Heb 11:4



- is the instrumental of means from the feminine singular noun PISTIS, used in both its active and passive sense here, translated “By means of confidence in doctrine.”  (See verse 3 for the full explanation.)  Then we have the accusative direct object from the feminine singular comparative use of the adjective POLUS, meaning “greater” and the noun THUSIA, meaning “sacrifice or offering”  This is followed by the nominative subject from the masculine singular proper noun HABEL (note the rough breathing mark ‘), which we transliterate as “Abel.”  Then we have the preposition PARA plus the accusative of comparison from the masculine singular proper noun KAIN, meaning “than Cain.”  This is followed by the third person singular aorist active indicative from the verb PROSPHERW, which means “to bring, offer, or present a sacrifice.”

The aorist tense is a historical aorist, which describes the action in its entirety as a past fact.


The active voice indicates that Abel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the masculine singular article and noun THEOS, meaning “to God.”
“By means of confidence in doctrine Abel presented a greater offering to God than Cain,”
- is the preposition DIA plus the ablative of means from the feminine singular relative pronoun HOS, referring back to the feminine singular noun THUSIA = sacrifice/offering.  It is translated “through which” or “by means of which.”  Then we have the third person singular aorist passive indicative from the verb MARTUREW, which means “to testify, to witness; and in the passive voice to be witnessed, have witness borne.”


The aorist tense is a historical aorist, which views the action in its entirety as a past fact.


The passive voice indicates that Abel receive the action of being testified about.  The person doing the testifying was God.


The indicative mood is declarative for a simple statement of fact.

This is followed by the present active infinitive from the verb EIMI, meaning “to be.

The present tense is a historical present, which describes a past event as though it were vividly present and happening now.


The active voice indicates that Abel produced the action of being something.


The infinitive is an infinitive of indirect discourse, which is used after verbs of communication (testifying) to indicate the content of that communication.  The infinitive of indirect discourse retains the tense of the direct discourse (see Wallace, p.603f.)  It should be translated “that he is.”
Then we have the predicate nominative from the masculine singular adjective DIKAIOS, meaning “righteous.”
“through which it was witnessed that he is righteous,”
- is the genitive absolute construction in which a noun in the genitive functions as the subject of a genitive participle, which functions as a finite verb, the construction being independent grammatically of the rest of the sentence, and thus, absolute.  First, we have the genitive masculine singular present active participle from the verb MARTUREW, which means “to testify, bear witness.”

The present tense is an aoristic present, which presents the action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that God produced the action.


The participle is circumstantial and absolute.

Then we have the preposition EPI plus the dative of reference (a marker indicating the one to whom, for whom, or about whom something is done, translated: to, on, about Acts 5:35; Jn 12:16; Rev 10:11; bear witness about Heb 11:4; Rev 22:16”
) from the neuter plural article and noun DWRON with the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “about his gifts.”  (Note the plural.)  This is followed by the genitive subject-of-the-participle from the masculine singular article and noun THEOS, meaning “God.”  This statement is virtually parenthetical.
“God testifying about his gifts,”
 - is the continuative use of the conjunction KAI, meaning “and,” followed by the preposition DIA plus the ablative of means from the third person feminine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “through it” and referring to the feminine singular noun PISTIS, his confidence in doctrine.  (Note Ellingworth’s comment on page 572 of his commentary: “ and  should in strict grammar refer to THUSIA=offering rather than to PISTIS=faith; in meaning, the two are not sharply separated.  The structure of the anaphora [the repetition of the same word at the beginning of successive sentences/clauses], however, almost certainly requires faith to be the antecedent.”  Then we have the nominative masculine singular aorist active participle from the verb APOTHNĒISKW, which means “to die, to suffer death, or to be dead.”

The aorist tense is a culminative aorist, which emphasizes the completed action of having died.


The active voice indicates that Abel produced the action of dying.


The participle is concessive, indicating the unfavorable circumstances in spite of which the action of the main verb takes place.  It is translated “though having died.”
This is followed by the adverb ETI, which denotes continuance, meaning: yet, still to denote that a given situation is continuing Lk 14:32; Heb 11:4; 1 Cor 3:3; 15:17; Gal 1:10; 5:11a.”
  Finally, we have the third person singular present active indicative from the verb LALEW, which means “to speak, communicate.”

The present tense is a progressive present of duration for an action that began in the past and is still continuing now.


The active voice indicates that the faith or confidence in doctrine of Abel produces the action of still speaking in Scripture.


