Heb 4:12



- is the explanatory use of the postpositive conjunction GAR, meaning “For” and introducing the reason why we are to make every effort to enter into God’s place of rest (spiritual maturity).  With this we have the predicate nominative masculine singular present active participle from the verb ZAW, meaning “to be alive; to live” and as a participle can be translated either “alive” or “living.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the word of God produces the action.


The participle is a predicate participle, which functions as an adjective and asserts something about the word of God.  “The participle may function just like an adjective and either modify a substantive (attributive) or assert something about it (predicate).  The predicate participle is rare and never has the article.”

Then we have the nominative masculine singular subject from the article and noun LOGOS, meaning “the word, the message, the teaching” and referring to Scriptures.  With this we have the subjective genitive masculine singular from the article and noun THEOS, meaning “of God” in the sense of “the message spoken by God.”  This is followed by the connective conjunction KAI, meaning “and” plus the predicate nominative masculine singular from the adjective ENERGĒS, which means “effective, active, powerful, Phile 6; Heb 4:12; 1 Cor 16:9.”
  It means “pertaining to being effective in causing something to happen—‘effective, able to bring about.’ ‘for the word of God is alive and effective’ or ‘… able to make things happen’ Heb 4:12.”
  There is no main verb here.  It is implied so strongly that it is deliberately omitted.  The verb would be the present active indicative of EIMI, meaning “[is].”

“For the word of God [is] living and effective”

- is the connective conjunction KAI, meaning “and” followed by the predicate nominative masculine singular from the comparative use of the adjective TOMOS, which means “having the capacity to cut efficiently, cutting, sharper.”
  “The comparative adjective normally makes a comparison (as its name suggests). The largest group of instances involves an explicit comparison in which the adjective is followed by a genitive of comparison or the particle  or, less frequently, by  or .”
 This is followed by the preposition HUPER plus the accusative of comparison from the feminine singular adjective PAS and the noun MACHAIRA, which means “than any sword.”  With this we have the accusative feminine singular adjective DISTOMOS, meaning “double-edged of a sword Heb 4:12; it is used of the HROMPHAIA (the double-edged long board sword Rev 1:16; 2:12.”

“and sharper than any doubled-edged sword”

- is the continuative use of the conjunction KAI, meaning “and” followed by the predicate nominative masculine singular present deponent middle/passive participle from the verb DIIKNEOMAI, which means “to pierce, penetrate.”


The present tense is an aoristic present, which presents a fact without reference to its beginning, end, progress, or result.  It simply states what the word of God is capable of doing.  This is also a static present for what is always true in human history.


The deponent middle/passive is active in meaning, the word of God producing the action.


The participle is a predicate participle, asserting something about the word of God.

Then we have the preposition ACHRI plus the adverbial genitive of measure (measuring how far the action of penetrating occurs) from the masculine singular noun MERISMOS, meaning “as far as the division, separation.”
  With this we have the objective genitive feminine singular from the noun PSUCHE, meaning “of the soul” with the connective KAI, meaning “and” followed by the genitive neuter singular from the noun PNEUMA, meaning “the spirit” and referring to the human spirit of the believer.
“and penetrating as far as the division of the soul and the spirit,”

- is the objective genitive masculine plural from the noun HARMOS, meaning “a joint” in the human body.  This is followed by the coordinating use of the conjunctions TE and KAI, meaning “both…and.”  Then we have the objective genitive masculine plural from the noun MUELOS, meaning “marrow” as in the inner most part of something.  Here the contrast is between the outward connection of bones at a joint with the inner most substance of the bone—its marrow.  Then we have the continuative use of the conjunction KAI, meaning “and” followed by the predicate nominative masculine singular from the adjective KRITIKOS, meaning “able to discern/judge followed by the objective genitive: able to judge the thoughts and deliberations of the heart Heb 4:12.”
  Then we have the objective genitive feminine plural from the noun ENTHUMĒSIS, which means “the process of considering something: thought, reflection, idea Mt 9:4; 12:25.”
  With this we have the connective KAI, meaning “and” plus the objective genitive feminine plural noun ENNOIA, meaning “the content of mental processing, thought, knowledge, insight; ‘arm yourselves also with the same way of thinking’ 1 Pet 4:1.”
  Finally, we have the genitive of production/producer from the feminine singular noun KARDIA, meaning “produced by the heart” and referring to the right lobe of the soul, the place where the word of God is believed, stored, processed, and applied to life.

“of both the joints and the marrow, and able to judge the reflections and thoughts produced by the heart.”

Heb 4:12 corrected translation
“For the word of God [is] living and effective and sharper than any doubled-edged sword and penetrating as far as the division of the soul and the spirit, of both the joints and the marrow, and able to judge the reflections and thoughts produced by the heart.”
Explanation:
1.  “For the word of God [is] living and effective”

a.  The writer continues with an explanation of why we must make every effort to enter into that place of rest.  We must do so because the word of God is able to penetrate into our soul and spirit and discern and judge the reflections and thoughts produced by our heart.


b.  The word of God is described here as: living or alive, effective or powerful, sharp, penetrating, and able to judge or discern.


c.  The word of God refers to the entire Scripture.  This is not a reference to Jesus Christ.


d.  The word of the Living God (Jesus Christ) is itself living.


e.  The word of God is not passive and meaningless in its interaction with the royal family of God, but is active, alive, and totally effective in producing what God wants from those who are positive to its teaching and directions.


f.  The effectiveness of the word of God is mentioned in Isa 55:11, “So will My word be which goes forth from My mouth; It will not return to Me empty, without accomplishing what I desire, and without succeeding in the matter for which I sent it.”


