Heb 10:33



- is the adverbial accusative of manner from the neuter singular demonstrative pronoun HOUTOS, used with the correlative particles MEN and DE, so that we have TOUTO MEN…TOUTO DE, which means “in part … in part Heb 10:33”
 or “indicating a correspondence: sometimes … sometimes, not only … but also Heb 10:33.”
  Then we have the instrumental of means from the masculine plural noun ONEIDISMOS, meaning “by reproaches, reviling, insults 1 Tim 3:7; Heb 10: 33; 11:26; Rom 15:3.”
  This is followed by the coordinating conjunctions TE KAI, meaning “and.”  This is an Attic Greek combination of the two conjunctions and characteristic of Luke’s style of writing in Acts.  The Attic Greek TE KAI, meaning “and” was eventually simplified in Koine Greek to just KAI.  Then we have the instrumental of means from the feminine plural noun THLIPSIS, meaning “afflictions, oppressions, tribulations.”  This is followed by the nominative of explanation from the second person masculine plural present passive participle of the verb THEATRIZW, which means “to put to shame, expose publicly: publicly exposed Heb 10:33;”
 “to cause someone to be publicly exhibited as an object of shame or disgrace—to shame publicly.”


The present tense is a descriptive present, which describes what was going on in the former days, when these believers endured a severe struggle of sufferings.


The passive voice indicates that these believers received the action of being publicly put to shame.


The participle is an instrumental participle, which indicates the means by which the action of the main verb is carried out.  It is translated “by being put to shame publicly.”

“in part by being put to shame publicly by insults and oppressions,”

 - is the other have of the TOUTO MEN…TOUTO DE construction, meaning “and in part.”  Then we have the predicate nominative from the masculine plural noun KOINWNOS, which means “companions, partners, or sharers with someone.”  With this we have the genitive of association from the masculine plural articular present passive participle of the verb ANASTREPHW, which means “to live in such a way (i.e. amid reproach and affliction) means to be treated in such a way, Heb 10:33.”


The article is used as a demonstrative pronoun, translated “with those.”


The present tense is a descriptive present, which describes what was going on in the former days, when these believers endured a severe struggle of sufferings.


The passive voice indicates that these believers received the action of being treated in such a way.


The participle is a circumstantial participle.

With this verb we have the adverb of manner HOUTWS, meaning “thus, so, in this manner.”

Finally, we have the nominative of explanation from the second person masculine plural aorist deponent passive participle from the verb GINOMAI, meaning “to become.”


The aorist tense is a culminative aorist, which looks at the entire action but emphasizes the completed action and result.  It is translated by the English auxiliary verb “have.”


The deponent passive is active in meaning, these believers having produced the action of becoming sharers, partners, or companions of others who were abused and mistreated.


The participle is an instrumental participle, which indicates the means by which the action of the main verb is carried out.  It is translated “by having become.”

“and in part by having become sharers with those who were treated in this manner.”

Heb 10:33 corrected translation
“in part by being put to shame publicly by insults and oppressions, and in part by having become sharers with those who were treated in this manner.”
Explanation:
1.  “in part by being put to shame publicly by insults and oppressions,”

a.  The entire sentence now reads, “But remember the former days, in which, after being enlightened, you endured a severe struggle of sufferings, in part by being put to shame publicly by insults and oppressions, and in part by having become sharers with those who were treated in this manner.”


b.  The writer continues by stating two ways in which these believers endured a severe struggle of sufferings.  The first way is mentioned in this clause as being publicly shamed or disgraced by insults and oppressions.



(1)  What is described here is similar to what happened to two traveling companions of Paul in Ephesus, Acts 19:23-34.