The indicative mood is declarative for a dogmatic statement of truth.
“and through it [confidence in doctrine], though having died, he still speaks.”
Heb 11:4 corrected translation
“By means of confidence in doctrine Abel presented a greater offering to God than Cain, through which it was witnessed that he is righteous, God testifying about his gifts, and through it [confidence in doctrine], though having died, he still speaks.”
Explanation:
1.  “By means of confidence in doctrine Abel presented a greater sacrifice to God than Cain,”

a.  The writer continues with his first example of how believers have had faith, trust, and confidence in the word of God and demonstrated this confidence through their application of doctrine.  The first example is Abel, the second son of Adam and Eve.

b.  The background is found in Gen 4:3-7, “Now it came to pass after a while that Cain brought from the produce of the ground a food offering to the Lord.  And Abel on his part brought from the first born of his flock and from their very best portions.  And the Lord regarded with favor Abel and his offering.  But for Cain and for his offering He had no regard.  And so Cain became exceedingly angry, and his expression changed.  And the Lord said to Cain, ‘Why have you become angry?  And why has your expression changed?  Are you not confident, if you do right?  But if you do not do right, sin is stretched out at the entrance and its longing [is] for you, but you must rule over it.’”


(1)  God did not discriminate between the two brothers because one brought an animal sacrifice and the other a food sacrifice.  Both of these types of offerings are accepted to the Lord as described in the Levitical offerings.


(2)  We have one hint of what was different between the two offerings in the statement, from their very best portions in the description of Abel’s offering, whereas this description is not used of Cain’s offering.  Therefore, the two brothers had different motivation in making their offerings.  Abel really loved and appreciated the Lord Jesus Christ.  Cain was trying to gain the approbation and approval of God.  One was a believer and one was a religionist.



(3)  Another key to understanding the non-acceptance of Cain’s offering was our Lord’s statement to him, ‘Are you not confident, if you do right?  But if you do not do right, sin is stretched out at the entrance and its longing [is] for you, but you must rule over it.’



(a)  The answer to the Lord’s question is “no.”  Cain was not confident about his offering, because he had no relationship with the Lord.  He wanted a relationship with the Lord, but based upon him being approved by the Lord.  He was performing good works for his relationship with the Lord.  He was working for his acceptance and salvation.




(b)  Cain had never done the one right thing necessary to have a right relationship with God.  He had never put his faith, trust, and confidence in the person and promise of Christ.  F.F Bruce says in his commentary, “Let Cain gain the mastery over the sin which threatens to be his undoing and his sacrifice will be accepted as readily as Abel’s was.”
  The only way to gain mastery over the sin nature is through faith alone in Christ alone.  Human good works will never achieve mastery over the sin nature.




(c)  Since Cain had not done what was right with regard to the matter of eternal salvation through faith in Christ, the sin nature was still in control of his life (blocking the entrance to eternal life and longing to maintain control of his life, (which what the lust pattern of the sin nature does in controlling the unbeliever).



(d)  Cain had yet to master the sin nature by believing in Christ, for once a person believes in Christ, the sin nature is no longer in control of their life.  They have mastered it (at least temporarily).  The mastering of the sin nature must then continue throughout our spiritual life.




(e)  Abel did not have to work very hard to pick out an animal to slaughter and offer to the Lord.  He simply selected the best animal of the herd.  Cain on the other hand had to work really hard to get a crop from the ground, so that he had something to offer.




(f)  The fact that Cain was an unbeliever can be seen from the statements in:





i.  1 Jn 3:11-12, “Because this is the directive which you have heard from the beginning, namely, that we must keep on loving each other; not as Cain [who] was from that evil one [the devil], and consequently slaughtered his brother.  And why did he slaughter him?  Because his deeds were evil, but those of his brother righteous.”




ii.  Jude 11, “Woe to them, because they followed in the lifestyle of Cain.”  “To ‘walk in the way of Cain’ was to be willful, rebellious, and disobedient.”



(4)  Therefore, Cain as a religious unbeliever made an offering to the Lord, which the Lord could never accept, because it was given for the wrong reason (to gain the approbation of God) by a person who refused to believe in Christ.


c.  Able was able (sorry about the pun) to offer a greater sacrifice because his offering came from someone who was demonstrating their faith, trust, and confidence in the Lord rather than in their own human good works.

d.  The principle of Scripture is summarized in Prov 15:8, “Prov 15:8, “The sacrifice of the wicked is an abomination to the Lord, but the prayer of the upright is His delight.”

e.  Bullinger makes an interesting assumption that also helps explain the passage.  His assumption is that the Lord had already taught and ordered Adam to offer animal sacrifices to memorialize what would take place in the future on the Cross.  Adam taught his sons this ritual of animal sacrifice.  Abel, being a believer, followed the ritual, while Cain did not.  Therefore, the two offerings became a matter of obedience to what God wanted.  “This is what is meant in Gen 4:4, when “the Lord had respect unto Abel and to his offering,” because it was what He had ordered.  But to Cain and his offering God “had not respect,” because it was not what He had appointed.  ‘The way of Cain’ (Jude 11) is therefore human inventions in Divine worship!  [Human good.]   Few understand the great fact that God left nothing for man’s imagination when He made known how He would be approached, and how He would be worshipped.  Thus it is the Lord who dictates the particulars as to how He will be approached.  It is the same today [1898, when Bullinger wrote this].  The true worshippers, who worship God, do so in spirit, and through that sacrifice which God has accepted, even Christ our substitute, on whom the Divine judgment fell instead of on His People.  ‘BY HIM’ it is that we offer the sacrifice of praise to God continually; that is, the fruit of our lips giving thanks to His name (Heb 13:15).  There is no other worship now which He accepts, and no other worshippers whom the Father seeks to worship Him (Jn 4:23).”
 

