Heb 6:1



- is the crasis or combining of the preposition DIA plus the relative pronoun HOS (literally meaning “because of which”) into the inferential conjunction DIO, meaning “Therefore, for this reason as in Heb 3:7, 10.”
  Then we have the nominative first person masculine plural aorist active participle from the verb APHIĒMI, which means “to leave (behind) in the sense of going on to something else Heb 6:1.”


The nominative masculine plural relates to the subject of the main verb “let us go forward/press on.”

The aorist tense is a constative aorist, which regards the action in its entirety of leaving behind the basic doctrines of the spiritual life and beginning to learn more advanced doctrines.


The active voice indicates that the readers of the letter are to produce the action of joining the writer in doing this.


The participle is circumstantial and precedes the action of the main verb.  We must first leave behind basic doctrines before we can begin studying advanced doctrines.

This is followed by the accusative masculine singular direct object from the article and noun LOGOS, which means “the message, teaching, instruction, etc.”  With this we have the attributive genitive or genitive of quality from the feminine singular article and noun ARCHĒ, meaning “the beginning, elementary, fundamental.”  The genitive is used as an adjective, so that the translation is “the elementary instruction.”  With this we also have the objective genitive from the masculine singular article and noun CHRISTOS, which means “about Christ.”
“Therefore, leaving behind the elementary instruction about Christ,”
- is the preposition EPI plus the accusative of purpose/goal, meaning “to, for Heb 6:1”
 from the feminine singular article and noun TELEIOTĒS, which means “perfection, completeness, maturity in contrast to the stage of elementary knowledge Heb 6:1.”
  Then we have the first person plural present passive subjunctive from the verb PHERW, which means “to drive, move of spiritual development and in the passive voice to be moved, be driven on, let oneself be moved; ‘let us move on toward perfection’ Heb 6:1.”


The present tense is a tendential present for an action that is proposed, but not yet taking place.  This is also a customary present for what is reasonably expected to begin happening now in the spiritual lives of the readers.

The passive voice indicates that the believer receives the action of being driven to maturity.  He is driven there by the teaching ministry of the pastor-teacher and the Holy Spirit.


The subjunctive mood is a hortatory subjunctive, in which the writer invites the readers to join him in a course of action.

“let us be driven on to maturity,”
 - is the negative MĒ, meaning “not” with the temporal adverb PALIN, meaning “again.”  Then we have the accusative direct object from the noun THEMELIOS, meaning “the foundation.”  This is followed by the nominative first person masculine plural present middle participle from the verb KATABALLW, which means “to lay (throw down)” a foundation.

The nominative masculine plural indicates that the subject of the sentence is the one producing this action.


The present tense is a customary present, which describes what is reasonably expected to occur right now and continue into the future.

The middle voice is an indirect middle, which lays personal responsibility on each believer to not lay again a foundation of elementary doctrines of Christianity.


The participle is circumstantial, being coterminous with the action of being driven on to maturity.
Then we have the genitive of material (indicating the doctrinal material out of which the spiritual foundation is made) from the feminine singular noun METANOIA, meaning “a change of mind, repentance, turning about, conversion; as a turning away ‘turning away from dead works’ Heb 6:1.”
  The genitive of material is translated “which consists of a turning away” or “consisting in a turning away.”  This is followed by the preposition APO plus the ablative of separation from the neuter plural adjective NEKROS and the noun ERGON, meaning “from dead works.”  Then we have the connective conjunction KAI, meaning “and” plus the genitive of content from the feminine singular noun PISTIS, used in its active sense, meaning “which consists of faith.”  Finally, we have the preposition EPI plus the accusative of direction or place from the masculine singular noun THEOS, meaning “to, toward God.”
“not laying again a foundation which consists of turning away from dead works and faith toward God,”
Heb 6:1 corrected translation
“Therefore, leaving behind the elementary instruction about Christ, let us be driven on to maturity, not laying again a foundation which consists of turning away from dead works and faith toward God,”
Explanation:
1.  “Therefore, leaving behind the elementary instruction about Christ,”

a.  The writer continues by coming to a conclusion based upon his previous statement that mature believers learn advanced doctrines, so that they can recognize and execute the will of God.  This word “therefore” indicates the writer’s determination to move his readers on from their present state of spiritual immaturity to spiritual maturity.  He is not going to go back and teach basic doctrines again.  He is going to move forward with his readers to more advanced doctrines, which will lead them to spiritual maturity.  We know that this is the writer’s intention because of his statement in verse three, “and this we will do.”  As a Christian leader, the writer is going to drag these lazy believers along with him into some advanced doctrinal teaching concerning the high priesthood of Christ.

b.  The verb APHIĒMI, translated “to leave behind,” really means in this context “to go on to something else.”  The writer is not suggesting that believers should forget about basic doctrines or never review them, but he is suggesting that in order for believers to grow up spiritually they must go on to more advanced and more difficult understanding of God: God’s plan, will, word, and teaching.

c.  None of us stand still in the spiritual life.  If we are not going forward, we are going backward.  We will either advance to spiritual maturity or degenerate back to our beliefs and actions as unbelievers.


d.  The elementary instruction about Christ is not simply doctrines related to Christ Himself, but the basic doctrines of Christianity that include Christ and all of His thinking, which we have in the New Testament epistles.

e.  There is going to be a great deal of information about Christ yet to be taught in this letter, but it will not be the basic doctrines concerning His first advent or spiritual death on the Cross or resurrection or ascension and session, but will be the advanced doctrines of the implications of all those things for the royal priesthood now during our spiritual life on earth.


f.  The basic doctrines of Christ deal primarily with what Christ has done for us at the moment of salvation.  The advanced doctrines of Christ deal primarily with what Christ is doing for us now and what He will do for us in the future.


g.  We leave behind very simple baby doctrines as we grow in grace and the knowledge of our Lord and Savior, Jesus Christ and drive on to spiritual maturity.  This is what the writer suggests we must do, and is exactly what he intends to do.

