Heb 11:24



- is the instrumental of means from the feminine singular noun PISTIS, used in both its active and passive sense here, translated “By means of confidence in doctrine.”  (See verse 3 for the full explanation.)  Then we have the predicate nominative from the masculine singular proper noun MWUSĒS, transliterated as “Moses.”  This is followed by the nominative of explanation from the adjective MEGAS, which means “large or great.  But when used of age it means to be grown up Heb 11:24.”
  Then we have the nominative masculine singular aorist deponent middle participle from the verb GINOMAI, which means “to be; become.”  This phrase is an idiom, meaning “to be grown up.”


The aorist tense is culminative aorist, which views the action in its entirety but looks at it from the standpoint of its completion.  It is translated by the English auxiliary verb “had.”


The deponent middle voice is active in meaning; Moses having produced the action.


The participle is temporal and precedes the action of the main verb—after Moses had grown up he produced the action of the main verb.  It is translated by the word “when” or “after.”

“By means of confidence in doctrine Moses, when he had grown up,”

 - is the third person singular aorist deponent indicative from the verb ARNEOMAI, which means “to refuse, disdain: he refused to be known as the son Heb 11:24.”


The aorist tense is a historical/constative aorist, which looks at the action in its entirety and emphasizes it as a fact.


The deponent middle is active in meaning—Moses producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the present passive infinitive from the verb LEGW, meaning “to be called or named.”


The present tense is a durative present for Moses’ entire adult life while still in Egypt.


The passive voice indicates that Moses received the action of refusing to be called Pharaoh’s grandson.


The infinitive is a simple infinitive introducing the direct object phrase.

This is followed by the nominative of appellation (a title or proper name) from the masculine singular noun HUIOS, meaning “The son.”  With this we have the genitive of relationship from the feminine singular noun THUGATER, meaning “of the daughter.”  Finally, we have the possessive genitive from the masculine singular proper noun PHARAW, meaning “of Pharaoh.”

“refused to be called ‘The Son of Pharaoh’s daughter’,”

Heb 11:24 corrected translation
“By means of confidence in doctrine Moses, when he had grown up, refused to be called ‘The Son of Pharaoh’s daughter’,”
Explanation:
1.  “By means of confidence in doctrine Moses, when he had grown up,”

a.  The writer continues with the events of the life of Moses, detailing the first great decision Moses made as a spiritually mature believer.  Moses refused the royalty of Egypt.


b.  The New Testament commentary on Moses’ youth is given in Acts 7:20-22, “It was at this time that Moses was born; and he was lovely in the sight of God, and he was nurtured three months in his father’s home.  And after he had been set outside, Pharaoh’s daughter took him away and nurtured him as her own son.  Moses was educated in all the learning of the Egyptians, and he was a man of power in words and deeds.”


c.  Moses had greater confidence in the doctrine in his soul than the greatest power, authority, wealth, and pleasure that being the de facto ruler of Egypt had to offer.


d.  The phrase ‘had grown up’ not only refers to his physical stature but also to his spiritual stature.  When Moses grew up spiritually, he had confidence in doctrine.


e.  Until we have confidence in doctrine we are not spiritually mature as believers.

2.  “refused to be called ‘The Son of Pharaoh’s daughter’,”

a.  Moses renounced the status of being a member of the royal household of Egypt and probably the next Pharaoh.


b.  The nominative of appellation tells us that ‘The son of Pharaoh’s daughter’ was an official title of royalty and power.  In effect, Moses gave up the greatest power that any man had on earth at that time.  Along with this title and power came all the wealth, privilege, and authority that any person on earth could enjoy.


c.  The only Old Testament passage related to this statement is Ex 2:10, “The child grew [until he had been weaned by his mother], and she brought him to Pharaoh’s daughter and he became her son.  And she named him Moses, and said, ‘Because I drew him out of the water.’”


d.  Pharaoh’s daughter was Hatshepsut, princess and queen-regent of the Eighteenth Dynasty of Egypt, daughter of Tuthumosis I.



(1)  Moses grew up in the most beautiful palace in the ancient world—Egypt.  He grew up as the adopted son of the queen of Egypt.



(2)  There were two other children in the palace: the bastard son of pharaoh, who would one day be crowned Thutmose III, the greatest ruler in the history of Egypt, and Neferari, the daughter of queen Hatshepsut, who loved Moses.



(3)  Thutmose II married Hatshepsut and lived until 1508 BC, leaving Hatshepsut as the queen regent after his death.



(4)  Moses was the crown prince and heir apparent to the throne.



(5)  Thutmose III was extremely jealous of Moses, hated him and Hatshepsut, and would do anything to get rid of him.  When Moses came back to Egypt forty years later, he would face Amenhotep II, the son of Thutmose III and Neferari.



(6)  Moses loved Neferari and was about to be named Pharaoh.  At that moment he made a dramatic decision because of his personal sense of destiny.


e.  This passage is about the first stage of spiritual adulthood—a personal sense of destiny.  Moses had a personal sense of destiny in his relationship with the Lord Jesus Christ rather than as The Son of Pharaoh’s daughter.
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