2.  “through which it was witnessed that he is righteous,”

a.  Through both Abel’s offering and his faith, trust, and confidence in the word of God Abel demonstrated his faith in Christ.

b.  The offering of the animal sacrifice was Abel’s testimony that he understood the concept of Jesus Christ becoming a substitutionary offering for Abel’s sins.

c.  Abel had already heard the gospel, understood Christ’s promise that He would accept the punishment of judgment of Abel’s sins, and therefore, believed in Christ and the promise of eternal life for anyone who trusted Him.


d.  Abel understood that an animal sacrifice was a picture of what Christ would do for him in the future.


e.  Therefore, the offering of the animal was a picture of Abel’s faith, trust, and confidence in the doctrine in his soul regarding the gospel—the message of eternal salvation through faith in Christ.


f.  Therefore, Abel was already declared righteous by God, when Abel made his offering.


g.  Thus is was a righteous God who declared Abel to be righteous for doing the right thing by putting his faith in Christ and having confidence in the doctrine of salvation.


h.  The only thing remaining to be answered is: ‘To whom was Abel’s sacrifice a witness?’  To the elect and fallen angels as testimony in the Supreme Court of Heaven as part of the human history witness against Satan and the fallen angels.


i.  The righteousness of Abel is also mentioned in Mt 23:35; Lk 11:51, “so that upon you may fall the guilt of all the righteous blood shed on earth, from the blood of righteous Abel to the blood of Zechariah, the son of Berechiah, whom you murdered between the temple and the altar.”

j.  Therefore, the offering of a believer in the Lord Jesus Christ demonstrated his faith, trust, and confidence in the doctrine of salvation in his soul, and proved that he was righteous from the imputed righteousness of God, which God had already given him.  He did not need to work for his salvation, but recognized it as a grace gift from God.  His offering of an animal sacrifice was his demonstration of his trust in what God had done for him.


k.  By his actions Abel was fulfilling the principle of Heb 10:38, “But My righteous one shall live by faith” and Heb 11:6, “And without faith it is impossible to please Him.”
3.  “God testifying about his gifts,”

a.  This parenthetical statement answers the question, ‘Who did the testifying?’  The Lord Jesus Christ, our defense attorney in the Supreme Court of Heaven, testified to God the Father, the Supreme Court Judge, concerning the acceptability of this offering from Abel, because he had already put his faith, trust, and confidence in the doctrine of salvation that had been revealed to him.

b.  Jesus Christ was testifying before Satan and the fallen angels in the appeal trial of human history.  Abel was the witness on the witness stand, and his actions based upon his confidence in the doctrine of salvation demonstrated his faith, trust, and confidence in the promise of God regarding eternal salvation.

c.  “The acceptance of Abel’s offering was a witness that Abel’s person had already been accepted.”


d.  What was our Lord’s testimony to God the Father?  ‘Abel is righteous because he has put his confidence in Me and our promise of eternal salvation to anyone who believes in Me.  He has demonstrated this faith and confidence in doctrine by his offering of an animal sacrifice, which is a picture of My substitutionary sacrificial death for sin.’

e.  Why the plural noun ‘gifts’?  Note the statement in Genesis, the first born of his flock and from their very best portions.  More than one animal was offered.  In other words, Abel made this same offering many times, following the principle of 1 Cor 11:26, “So as often as you eat this bread and drink the cup, you keep on proclaiming the death of the Lord until the time when He comes.”
4.  “and through it [confidence in doctrine], though having died, he still speaks.”

a.  The writer continues by adding that through Abel’s faith and confidence in doctrine, Abel continues to give a great testimony to the world, even though he is now dead.

b.  What is Abel still saying?  That by means of faith in Christ and confidence in His word and promises a person is declared righteous by God and lives their spiritual life.

c.  The testimony of Abel’s offering to the Lord declares that:



(1)  “My righteous one shall live by faith” and



(2)  “without confidence in doctrine it is impossible to please Him.”

d.  Through Abel’s confidence in the doctrine of salvation (which he demonstrated by his animal sacrifices) he still speaks to both mankind and angels.

e.  The actual testimony of the humanity of Christ on the Cross is an even greater testimony than Abel’s, Heb 12:24, “and to Jesus, the mediator of a new covenant, and to the sprinkled blood, which speaks better than the blood of Abel.”
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