Heb 10:29
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- is the instrumental of measure (which occurs in comparative phrases which indicate degree of difference) from the neuter singular correlative pronoun POSOS, which is “used in questions pertaining to degree or magnitude: as interrogative or exclamation, meaning how great…? Mk 9:21; 2 Cor 7:11; Mt 6:23; to what degree? how much? Mt 12:12; how much greater a punishment do you think one will deserve? Heb 10:29.”
  Then we have the second person plural present active indicative from the verb DOKEW, which means “to think, believe, suppose, or consider.”  It is “used parenthetically in Heb 10:29: how much more severely, do you think, will he be punished?”


The present tense is a tendential present for an action (thinking), which is proposed by the writer, but not yet taking place by the readers.  Now that he has made this rhetorical question, they will begin to think about it.


The active voice indicates that the readers of Hebrews should begin producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the ablative of comparison from the feminine singular adjective CHEIRWN, meaning “worse, more severe  [or severer] Mt 9:16; 12”45; 27:64; Mk 2:21; 5:26; Lk 11:26; Jn 5:14; 2 Pet 2:20; Heb 10:29; 1 Tim 5:8; 2 Tim 3:13,”
 and the noun TIMWRIA, which means “punishment” and is the only use of this word in the NT.  With this we have the third person singular future passive indicative from the verb AXIOW, which means “to consider worthy; to deserve 2 Thes 1:11; 1 Tim 5:17; Heb 10:29; Lk 7:7.”


The future tense is a deliberative future, which is used in questions to consult the judgment of another person.


The passive voice indicates that the apostate, degenerate, reversionistic Christian receives the action of deserving a much severer punishment.


The indicative mood is an interrogative indicative.

“How much severer punishment, do you think, he will deserve,”

- is the nominative masculine singular articular aorist active participle from the verb KATAPATEW, which means “trample under foot Mt 7:6; Mt 5:13; Lk 8:5; 12:1; used figuratively: to look on with scorn, trample under foot, treat with disdain Heb 10:29.”


The article is used as a relative pronoun, meaning “the one who” or simply “who.”


The aorist tense is a culminative aorist, which regards the entire spiritual life of negative volition of the reversionistic believer as a fact with emphasis on its existing results or state.  It is translated by the English auxiliary verb “has.”


The active voice indicates that the degenerate Christian produces the action by his rejection of the word and will of God in favor of his own wants and desires.


The participle is circumstantial, adding an additional thought to the action of the main verb.  This also indicates that the action of this participle (rejection of the love and grace of God by not executing the spiritual life) precedes the action of divine discipline from God.

With this we have the accusative direct object from the masculine singular article and noun HUIOS plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the Son of God” and referring to our Lord Jesus Christ.

“who has trampled under foot [treated with disdain] the Son of God”

- is the continuative use of the conjunction KAI, meaning “and,” followed by the double accusative of the object and complement.  First, we have the accusative direct object from the neuter singular article and noun HAIMA, meaning “the blood,” which is a reference to the spiritual death of our Lord on the Cross.  With this we have the descriptive genitive from the feminine singular article and noun DIATHĒKĒ, which means “of the covenant,” and refers to the promise of eternal salvation.  Then we have the accusative complement of the double accusative in the accusative neuter singular adjective KOINOS, which means “common, ordinary, profane, or impure.”  The accusative complement predicates something about the previous accusative direct object.  It can be translated by adding the word “as,” “to be,” or “namely.”  Then we have the nominative of explanation from the masculine singular aorist deponent middle participle of the verb HĒGEOMAI, which means “to think, consider, regard Acts 26:2; Phil 2:3, 6; 3:7, 8b; 1 Tim 1:12; 6:1; Heb 10:29; 11:11, 26; 2 Pet 2:13; 3:15.”


The perfect tense is an intensive perfect, which emphasizes the present state of thinking of the degenerate Christian.


The deponent middle voice is active in meaning; the apostate or reversionistic Christian producing the action.


The participle is circumstantial and precedes the action of the main verb.

