Heb 10:22
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 - is the first person plural present deponent middle/passive subjunctive from the verb PROSERCHOMAI, which means “to approach Heb 4:16; 7:25; 11:6; 10:1, 22.”


The present tense is a customary or habitual present, which presents the action as occurring regularly or habitually.


The deponent middle/passive voice indicates that members of the royal priesthood; that is, all Church Age believers, are to normally, regularly, and habitually approach God the Father.


The subjunctive mood is a hortatory subjunctive, in which the writer exhorts himself and his readers to produce the action.  It functions as a first person imperative, since there is no first person imperative in the Greek.  It is translated “let us approach” or “we must approach.”

Then we have the preposition META plus the genitive of attendant circumstances, which indicates the emotional state of mind that accompanies the action of the verb, and is translated by the word “with.”  With this we have the genitive feminine singular adjective ALĒTHINOS, meaning “true, trustworthy; genuine Rev 3:7, 14; 6:10; 19:11; Heb 10:22; Jn 7:28.”
  This word never means “sincere,” which is a completely false translation in the NASV.  The word for sincerity as in ‘sincere devotion’ is  (HAPLOTĒS), used in 2 Cor 11:3.  This is the only reference in any of the epistles of the New Testament to the concept of sincerity.  With the adjective we have the feminine singular noun KARDIA, meaning “heart” and referring to the part of the human soul where the things you believe and act upon are stored, remembered, processed, and applied to life.  This is followed by the preposition EN plus the instrumental of cause from the feminine singular noun PLĒROPHORIA, which means “state of complete certainty, full assurance; Col 2:2; with full conviction 1 Thes 1:5; Heb 6:11; 10:22.”
  With this we have the objective genitive from the feminine singular noun PISTIS, used in its passive sense, meaning “what is believed” or “Bible doctrine.”  The instrumental of cause indicates what causes the action of the verb to be performed.  The reference may be to an internal cause and thus a motive.  Thus our original motive in approaching God should be our complete certainty in doctrine, our full conviction and assurance in God’s word.  We have complete certainty and full conviction that we can approach God the Father because His word says we can approach Him.  The prepositional phrase is translated “because of full assurance in doctrine.”  We cannot approach with full certainty in our own faith (the active sense of PISTIS) because our faith is non-meritorious and weak.  We approach God the Father because of full assurance in what we believe; that is, His word.

“let us approach with a true [genuine] heart because of full assurance in doctrine”

- is the nominative of explanation from the first person plural perfect passive participle from the verb HRANTIZW, which means “in the active voice ‘to sprinkle’, but in the middle voice to cleanse oneself of impurities, cleanse, purify: we have purified our hearts of an evil conscience Heb 10:22.”
  In the passive voice it means “to be purified.”  And since the perfect tense refers to a past, completed action, the perfect passive should be translated “having purified,” which refers to an action we received at the point of salvation, and then again every time we use the recovery procedure of the spiritual life (1 Jn 1:9).  Purification of our hearts is not something we do ourselves.  It is something God does for us.


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have.”  The past action being completed at salvation and then again every time we use the rebound technique.


The passive voice indicates that we receive the action of being purified in our hearts.


The participle can be temporal, “let us approach God after having our hearts purified;” or causal, “let us approach God because we have had our hearts purified.”  The difference between the two is not great and the temporal idea is probably more correct here, indicating that we cannot approach God in prayer unless we have first used the recovery procedure of the spiritual life—acknowledging our sins to God.

This is followed by the accusative direct object from the feminine plural article, used as a first person plural personal pronoun “our” and the noun KARDIA, meaning “hearts.”  Then we have the preposition APO plus the ablative of separation from the feminine singular noun SUNEIDĒSIS, which means “the inward faculty of distinguishing right and wrong, moral consciousness, conscience Rom 2:15; 9:1; 13:5; 1 Cor 8:7, 10, 12; 10:25, 27-29; 2 Cor 1:12; 4:2; 5:11; 1 Tim 1:5, 19; 3:9; 4:2; 2 Tim 1:3; Acts 23:1; 24:16; 1 Pet 3:16, 21; Heb 9:14; 13:18; 10:22 a bad conscience or a consciousness of guilt.”
  With this noun we have the feminine singular adjective PONĒROS, which means “wicked, evil, bad, base, worthless, vicious, degenerate, guilty conscience Heb 10:22 (the conscience is not itself intrinsically bad, but evil deeds load it with bad content).”
  The word “evil” may not be the best translation here.  When we are in a state of sinfulness we have ‘a bad conscience’, ‘a worthless conscience’, ‘a degenerate conscience’, and ‘a guilty conscience’.  All of these put together produce ‘an evil conscience’.

“after having our hearts purified from a guilty conscience”

- is the continuative use of the conjunction KAI, meaning “and” plus the first person nominative masculine plural perfect middle or passive participle from the verb LOUW, which means “to wash or bathe oneself; to be washed, cleansed.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  The past action is completed every time we use the recovery procedure of the spiritual life.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that we receive the action of having our bodies washed or cleansed.