g.  The word of God is effective in stating and carrying out God’s reflections and thoughts.


h.  The word of God is alive in the person of our Lord Jesus Christ, just as it is alive in those Church Age believers who are positive to its teaching.


i.  The word of God lives in us, that is, in the right lobe of the soul or heart.


j.  The word of God lives in our human spirit, which is created by God the Holy Spirit and comes alive the first time we believe the word of God by believing in the Word of God, Jesus Christ.  Our faith, trust, or confidence in the Living Word of God, Jesus Christ, permits God the Holy Spirit to create a human spirit within us, so that the word of God can come to life within our human spirit.


k.  From the moment of salvation forward in our spiritual life, the word of God is made alive in our soul by the teaching ministry of the Holy Spirit to our human spirit.


l.  The word of God is alive within us and gives us a living, operational spiritual life with God.


m.  The word of God living in us (that is, in our soul and spirit) produces the affect that God intended.  We respond to what God says and live in obedience and thankfulness to Him.


n.  The learning and acceptance of the word of God makes the Scripture alive and effective in our spiritual life.  When we believe the doctrine we have learned, then the word of God comes alive as a spiritual reality in our soul and we make the right decisions and take the right actions in life that God has intended.  The word of God has produced the full affect God desired.


n.  For the negative believer the word of God is non-operational and non-effective in his or her spiritual life.  Thus the exhortation to make every effort to enter into that place of rest, where the word of God is alive and powerful, living and effective.

2.  “and sharper than any doubled-edged sword”

a.  The word of God is compared with an extremely sharp knife, like the eighteen-inch double-edged sword the Roman soldiers used.  Since the word of God is sharper than the machaira, it is more like the scalpel of a surgeon.


b.  The word of God is called “the sword from the Spirit” in Eph 6:17, “and grasp the helmet of deliverance and the sword from the Spirit, which is the Word of God.”


c.  The purpose and function of a sword is to cut open the surface of a person and get deep inside him.  The purpose of the word of God is no different.  It is designed to go beyond the surface of the spiritual life, that is, the outward functions that other people see, and get deep inside our soul and spirit.


d.  The word of God is designed to open up our soul and take a look inside at what we are really like, in order to see what we really think and believe.


e.  The word of God is so sharp it can penetrate into the hardest of heads and any amount of scar tissue on the soul.  In other words it can cut through any amount of negative volition to make what God says a reality to that person.


f.  Therefore, God can make the gospel a reality to anyone, and does so to everyone, because He is not willing that any should perish.  But those with negative volition reject the reality of God’s word in spite of the fact that God’s word comes right to the point.  (Yes, that is a play on words.)


g.  In the same manner, the teaching of God’s word makes the point with the soul of the believer.  But negative volition closes the cut and covers it over with more scar tissue.

3.  “and penetrating as far as the division of the soul and the spirit,”

a.  The word of God has the ability to penetrate all the way into us as deeply as it can go.  The word of God can penetrate to the very depths of our soul and spirit.


b.  F.F. Bruce says in his commentary (page 113), “That the word of God probes the inmost recesses of our spiritual being and brings the subconscious motives to light is what is meant.”


c.  When the word of God penetrates into the inner being of a person it has two places it can go.



(1)  For the unbeliever, the word of God can penetrate as far as the human soul, because the unbeliever does not have a human spirit.



(2)  For the believer, the word of God can penetrate as far as the human soul and human spirit, because he has both.



(3)  The word of God first penetrates the human spirit of the believer, where the word of God is transformed into a spiritual reality that the human soul can comprehend.  The word of God is then transferred into the left lobe of the human soul as spiritual understanding.



(4)  If the believer is positive to what God the Holy Spirit has made understandable in the left lobe of the human soul (the NOUS in Greek), then the word of God can penetrate further into the right lobe or heart (KARDIA) of his human soul.


d.  Therefore, the word of God can discern or judge the reflections and thoughts produced by the heart or right lobe of the human soul by whether or not those reflections and thoughts are based on the word of God, which a believer believed.

4.  “of both the joints and the marrow, and able to judge the reflections and thoughts produced by the heart.”

a.  The writer continues his thought with another medical analogy, referring to the joints and the marrow.  The joints are analogous to two believers living next to each other, who are joined together by their common belief in Christ (the ligaments).   The marrow of each bone refers to the inner thoughts, reflections, and beliefs of that believer.  The joints refer to the outward surfaces of the bones that meet and live next to each other.  The marrow refers to what is inside each of the bones.


b.  The word of God can penetrate beyond the surface life of how we interact with other people and penetrate into what we really think about others.


c.  The word of God is able to discern and judge our deepest and most secret thoughts.  It is able to discern and judge our longings, desires, and the most hidden thoughts that no one else knows about.


d.  The word of God is able to correct us in the deep things of our soul without anyone else knowing about it.


e.  The word of God is able to discern and judge every thought we have ever had or will ever have.


f.  We have a parallel teaching in 1 Cor 4:5, “For this reason, stop criticizing and condemning anything before the end-time until the Lord comes, who will both bring to light the hidden things of darkness, and will reveal the motives and decisions of our hearts, and then each person will have recognition from God.”


g.  The word of God is able to discern and judge between those believers who have truly rejected what it says deep down in their soul and those believers who have truly believed God’s word deep down in their soul.  The evaluation throne of Christ will bring our true attitude to light for all to see.


h.  Therefore, since the word of God is able to and will do this, we must make every effort to enter into that place of rest.
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