This is followed by the preposition EN plus the instrumental of means from the neuter singular relative pronoun HOS, meaning “by which” and referring to the blood of the covenant.  Then we have the aorist passive indicative from the verb HAGIAZW, which means “to be sanctified.”


The aorist tense is a constative aorist, which regards the past action of being sanctified in its entirety as a fact.


The passive voice indicates that the reversionistic, degenerate, or apostate Christian received the action of being sanctified.


The indicative mood is declarative for a dogmatic statement of fact and reality—the apostate Christian was set apart unto God as holy at the point of salvation.

“and regards the blood of the covenant by which he was sanctified as ordinary,”

- is the ascensive use of the conjunction KAI, which is a focusing addition that further develops the previous thought.  The ascensive idea elaborates on the same thought, bringing it to a climax.  It can be translated “even,” “including,” or “and especially.”  Then we have the accusative neuter singular direct object from the article and noun PNEUMA, meaning “the Spirit” and referring to God the Holy Spirit.  With this we have the descriptive genitive from the feminine singular article and noun CHARIS, meaning “of grace.”  “The Spirit of grace” is a title for God the Holy Spirit, used nowhere else in the NT.  Finally, we have the nominative of explanation from the masculine singular aorist active participle of the verb ENUBRIZW, which means “to insult, outrage Heb 10:29.”


The aorist tense is a culminative aorist, which views the attitudes and actions of the degenerate Christian in their entirety and regards them from the standpoint of their existing result.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the attitudes, beliefs, and actions of the apostate believer produce the action of insulting and outraging God the Holy Spirit.


The participle is circumstantial.

“and especially having insulted the Spirit of grace?”

Heb 10:29 corrected translation
“How much severer punishment, do you think, he will deserve, who has trampled under foot [treated with disdain] the Son of God and regards the blood of the covenant by which he was sanctified as ordinary, and especially having insulted the Spirit of grace?”
Explanation:
1.  “How much severer punishment, do you think, he will deserve,”

a.  This verse is the second half of an a fortiori argument, which was begun in the previous verse.  The two verses work together as one idea.  “Anyone having ignored the Law of Moses dies without mercy on the basis of two or three witnesses.  How much severer punishment, do you think, he will deserve, who has trampled under foot [treated with disdain] the Son of God and regards the blood of the covenant by which he was sanctified as ordinary, and especially having insulted the Spirit of grace?”


b.  If a person suffered physical death for rejection of the Mosaic Law, how much greater is God’s punishment for those who reject the person and work of Christ?


c.  The person who rejects the person and work of Christ deserves punishment from God—that is the implied fact of this rhetorical question.


d.  The unbeliever certainly deserves this punishment, and will receive it with the second death in the eternal lake of fire.


e.  However, the apostate, degenerate, and reversionistic believer also deserves much severer punishment and will receive it from the justice of God.


f.  The key to understanding this passage is understanding to whom the subject “he” refers.

  

(1)  It does not refer to the unbeliever.




(a)  The epistle is addressed to believers not unbelievers.  The problem the writer has been dealing with is the apostasy of the believers to whom he writes.




(b)  The unbeliever is not the subject of the context, neither before or after this statement.  The subject of this context is the believer, who has been the subject throughout the context.




(c)  The subject of the previous statement in verse 28 was the Jewish believer who ignored the Law of Moses and paid the penalty for it with his life.  (You might notice that the Old Testament never suggests that a believer who was killed for their disobedience to the Mosaic Law is ever said to lose their eternal life.  They may lose their physical life, but they never lose their eternal life.



(2)  The subject “he” refers to the same believer in this half of the argument as it did in the previous verse—the protasis of the argument.



