Heb 5:2



- is the present active infinitive from the verb METRIOPATHEW, which means “to moderate one’s feelings, deal gently with dative of person: deal gently with those who sin in ignorance Heb 5:2.”


The present tense is a descriptive and customary present for what is reasonably expected to occur and is now going on.


The active voice indicates that the high priest is expected to produce the action.  This was certainly not true of every high priest in the Age of Israel, but is certainly true of our Lord.


The infinitive is a complementary infinitive with the verb DUNAMAI, which comes next in the sentence.

Then we have the appositional nominative masculine singular present deponent middle/passive participle from the verb DUNAMAI, which means “to be able.”


The present tense is a descriptive and customary present for what is reasonably expected and is now occurring.


The deponent middle/passive is active in meaning, the high priest producing the action.


The participle is circumstantial.  It is translated as a finite verb and connected to the main verb by the word “and.”

This is followed by the dative of direct object from the masculine plural articular present active participle of the verb AGNOEW, which means “to be ignorant; to be unaware about one’s wrongdoing, lapse/do wrong/sin unintentionally Heb 5:2.”
  This participle is an ascriptive or adjectival participle, functioning as a noun or substantive rather than a verb.  Therefore, it should be translated “the ignorant = those who are ignorant or sin without knowing it.”  With this we have the connective conjunction KAI, meaning “and” plus the dative masculine plural present passive participle from the verb PLANAW, which means “to be misled, to be deceived, to be led astray.”  This participle is governed by the previous article and also functions ascriptively as a substantive.

“and is able to deal gently with the ignorant and deceived,”

 - is the conjunction EPEI, which is used two ways “(1) temporally, meaning “when, after;” and (2) of cause or reason, meaning: because, since, for Lk 1:34; 1 Cor 14:12; 2 Cor 11:18; 13:3; Heb 5:2, 11; 6:13; 9:17; 11:11.”
  With this we have the adjunctive use of the conjunction KAI, meaning “also” with the nominative subject from the third person masculine singular intensive pronoun AUTOS, meaning “himself” and referring to the high priest.  Then we have the third person singular present passive indicative from the verb PERIKEIMAI, which means “to be around; to be surrounded; to be clothed in.”  It means “to be in a state involving various aspects—‘to be in various ways, to be in many ways.’ ‘since he himself was weak in many ways’ Heb 5:2.”


The present tense is a historical present, in which the writer describes a past event as though it was a present occurrence for the sake of dramatic effect and vividness.  It is translated by the simple English past tense.


The passive voice indicates that the high priest received the action of being surrounded by and clothed in weakness or personal sin.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the accusative feminine singular from the noun ASTHENEIA, which means “weakness” and refers to human sinfulness. 

“since he himself also was clothed in weakness;”

Heb 5:2 corrected translation
“and is able to deal gently with the ignorant and deceived, since he himself also was clothed in weakness;”
Explanation:
1.  “and is able to deal gently with the ignorant and deceived”

a.  Then entire sentence thus far reads: “Now every high priest, having been chosen from among men, is appointed on behalf of men in things with reference to God, in order that he might offer both gifts and sacrifices as a substitute for sins, and is able to deal gently with the ignorant and deceived, since he himself also was clothed in weakness…”


b.  This statement does not refer directly to our Lord Jesus Christ, but generally to all the high priests.  It does not refer to every high priest that represented Israel, since it is abundantly clear from the gospels that the Jewish high priest that demanded the crucifixion of our Lord was not able to deal gently with the One person who was not ignorant and had never been deceived.


c.  Our high priest, Jesus Christ, is able to deal gently with us, when we sin in ignorance and are deceived and misled by others.  He does not excuse our sinfulness or wrongdoing, but He does deal gently with us in discipline.


d.  The writer may have even been reminded of Lev 4:2, 13, 22, 27; 5:15, which teaches the principle of a sin offering for unintentional or unknown sins.  “Speak to the sons of Israel, saying, ‘If a person sins unintentionally in any of the things which the Lord has commanded not to be done, and commits any of them, …” and Num 15:28, “The priest shall make atonement before the Lord for the person who goes astray when he sins unintentionally, making atonement for him that he may be forgiven,” and Lev 5:4, “Or if a person swears thoughtlessly with his lips to do evil or to do good, in whatever matter a man may speak thoughtlessly with an oath, and it is hidden from him, and then he comes to know it, he will be guilty in one of these.”


e.  New believers are ignorant of many of the sins they are committing, and therefore, the Lord is very gentle and patient with them in His discipline and correction.  The same sins, deliberately committed by a mature believer, are dealt with very sternly and harshly, Heb 12:6, “For those whom the Lord loves He disciplines, and He scourges every son whom He receives.”  Thus the reason why Moses’ sin of hitting the rock twice at the second Meribah was not tolerated by the Lord and Moses was not permitted to enter the promised land.


f.  Our Lord also deals more gently in His discipline with those who are misled and deceived by others into sinning, as proven by the discipline given to the woman in the garden who was deceived by Satan compared to the discipline given to the man, who deliberately sinned, knowing full well what he was doing.


g.  The practical application of this principle for us is how we should deal with those who are ignorant and deceived compared with those who know better as mature believers.  We are to be far more patient and tolerant with the new believer, the weak believer, the immature believer, and the deceived believer than with those who know better and have grown up spiritually.  This principle is stated by Paul in Rom 15:1-2, “Now we the strong are obligated to keep bearing the weaknesses of the weak and not to accommodate ourselves.  Each one of us [mature believers] must accommodate his neighbor because of the good [the plan of God] for the purpose of edification.”


h.  The gentleness of our Lord is also mentioned in:



(1)  Ps 18:35, “You have also given me the shield of Your salvation, and Your right hand upholds me; and Your gentleness makes me great.”