The participle is temporal in conjunction with the previous participle.  It is translated “having washed.”

Then we have the accusative direct object from the neuter singular article, used as a first person plural personal pronoun “our” and the singular (not plural as in the NASV translation) noun SWMA, meaning “body” and used metaphorically for the removal of the control of the sin nature in the physical body.  Finally, we have the instrumental of manner from the neuter singular noun HUDWR, meaning “with water.”  With this noun we have the neuter singular adjective KATHAROS, meaning “clean, pure, Mt 23:26; 27:59; Rev 15:6; 19:8, 14; 21:18, 21; Heb 10:22.”

“and having our body washed with clean water.”

Heb 10:22 corrected translation
“let us approach with a true heart because of full assurance in doctrine, after having our hearts purified from a guilty conscience and having our body washed with clean water.”
Explanation:
1.  “let us approach with a true heart because of full assurance in doctrine”

a.  The entire sentence now reads: “Therefore, brethren, since we have confidence for entrance into the Holy Place by means of the blood [spiritual death] of Jesus, which [entrance] He opened for us as a new and living way through the curtain; that is, by means of His physical body, and [since we have] the Great Priest over the house of God, let us approach with a true heart because of full assurance in doctrine, after having our hearts purified from a guilty conscience and having our body washed with clean water.”


b.  The background for this verse has been given in two other passages:



(1)  Heb 4:16, “Therefore let us go with confidence to the throne of grace, in order that we may receive mercy and find grace resulting in well-timed help.”



(2)  Heb 7:19b, “but on the other hand [there is] the introduction of a greater expectation, through which we have drawn near to God.”


c.  Another related concept to coming near to or approaching God will be given in Heb 11:6, “And without doctrine it is impossible to please Him; for he who approaches God must believe that He is and becomes a rewarder to those who seek Him.”


d.  Another related passage is 1 Pet 3:21, “which [water—of the universal flood] is in fact a representation, the baptism now saving you—not the removal of dirt from the flesh, but the appeal to God from an intrinsically good conscience—through the resurrection of Jesus Christ.”


e.  First, let’s get the main thought here—since we have confidence for entrance into the Holy Place, let us approach [God the Father] with a true or genuine heart.


f.  Our High Priest has done everything necessary for us to be purified and qualified to approach God the Father.  Therefore, we should and must do so.


g.  Our approach to God the Father must occur with a true or genuine heart.  The heart is the part of the human soul where our norms and standards, our conscience, our values, our beliefs reside.


h.  A true or genuine heart is a human soul filled with the true norms and standards of God.


i.  A true or genuine heart is a human soul that thinks about and makes decisions based upon the genuine values of the word of God.


j.  God expects us to approach Him with a conscience filled with the norms and standards of Bible doctrine rather than with the norms and standards of human viewpoint and the desires of the sin nature.


k.  Our biblical or doctrinal values reside in the right lobe of the soul or heart as a part of our conscience, which is just one of the many compartments of the human soul.  These doctrinal values must be true, pure, genuine, and in agreement with what the word of God teaches.  Sincerity plays no part in this.


l.  Where do we get these biblical or doctrinal values?  We get these doctrinal values from the teaching of doctrine by someone with a spiritual communication gift, such as evangelist or pastor-teacher.


m.  Where do we get a true or genuine heart?  We get a true or genuine heart from our faith, trust, and confidence in the teachings of Scripture.


n.  Therefore, why do we have a true or genuine heart or conscience?  We have a true or genuine conscience because of full assurance in doctrine.



(1)  Full assurance in doctrine is complete confidence in the validity and reliability of what the word of God says.



(2)  Full assurance in doctrine is our complete certainty that what the word of God says is true and right.



(3)  Full assurance in doctrine is our full conviction that our spiritual life is based upon what we understand regarding God’s word and our decisions and actions related to what God’s word says.


o.  Therefore, we can go to the throne of grace with confidence because of our full assurance or complete confidence in doctrine.


p.  Therefore, we can draw near to God through a greater expectation of confidence and with a true heart because of full assurance in doctrine.


q.  We can approach God the Father:



(1)  with confidence,



(2)  through a greater confident expectation of being helped and provided for, and 



(3)  with a true heart [that is, a clear conscience].