(3)  The subject “he” is a believer in the Lord Jesus Christ, who has now changed his mind about Christ, so that he has no respect or regard for the person or work of Christ.  He has gone into apostasy and reverted to the attitude about Christ, which he had as an unbeliever.


g.  The point of comparison being made is that if God punished the family-of-God believer with physical death for ignoring His will, how much greater punishment will God give to a member of the royal family who rejects the person and work of Christ after his salvation?  The obvious answer will be given in verse 30-31, “The Lord will judge His people.  It is a terrifying thing to fall into the hands of the living God.”  Notice the apostate believer is still considered a part of God’s people.  He still belongs to God.  Only believers belong to God and are “His people.”


h.  The principle is this: there is greater punishment for the Church Age believer who goes into reversionism or Christian degeneracy than there ever was for apostate believers of the Age of Israel.  Why?  To whom much is given much is expected.


i.  The Church Age believer has been sanctified or placed in a unique position of being in union with Christ.  To reject that positional sanctification incurs a far greater punishment than any Old Testament believer could ever know.


j.  All of the punishment of the believer is received in time, while he or she is still alive on earth, for at the point of death, we are absent from the body and face-to-face with the Lord in a new body (whether the interim body we receive after physical death prior to receiving our resurrection body or whether we receive our resurrection body at the moment of the Rapture of the Church).  Once we die physically our punishment ends.


k.  Every Church Age believer is punished by the Lord according to Heb 12:5-6, “and you have forgotten the exhortation which is addressed to you as sons, ‘My son, do not regard lightly the discipline of the Lord, nor faint when you are reproved by Him’; for those whom the Lord loves He disciplines, and He scourges every son whom He receives.”


l.  The reversionistic believer receives the severest of divine discipline.  The reason why he receives such severe discipline prior to his physical death is now mentioned.  It is because of the change in attitude which he has toward the person and work of Christ.

2.  “who has trampled under foot [treated with disdain] the Son of God”

a.  The writer continues with the first of three descriptions of the attitude of these apostate believers.


b.  The metaphor of trampling someone under foot means to have complete disdain or contempt for that person.  It would be like us saying that we wipe our feet on them or spit on them.


c.  Therefore, the attitude of these degenerate Christians is one of complete and utter contempt for the person of Jesus Christ.


d.  They have gone from having faith, trust, and confidence in Him to an attitude of total contempt and scorn for Him.  They despise Him and the salvation He has provided.


e.  Of all people who believe in Christ, as royal family we are expected to have the greater love for the Lord Jesus Christ.  The apostate reversionist has the exact opposite of love for Christ.  He has contempt for Christ.  Obviously the justice of God will not tolerate this and the righteousness of God will demand the greatest punishment for it.

3.  “and regards the blood of the covenant by which he was sanctified as ordinary,”

a.  The second reason is because the reversionist disdains and has contempt for the work of Christ.


b.  The blood of the covenant refers to our Lord’s spiritual death on the Cross, which is the basis upon which God fulfills His promise of eternal salvation to those who believe in Christ and the basis upon which we can be entered into union with Christ—our positional sanctification.


c.  The fact that believers are sanctified by the spiritual death of Christ; that is, by His blood, will also be mentioned in Heb 13:12, “Therefore Jesus also, that He might sanctify the people through His own blood, suffered outside the gate.”


d.  Notice that this phrase tells us directly that the subject of these attitudes is a person who has been sanctified.  Only believers are sanctified.  No unbeliever has ever been set apart by God as holy.  No unbeliever has ever been entered into union with Christ.


e.  Once God sets apart a person as holy, He cannot set them apart as unholy.  That would make God capricious and mutable.


f.  God never takes a person out of union with Christ, whom He has previously put into union with Christ.  Once sanctified, always sanctified.  Where is that taught?



(1)  Heb 10:14, “For by means of one offering He has made perfect for all time those who are sanctified.”



(2)  1 Cor 6:11, “In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”



(3)  Heb 2:11, “For both He who sanctifies [Jesus Christ] and those who are sanctified [Church Age believers] [are] all from one [God]; for which reason He [God the Son] is not ashamed to call them brothers.”


g.  The attitude of the reversionist toward the spiritual death of Christ on the Cross is that it is ordinary, common, and therefore meaningless, like any other death.  In fact, it is the death of a common criminal, which is even worse.  The capital punishment of Christ as a common criminal was a scandal to some Christians.  They were highly offended by the idea that their savior died the death of a common criminal.  This was especially true of Jewish believers, because of the statement in Dt 21:23 quoted in Gal 3:13, “Cursed is everyone who permits himself to hang on the wood.”


h.  The reversionist does not appreciate what Christ did for him on the cross.  He has no gratitude for his eternal salvation or position in Christ.  These things have become meaningless and unimportant to him.  His pleasures, wants, desires and self have become much more important to him than anything else in life.


i.  His attitude toward the work of Christ is, “So what?  Who cares?”


j.  The apostate reversionist is saying in effect that the spiritual death of Christ on the Cross was an unfit sacrifice for sins.  He is saying that our Lord’s sacrifice for sins wasn’t good enough, wasn’t pure enough, wasn’t fit for atoning for sins, because it was nothing more than the death of a common criminal.