(2)  The thought here is also expressed by Paul in 1 Cor 4:9, “(For I think, God has exhibited us apostles as the last ones [in a triumphal procession], as those condemned to death, because we have become a spectacle for the benefit of the world, both to angels and to men.)”


c.  These believers were publicly ridiculed, insulted, reviled, and vilified.  They were lied about, scorned, laughed at, slandered, and verbally abused in every manner possible.


d.  Not only this but they were also physically abused and maltreated.  This is the meaning of the word THLIPSIS: afflictions, oppressions, or tribulations.  This refers to the confiscation of property, the looting of homes, the seizure of bank accounts, etc.


e.  These believers suffered both the loss of the respect of others, but also their material possessions as well.  In other words, they lost everything.  When the Jews and Christians were kicked out of Rome by Claudius in 49 A.D., they lost everything—their country, their home, their possessions, their wealth, their jobs, and were verbally abused in the process.


f.  The same thing happened to Christians in Jerusalem, to Paul and his companions during their missionary journeys, and to other Christians in general throughout the Roman Empire until 325 A.D.  So it is not hard to imagine this happening in Asia after the riot against Paul.


g.  Imagine being dragged out of your home to the town hall or public square, being placed before the assembled people of the city, being lied about, insulted, and maligned in every possible manner, and then being ordered to leave the city, while the crowd went to your home to steal everything they could carry away.  In the mean time the government is seizing your bank account and taking all your savings.  This is what these Christians had to deal with, after becoming believers.


h.  It is no wonder that the writer says “you endured a severe struggle of sufferings.”
2.  “and in part by having become sharers with those who were treated in this manner.”

a.  The second thing that the writer mentions regarding these believers’ endurance of a severe struggle of sufferings is their becoming sharers with those who were treated in this manner.


b.  This is the principle of guilt by association.  Some believers were publicly ridiculed, slandered, and maligned personally.  Others were insulted and maligned because of their association and friendship with the believers so mistreated.


c.  Those believers who attempted to comfort, encourage, and help other mistreated believers were then verbally and physically mistreated as well.


d.  In this way those who tried to help other believers shared in verbal and physical abuse of those being mistreated.


e.  Imagine taking another Christian family into your home who had fled from another city and been mistreated as described here.  Now they are living with you, which brings hardship on you as well.  You have become partners with them in their sufferings.


f.  Guthrie explains on page 359 of his commentary, “They had faced public ridicule and persecution.  They had been made an item of derision in public both by insult and persecution; that is, both by verbal and physical abuse.  Moreover, even when they had not been the objects of such abuse, they had felt the pain of identification with those who were so treated.”


g.  F.F Bruce explains further on page 270 of his commentary, “Those of them who had not been personally exposed to suffering showed their solidarity with those who were directly attacked, and so shared the public scorn.  When some of their number were imprisoned, the others did not shrink from visiting them, although in this way they ran the risk of being imprisoned themselves.  They thus secured a place for themselves among those to whom the Son of Man says: ‘I was in prison, and you came to me’ (Mt 25:36).  Prisoners who had no means of their own were liable to starve unless their friends brought them food and whatever other form of help they required; throughout the whole age of imperial persecution of the church the visiting of their friends who were in prison was a regular, though dangerous, duty of Christian charity.”


h.  The statement in the second half of this verse illustrates the principle of 1 Cor 12:26, “And so if one part [of the body] suffers, all the parts suffer together.  If a part is honored, all the parts rejoice together.”

3.  Suffering and Solutions.


a.  There are two negative solutions that stand out in the post‑Canon period of the Church Age.



(1)  God definitely performs miracles for believers, but as a general practice miracles are not a solution to suffering in the Church Age.  Miracles are easy, involving only the sovereignty of God.  It is easy for the sovereignty of God to utilize His omnipotence to perform a miracle.  Nothing is easier, since it requires only His own sovereignty.  No other volition is required.  Miracles do not require positive volition or any function of man’s free will; only the sovereignty of God.



(2)  But to provide solutions and answers and blessings that involve our volition is much more difficult for the sovereignty of God, for all these require our perception of doctrine.  They require both our understanding of doctrine and the compliance of our volition with His plan.  For God to bless us requires our fulfillment of certain functions in the plan of God, all of which depend upon our perception of doctrine.



