Heb 11:26



- is the comparative use of the double accusative complement from the adjective MEGAS, meaning “greater” and the accusative masculine singular noun PLOUTOS, meaning “riches or wealth.”  Then we have the nominative of explanation from the masculine singular aorist deponent participle of the verb HEGEOMAI, which means “to think, consider, or regard.”


The aorist tense is a constative/historical aorist, which looks at Moses’ thinking about his situation in its entirety and stating it as a past fact.


The deponent middle voice indicates that Moses produced the action of doing this thinking and coming to this opinion and conclusion.


The participle is a causal adverbial participle, indicating the reason why Moses chose to suffer mistreatment with the people of God rather than to have the temporary enjoyment of sins.

This is followed by the possessive genitive from the masculine plural article and noun AIGUPTOS, meaning “of Egypt or Egypt’s.”  Then we have the genitive of comparison from the masculine plural noun THESAUROS, which means “treasure Mt 6:21; Lk 12:34; of material things Mt 6:19; 13:44.  The treasures of Egypt Heb 11:26; of treasures in heaven Mt 6:20; 19:21; Mk 10:21; Lk 12:33; 18:22; of the gospel and its glory 2 Cor 4:7; of Christ: in whom all the treasures of wisdom and knowledge lie hidden Col 2:3.”
  (The genitive substantive, almost always coming after a comparative adjective, is used to indicate comparison.  The genitive, then, is the standard against which the comparison is made (i.e., in the statement: “X is greater than Y,” the genitive is the Y).  A genitive after a comparative adjective requires the word than before the genitive (instead of the usual of).”
)  This is followed by the double accusative direct object from the masculine singular article and noun ONEIDISMOS, which means “act of disparagement that results in disgrace, reproach, reviling, disgrace, insult 1 Tim 3:7; Heb 11:26; 13:13; reproaches, insults Rom 15:3; insults and persecutions Heb 10:33.”
  With this we have the genitive of association from the masculine singular article and proper noun CHRISTOS, meaning “associated with Christ.”

“because he considered the reproach associated with Christ as greater riches than the treasures of Egypt;”

 - is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular imperfect active indicative from the verb APOBLEPW, which means “to look, pay attention followed by the preposition EIS, meaning: at or to something, used figuratively of Moses: to be intent on the reward Heb 11:26.”
  It means: “to keep thinking about, without having one’s attention distracted—’to think about, to fix one’s attention on.’


The imperfect tense is a durative imperfect, which describes what was actually taking place in the past as having continued over a long duration up to some undefined point.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of historical fact.

Then we have the preposition EIS plus the accusative of the goal or end from the feminine singular article and noun MISTHAPODOSIA, which means “recompense, whether favorable or unfavorable, literally: ‘payment of wages’; it is used in a favorable sense look forward to a reward Heb 11:26; of confidence Heb 10:35; and in an unfavorable sense: punishment, retribution: receive a just penalty Heb 2:2.”

“for he kept on being intent on the reward.”

Heb 11:26 corrected translation
“because he considered the reproach associated with Christ as greater riches than the treasures of Egypt; for he kept on being intent on the reward.”
Explanation:
1.  “because he considered the reproach associated with Christ as greater riches than the treasures of Egypt;”

a.  The entire sentence now reads: “By means of confidence in doctrine Moses, when he had grown up, refused to be called ‘The son of Pharaoh’s daughter’, rather choosing to suffer mistreatment with the people of God than to have the temporary enjoyment of sins, because he considered the reproach associated with Christ as greater riches than the treasures of Egypt; for he kept on being intent on the reward.”


b.  Moses fulfilled the millennial principle of Lk 14:33, “So then, none of you can be My disciple who does not give up all his own possessions.”


c.  Moses had the same attitude as Paul in Phil 3:7-8, “Whatever things had been gains to me, these things I have considered damage [disadvantage] because of Christ.  But rather I even consider all things [of human celebrityship] to be disadvantage for the advantage of the surpassing greatness of the knowledge of Christ Jesus, my Lord, because of whom I have forfeited all things [as a Jewish celebrity], (which I keep on regarding as excrement), in order that I may gain Christ.”


d.  What is “the reproach associated with Christ?”