4.  “and especially having insulted the Spirit of grace?”

a.  And to top off these other two attitudes, the apostate reversionist insults God the Holy Spirit by his attitude of negative volition toward the person and work of Christ.


b.  “The Spirit of grace” is a title for God the Holy Spirit.  This title for the Holy Spirit is also found in Zech 12:10, “I will pour out on the house of David and on the inhabitants of Jerusalem, the Spirit of grace and of supplication, so that they will look on Me whom they have pierced; and they will mourn for Him, as one mourns for an only son, and they will weep bitterly over Him like the bitter weeping over a firstborn.”


c.  How has the reversionist insulted God the Holy Spirit?



(1)  The Holy Spirit is this believer’s Helper and Mentor.



(2)  The reversionist has completely rejected the help and teaching of the Spirit.  Are you not insulted, when you offer to help someone and they treat your offer of help with contempt?



(3)  Obviously God the Holy Spirit being “insulted” is an anthropopathism, ascribing a human characteristic to God, which God really does not have, but which is necessary to communicate an idea to the mind of man, which is incapable of understanding perfect, infinite God.



(4)  Insulting the Holy Spirit goes right along with grieving and quenching or suppressing the Holy Spirit.  Positive, growing, and mature believers all occasionally grieve the Holy Spirit by sinning, but the believer in perpetual carnality and reversionism completely insults the Holy Spirit by His total rejection of the ministries of help and teaching that the Holy Spirit provides.



(5)  The reversionist does not want God’s help.  He wants to do it all himself.  He depends upon himself, not on God.



(6)  The reversionist is not interested in learning anything from God.  He already thinks he knows enough or knows it all, when in fact he knows less than at any time in his spiritual life.


d.  The reversionist has rejected all the benefits of being in union with Christ, which God the Holy Spirit did for him at salvation by placing him in union with Christ; that is, the baptism of the Spirit, called positional sanctification.  The reversionist does not care that he is in union with Christ, which is an insult to what God the Holy Spirit did for him at salvation.


e.  Some scholars attempt to relate this passage to Mt 12:31 and Mk 3:28-29, and say that a believer who blasphemes against the Holy Spirit never has forgiveness, but is guilty of an eternal sin.  The problem with this line of reasoning is that our Lord never referred to the beliefs or actions of believers, but to the beliefs of the unbelieving Jewish scribes and Pharisees.  Note Mk 3:22-30, “The scribes who came down from Jerusalem were saying, ‘He is possessed by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons.’  And He called them to Himself and began speaking to them in parables, ‘How can Satan cast out Satan?  If a kingdom is divided against itself, that kingdom cannot stand.  If a house is divided against itself, that house will not be able to stand.  If Satan has risen up against himself and is divided, he cannot stand, but he is finished!  But no one can enter the strong man’s house and plunder his property unless he first binds the strong man, and then he will plunder his house.  Truly I say to you, all sins shall be forgiven the sons of men, and whatever blasphemies they utter; but whoever blasphemes against the Holy Spirit never has forgiveness, but is guilty of an eternal sin’ because they [the unbelieving scribes] were saying, ‘He has an unclean spirit.’”  So what is blasphemy against the Holy Spirit?  Blasphemy against the Holy Spirit is rejecting as untrue the Holy Spirit’s revelation to the mind of a human being that Jesus is the Christ, the Son of God, who takes away the sins of the world.  This is explained by our Lord in Jn 16:8-9, “And He [God the Holy Spirit], when He comes, will convict the world concerning sin and righteousness and judgment; concerning sin, because they do not believe in Me.”
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