2.  “after having our hearts purified from a guilty conscience”

a.  The writer continues with two qualifications for approaching God the Father.  Both of these qualifications are related to personal sin.  We cannot approach God the Father with any personal sin in our life.  Just as Ps 66:18, “If I regard wickedness [iniquity, sinfulness] in my heart, the Lord [God the Father] will not hear.”


b.  In order to approach God the Father in prayer, we must be free from sinfulness.


c.  This statement in our verse explains the first qualification for approaching God the Father.  Our hearts must be purified from a guilty conscience.


d.  Whenever a believer sins, the doctrine in his conscience (which is one of the compartments of the heart or right lobe of the soul) judges him as guilty of sin.  His heart condemns him, as mentioned in 1 Jn 3:21-22, “Beloved, if our heart does not condemn us, we keep on having confidence before God, and whatever we ask, we receive from Him, because we persist in obeying His commands and we keep on doing what is pleasing in His judgment.”


e.  There is only one way in the spiritual life to clear our conscience from dead works and sinfulness, and that is to acknowledge our sin or sins to God, 1 Jn 1:9, “If we admit our sins, He is faithful and righteous, with the result that He forgives us our sins and purifies us from all wrongdoing.”


f.  The believer is commanded to have a clear conscience, which only comes from Bible doctrine in the soul and the use of the recovery procedure of 1 Jn 1:9:



(1)  1 Tim 1:19, “Be having and holding doctrine and a clear conscience, which doctrine certain ones, having rejected, have suffered shipwreck with regard to their doctrine.”



(2)  1 Tim 1:5, “But the goal of instruction is virtue-love from a pure heart and from a good conscience and from non-hypocritical doctrine.”



(3)  1 Tim 3:9, “holding to the mystery of doctrine with a pure conscience.”



(4)  1 Pet 3:15-16, “But have an attitude of deep respect, love, awe and esteem toward the Lord Christ in your hearts [occupation with Christ], always ready to make a defense to any one who asks you to account for the confidence in you, but with humility and respect have an intrinsically good conscience, in order that in that which you are criticized those who verbally abuse your intrinsically good conduct in Christ might be put to shame.”


g.  The carnal believer does not have a clear conscience according to Tit 1:15, “All things [are] pure to the pure.  But to those who are defiled [carnal believers] and unbelievers, nothing [is] pure.  But both their thinking and conscience have been soiled with excrement.”


h.  So the point here is that we must approach God with a true or genuine heart, but can only do so after our heart (specifically our conscience) has been purified from a guilty conscience by acknowledging our personal sins to God the Father.

3.  “and having our body washed with clean water.”

a.  The writer continues with the second qualification for approaching God the Father in prayer.  We must be purified and cleansed from our present sins.


b.  ‘Our body’ is a reference to the sin nature, which resides genetically in every cell in the human body.  The washing refers to the regeneration and baptism of the Holy Spirit.  Water baptism was the temporary ritual that represented the reality of the cleansing of the unbeliever from his or her past sins by the regeneration and baptism of the Holy Spirit.  The temporary ritual was replaced by the permanent teaching of the New Testament Scriptures.


c.  This washing has nothing to do with the temporary ritual of water baptism, but with the permanent reality of the baptism of the Spirit.  It is explained in:



(1)  1 Cor 6:11, “In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”



(2)  Eph 5:26, “in order that He might sanctify her, after having cleansed [her] by means of the washing produced by the water with the word [the message of the gospel],”



(3)  Tit 3:5, “not by means of works (the ones in righteousness which we have done) but on the basis of His mercy He saved us through the washing of regeneration; that is, through the renewal of the Holy Spirit,”


d.  This purification occurred at the moment of salvation, when all of our past sins were removed forever from us, so that we have complete assurance of a clear conscience before God.


e.  Only those believers who have learned this doctrine (that our past sins were removed from us at salvation as a grace gift from God) have a conscience (or heart) purified from guilt regarding past sins.


f.  This same thought is taught in a negative sense with regard to the reversionistic believer in 2 Pet 1:9, “For to the one who does not have these things, he is so nearsighted that he is blind, having forgotten the purification from his former sins.”


g.  We are completely purified from our former sins at the moment of salvation, which produces a guilt free conscience with regard to those former sins.


h.  This qualification relates to our past sins.  We cannot approach God the Father in prayer with a guilty conscience about past sins.  Those sins were judged on the Cross and the certificate of indebtedness against us was removed, our Lord having erased it when He was nailed to the Cross, Col 2:14.


i.  Therefore, we cannot approach God the Father with a true heart because of full assurance in doctrine until after salvation, when our hearts were purified from a guilty conscience.


j.  In conclusion, there are two things that must happen before we can approach God the Father in prayer:



(1)  We must have a clear conscience about our pre-salvation sins.



(2)  We must have a clear conscience about our present sins.


k.  We do not have this clear conscience without understanding the doctrines related to what God the Holy Spirit did for us at salvation with respect to our former sins as unbelievers and using the recovery procedure of the spiritual life related to our current sins.


l.  Once we have a clear conscience with regard to these things, let us approach with a true heart because of full assurance in doctrine.  We know we can approach because we have confidence for entrance into the Holy Place by means of the blood [spiritual death] of Jesus.

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 878). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 43). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 827). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 903). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 967). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 851). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 489). Chicago: University of Chicago Press.





PAGE  
5