(2)  Mt 11:29, “Take My yoke upon you and learn from Me, for I am gentle and humble in heart, and you will find rest for your souls.”



(3)  Mt 21:5, “Say to the daughter of Zion, ‘Behold your King is coming to you, gentle, and mounted on a donkey; that is, on a colt, the foal of a beast of burden.’”



(4)  2 Cor 10:1, “Now I, Paul, myself urge you by means of the humility and graciousness [gentleness] of Christ, who in person on the one hand am subservient among you, but on the other hand while absent I am courageous toward you.”


i.  The gentleness expected of the mature believer is mentioned in:



(1)  Gal 6:1, “Brethren, if in fact a friend has been detected in a certain transgression, you the spiritual ones, may restore such a one with a state of mind of humility [gentleness], watching yourself that you are also not tempted.”



(2)  Eph 4:1-2, “Therefore, I, the prisoner in the Lord, exhort you to walk in a manner worthy of your position [royalty], for the purpose of which you have been called, with all humility and the calm, courteous, and considerate poise of royalty [gentleness], with patient endurance tolerating one another by means of unconditional love,”



(3)  Phil 4:5, “Let your reasonableness [gentle spirit] be known to all mankind.  The Lord [is] imminent.”



(4)  Col 3:12-13, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance], putting up with one another and forgiving each other, if anyone has a complaint [maybe they will and maybe they won’t]; just as also the Lord has forgiven you, so also you [forgive them].”



(5)  1 Thes 2:7, “though we are able to insist on our authority as apostles of Christ.  But we became child-like ones [gentle] among you as when a nurse takes care of her own children.”



(6)  1 Tim 6:11, “But you, O, man of God, keep avoiding these things.  Instead keep pursuing righteousness, respect for God, doctrine, virtue-love, perseverance, humble kindness [gentleness].”



(7)  2 Tim 2:25, “taking corrective disciplinary action in gracious humility [gentleness] toward those in opposition, so that perhaps God may give them a change of mind for the purpose of full knowledge of the Truth,”



(8)  Tit 3:2, “to slander no one, to be non-contentious, kind [gentle], showing every considerateness with reference to all men.”



(9)  Jam 3:13, “Who [is] wise and understanding among you? He must demonstrate his actions by a noble [good, excellent, praiseworthy, pleasing to God] way of life in the sphere of wisdom’s humility [gentleness].”



(10)  Jam 3:17, “But the wisdom from above is in the first place pure, then promotes harmony, is agreeable and reasonable to what is right, is willing to listen, filled with mercy and good results, impartial, genuine [without hypocrisy].”



(11)  1 Pet 3:4, “but the hidden man of the heart with the imperishable quality of a gentle and quiet spirit, which keeps on being the expensive adornment in the opinion of God.”

2.  “since he himself also was clothed in weakness;”

a.  The writer continues by giving the reason why the high priest is able to deal gently with those who sin in ignorance and are misled and deceived by others—because he himself was also clothed in the weakness of sinfulness.


b.  Every high priest of Israel was clothed in weakness because they had a physical body with a sin nature in the genetics of every cell of their body.  They also had the imputation of Adam’s original sin to that sin nature, which activated it and made it operational.  Our Lord had neither of these things.


c.  Therefore, the analogy to being clothed in sin is a perfect analogy, since the human physical body is the clothing or covering for the human soul.  The human soul is clothed in the weakness of the sin nature.  This was true of every high priest.


d.  Therefore, every high priest could identify with the sinfulness of others, since he himself was clothed in the same pattern of desire to sin, and had probably committed many of the same sins.


e.  Our Lord had all the same weaknesses we have, yet sin never entered the picture.  The weakness of our Lord refers to the physical, mental, and emotional weakness with which all human beings suffer, but does not refer to sin.  Our Lord got tired physically, mentally, and His emotions were strained to the limit, just like any other human being.  But none of this ever caused Him to sin.


f.  For our Lord, being clothed in weakness meant that He was surrounded not only by His own weakness, but also by the weakness of others.  Yet the weakness of others did not influence Him to sin either.  Our Lord was surrounded with the weakness of others, He was clothed in His own physical, mental, and emotional weaknesses as any normal human being (apart from sin), and therefore, He can deal gently with those who sin unintentionally, unknowingly, and through the deception of others.


g.  Our Lord can sympathize with our ignorance, since He Himself had to increase in wisdom and knowledge, Lk 2:52, “And Jesus kept increasing in wisdom…


h.  Our Lord can sympathize and deal with our weaknesses in anger, frustration, and heartache as He did with Mary and Martha at the death of Lazarus, Jn 11:1-45.  This passage shows not only the deep emotional strain on our Lord, but also His ability to deal gently with those who blamed Him for the death of a loved one.  Our Lord had to deal gently with the ignorance of His own disciples and with the blame throwing of both sisters, “Lord, if you had been here, he would not have died.”


i.  But our passage here in Heb 5:1-3 deals with the weakness and sinfulness of the high priests of Israel, who were expected to deal gently with the sins of the people, because they were no better themselves.
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