2.  “let us be driven on to maturity,”

a.  The writer now continues by exhorting his readers to join him in a course of action; that is, in allowing themselves to be driven on to spiritual maturity.

b.  Why did the writer use the passive voice, suggesting that these believers must be driven by someone else, rather than the active voice, suggesting that they should be self-motivated to advance to maturity?  These believers were lazy.  Lazy people have to be motivated by outside influences.  In this case the outside influences will be two: God the Holy Spirit and the person writing this letter.

c.  The subjunctive mood is the mood of potential and probability.  These believers have a volition, and that volition has a stake in what will happen to them spirituality.  If they make good decisions to learn doctrine and apply it, then they will advance spiritually.  If they make bad decisions to continue in their laziness, then they will face the issue of Heb 12:6, “For those whom the Lord loves He disciplines, and He scourges every son whom He receives.”

d.  God is not going to force us to advance to spiritual maturity by scourging us with a whip, but He is going to severely discipline those who are not interested in advancing spirituality; that is, who are too lazy to do so.


e.  We have the option to advance to spiritual maturity and God the Holy Spirit will drive us there.  We can sit back comfortably in our luxury coach and be driven to spiritual maturity by our coachman—God the Holy Spirit and His fellow-coachman—the pastor-teacher, or we can fall off the coach and lay in the mud as the coach moves on without us.  We get to make that choice.


f.  God the Holy Spirit will move us, drive us, carry us to spiritual maturity.  He will help us get there.  But He cannot do so without our positive volition to doctrine.


g.  The congregation can go no farther than the pastor-teacher, who helps drive them to maturity.  This is why the hortatory subjunctive is used.  The pastor and his congregation must advance to spiritual maturity together.


h.  We are incapable of driving ourselves to spiritual maturity.  We must have the teaching ministry of God the Holy Spirit and the pastor-teacher.  What we can and do supply is the motivation of reciprocal love for God and occupation with Christ.

i.  God uses both instruction in righteousness and suffering for blessing to advance us to maturity.  Both force us to learn and apply doctrine and develop greater confidence in and obedience to God.


j.  Spiritual maturity is the status of having absolute confidence in God and being totally obedient to His will.  We have to be encouraged, pushed, driven, and moved along in order to get to the state of being totally confident in God at all times and doing everything He wants.
3.  “not laying again a foundation which consists of turning away from dead works and faith toward God,”

a.  The one thing we do not need to do to advance in the spiritual life is to keep going back and again laying the foundation of the spiritual life.

b.  The foundation of the spiritual life is defined here as changing our mind about our personal sinfulness and trying to get God to accept us based upon our human good (which is evil) and instead having faith, trust, and confidence in God for our eternal salvation.

c.  There are two parts to the foundation of our spiritual life.



(1)  We must turn away from dead works.  The dead works we produced before salvation were all the things that we tried to do to make ourselves acceptable to God.  Everything we did was a dead work, because it came from someone who was spiritually dead.  These dead works included all of our goodness, kindness, self-sacrifice, and attempts to do good to others, and thereby to please God in how we lived our life.  None of these things were acceptable to God as the means by which we could be saved from our state of total depravity and sinfulness.  We had to change our mind about these things and admit to ourselves that none of these things were going to save us.  We had to turn away from everything we were doing for salvation and turn to everything that God had done for us for salvation.



(2)  The second part of the foundation of the spiritual life is faith in God; that is, confidence directed toward God.  We had to believe that God would save us, based upon who and what He is rather than upon who and what we are.  We had to have confidence in His desire and willingness to save us, and confidence in His doing so.


d.  Therefore, our rejection of our ability to produce our own salvation and our acceptance of God’s provision of salvation apart from our dead works is the foundation of the spiritual life.

e.  The foundation of the spiritual life is faith in Christ.  It always has been and always will be.  1 Cor 3:10-11, “On the basis of the grace of God, which was given to me for my benefit, as a wise master builder I laid the foundation, and another is building.  But let each [believer] see to it that he builds upon [the foundation].  For no one is able to lay a foundation other than the laid one, who is Jesus Christ.”

f.  The writer’s point here is that he doesn’t need to go over the doctrines of salvation again, such as changing one’s mind about their sinfulness and total depravity and trying to be saved by good works or the doctrines related to having faith alone in Christ alone for eternal salvation.  These things these believers already understand thoroughly and they have no need for anyone to teach them again.  What they need is for someone to teach them those things which will move them forward in their spiritual advance.


g.  Paul Ellingworth makes an astute comment in his commentary on page 313.  He says, “If the readers insist on repetition of teaching which belongs to the beginning of the Christian life, there is a danger of their falling still further back and requiring re-initiation after apostasy, something which is “impossible” (Heb 6:4).”  The subject of Heb 6:4-6 is our eternal security.  Once the foundation has been laid, it cannot be laid again.  Once we have the foundation, we always have the foundation.  This context teaches eternal security again in this epistle.
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