they cease to repudiate him repentance will be possible.  But this is certainly not what is meant.  To say that they cannot be brought to repentance so long as they persist in their renunciation of Christ would be a truism hardly worth putting into words.  [It is worth putting into words when you are dealing with believers who are dull of hearing.]  The participle ‘crucifying’ is much more appropriately taken as causal than as temporal in force; it indicates why it is impossible for such people to repent and make a new beginning.  God has pledged himself to pardon all who truly repent, but Scripture and experience alike suggest that it is possible for human beings to arrive at a state of heart and life where they can no longer repent.”

George H. Guthrie, writing in the NIV Application Commentary agrees with my interpretation, page 220, “The participles may be interpreted either as causal or temporal.  In either case the effect is the same: repentance has been (and is) ruled out because the fallen ones are rejecting Christ.  If the incompleteness of these actions is stressed, however, Heb 6:4-6 does not negate the possibility of the fallen reversing course in the future (that is, as long as they are crucifying the Son of God and subjecting him to public disgrace’).  Footnote 12: “In my opinion Bruce, Hagner, and others rule out this possibility [of the fallen ones reversing course] too quickly without providing sufficient reasons for doing so.  The interpretation that the impossibility of repentance relates to the apostates’ rejection of Christ, the only source of true forgiveness, leaves open the possibility that a turning back to Christ would affect repentance.”  [This was also the view of Elliott-1977 and F. Delitzsch, the famous German scholar.]
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