(1)  To the Egyptians, Pharaoh was the human embodiment of a god on earth.



(2)  Moses knew that this was not true.  He never believed that lie.  He recognized the fact that he was not God and would never be God on earth.



(3)  Instead Moses believed in the Lord Jesus Christ.  He acknowledged Him and Him alone as God.



(4)  Moses identified himself and associated himself with Christ.



(5)  Therefore, Moses associated himself with “another god” other than “the god of the Egyptians.”  Moses, in effect, rejected the deity of the Pharaoh, which was spiritual heresy in Egypt.



(6)  So by associating himself with Christ, Moses would receive all the ridicule and rejection that could be hurled at someone who is considered a heretic by others.



(7)  Moses experienced the same kind of verbal and physical reproach and rejection that our Lord would receive during His earthly ministry and as Paul received during his.



(8)  Not only would Moses receive this reproach and rejection from the Egyptian royal household and people, but then again from his own people, the Exodus generation of Jews.



(9)  As Christ was rejected by the world and His own people, so also Moses.



(10)  The reproach and rejection of Moses was an illustration of the reproach and rejection our Lord would receive.


e.  But for Moses this reproach associated with Christ; that is, because of his relationship with Christ, meant the greatest glory and blessings for him in the future millennial reign of Christ and in eternity.


f.  Moses looked to the future rather than to the present.  He considered the treasures of Egypt to be nothing in comparison to the future rewards and blessings associated with the Lord Jesus Christ.


g.  The mature believer chooses for the future blessings and rewards associated with the millennial reign of Christ and the eternal state rather than the temporary riches, wealth, and pleasures of sinning available now.


h.  No believer can make this kind of decision without absolute confidence in the Bible doctrine they have learned and believed.  By means of confidence in doctrine, Moses was able to make this kind of decision and judgment.  This is the principle of Eph 1:18, “since the eyes of your heart have been enlightened, that you may know what is the expectation of His invitation, what is the glorious wealth of His inheritance for the saints.”


i.  Moses understood and believed the principle of Jam 2:5, “Listen, my beloved brethren, has not God chosen for Himself the destitute in this world wealthy by means of doctrine and heirs of the kingdom, which He has promised to those who love Him?”


j.  The treasures of Egypt are aptly described by James in Jam 5:1-5, “Come now, you rich ones, weep, continue crying out over your coming miseries.  Your wealth has rotted and your clothes have become moth-eaten.  Your gold and silver have become tarnished.  In fact their corrosion will be for evidence against you, and it will eat your flesh like fire.  You have accumulated treasure in the last days.  Behold, the wages of the laborers who have mowed your fields, the one having been defrauded by you keeps crying out, and the shouts of those having harvested have entered into the ears of the Lord of the armies.  You have led a life of self-indulgent pleasure on the earth and you have lived luxuriously in self-indulgence.  You have fattened your hearts at the day of slaughter.”

2.  “for he kept on being intent on the reward.”

a.  The writer now explains why Moses considered his relationship with Christ to be of far greater value than the treasures of Egypt.


b.  Moses had the same attitude as the mature believer, Paul, 2 Cor 4:16-18, “Therefore, we do not despair, but although our outer man is being destroyed, yet our inner man is being renewed day after day.  For instance, the temporary insignificance of our affliction is producing for our benefit an eternal fullness of glory beyond all measure and proportion, while we are not preoccupied with the things which are being seen, but the things which are not being seen; because the things which are seen are temporary, but the things which are not being seen are eternal.”


c.  Moses believed the principle of Eph 2:7, “in order that He might show in the coming ages the surpassing riches of His grace in generosity toward us in Christ Jesus.”


d.  Moses understood and believed the principle of Rom 9:22-24, “Moreover, although willing to demonstrate His wrath and to reveal His omnipotence, God has endured with great patience vessels of wrath [unbelievers] having been prepared for destruction [Last Judgment], also in order that He might reveal the riches of His glory on vessels of mercy, which He previously prepared for glory.”


e.  Moses focused on the future, not on the present.  He lived in the present, but focused on the future.  That is the thinking of a mature believer.


f.  Moses was motivated by his confidence in doctrine, especially the doctrines related to the future and his association with Christ in the future.
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