(3)  Prayer is not a problem solving device for you in suffering.  It is a weapon for the strong to use on behalf of others who are suffering.  As a royal priest, you intercede for others.  The believer does not need to pray for strength in time of suffering.  They have all the strength they need from the empowering of the Holy Spirit and the word of God in their soul.  Intercessory prayer is a problem solving device for others.  Petitionary prayer for self is not a problem solving device in time of suffering.  This is why God said “No” to Paul’s three prayers for help from the thorn in the flesh suffering he was enduring.



(4)  The believer in spiritual childhood derives strength from the faith in the word and promises of God.  The spiritual adult derives strength from a personal sense of destiny, personal love for God, and occupation with Christ. 



(5)  It is a wrong solution to pray for the removal of suffering, especially when the suffering is designed for blessing, as in providential preventative suffering or momentum testing.  It is also a wrong application of doctrine to pray for strength in suffering, since strength comes from the filling of the Holy Spirit and Bible doctrine in the soul.  If the doctrine is not already there, then it is not going to be ‘magically’ given.


b.  There are positive solutions to suffering.



(1)  For suffering caused by sin, there is the recovery procedure of 1 Jn 1:9.



(2)  For suffering during spiritual childhood, there is the combination of metabolized doctrine with resting in the promises of God (the faith-rest drill).



(3)  For suffering during spiritual adulthood, there are the advanced problem solving devices (a personal sense of destiny, personal love for God, unconditional love for others, and occupation with Christ) that combine with the various types of suffering to produce glorification of God.


c.  Suffering and Solutions.



(1)  Suffering is a spotlight focusing on the divine initiative of grace toward each of us.



(2)  The issue is not suffering but the solution to suffering—the problem solving devices of the word of God metabolized in the soul.



(3)  Remove the suffering and you remove the solution.  Remove the suffering and you remove the blessing; for the blessing is in the solution, not in the suffering.



(4)  You cannot have blessing in life apart from solutions.  You cannot have solutions in life apart from the metabolized doctrines that are the problem solving devices of the spiritual life.



(5)  The blessing is in the solution of metabolized doctrine, not in the suffering.  Suffering helps make the metabolized doctrine more real in our soul.  That is the great blessing of suffering.



(6)  The existence of suffering is the challenge to use the solutions; that is, to believe the doctrines.  Remove the suffering and you remove the blessing of using the doctrine in your soul as a solution.



(7)  There is no way you can have blessing in suffering without the solution of metabolized doctrines.  There is no way you can have solutions without suffering.



(8)  Take away the suffering and you take away the solutions, and therefore, take away the blessing of the reality of doctrine in your soul.



(9)  The metabolized doctrinal solutions applied to suffering result in blessing; for God permits the suffering so that the doctrinal solutions are activated in the soul.



(10)  Blessing comes from doctrinal solutions and doctrinal solutions from grace orientation and doctrinal orientation.



(11)  Where the right doctrinal solution is applied there is always spiritual blessing in the suffering.  Where the wrong solution (non-doctrinal solution) is used, the suffering is intensified.  Wrong solutions are human solutions.  The grace and love of God, therefore, become the motivations in life, 1 Cor 15:10, “But by the grace of God I am what I am; and His grace toward me did not prove useless, but I labored more than all of them; yet not I but the grace of God with me.”


d.  Conclusion.



(1)  Some believers have problems, but you would never know it because they use the word of God and the influence of the Holy Spirit as their problem solving devices.



(2)  Some believers have problems, but do not know it because their problems are garbage in their subconscious, and they always think that it is someone else who has the problem.



(3)  Some believers simply react to people when they have problems.  They are blind to the fact they are projecting all of their own flaws on others.



(4)  Some people have problems, but they do not want solutions.



(5)  Some people have problems, but they want their own solutions instead of God’s solutions.



(6)  Some believers have successfully solved problems doctrinally, and then stand on their past successes, as if the spiritual life is over.  This was the danger among the believers to whom Hebrews is written.
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