Heb 1:9



- is the second person singular aorist active indicative from the verb AGAPAW, which means “to love; take pleasure in.”

The aorist tense is a culminative aorist, which regards the action of God the Son loving righteousness throughout His incarnation as a fact with emphasis on the results.


The active voice indicates that God the Son produced the action throughout His incarnation.


The indicative mood is declarative for a dogmatic statement of doctrine and an indication of the impeccability of Christ during the incarnation.

Then we have the accusative direct object from the feminine singular noun DIKAIOSUNĒ, which means “righteousness.”  With this we have the connective conjunction KAI, meaning “and” plus the second person singular aorist active indicative from the verb MISEW, which means “to hate, detest.”


The aorist tense is a culminative aorist, which regards the action of God the Son hating lawlessness throughout His incarnation as a fact with emphasis on the results.


The active voice indicates that God the Son produced the action throughout His incarnation.


The indicative mood is declarative for a dogmatic statement of doctrine and an indication of the impeccability of Christ during the incarnation.

This is followed by the accusative feminine singular from the noun ANOMIA, which means “lawlessness.”

“You [the Incarnate Christ] have loved righteousness and have hated lawlessness;”
- is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, which literally means “Because of this,” but was used as an idiom meaning “For this reason” or “Therefore,” and referring back to the entire previous statement (“The neuter of HOUTOS is routinely used to refer to a phrase or clause.  In such cases, the thing referred to is not a specific noun or substantive. The singular is used to refer both to an antecedent and a postcedent on a regular basis, while the plural is almost exclusively shut up to retrospective uses.﻿﻿ Certain formulaic phrases are often employed, such as DIA TOUTO, referring back to the previous argument (cf. ﻿Mt 6:25﻿; ﻿12:27﻿; ﻿Mk 6:14﻿; ﻿Lk 11:19﻿; ﻿Rom 1:26﻿; ﻿Heb 1:9﻿.”
).
Then we have the third person singular aorist active indicative from the verb CHRIW, which means “to anoint, that is, God setting a person apart for special service under divine direction, such as Jesus, the Christ, for his work or mission Acts 4:27; Lk 4:18.”


The aorist tense is a culminative aorist, which regards the action in its entirety with emphasis on its results.


The active voice indicates that God the Father has produced the action in eternity past in the divine decrees and in time at the First Advent of Christ.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the double accusative of the person and thing, the person being the word “you” and the thing being the word “olive oil.”  First we have the second person singular personal pronoun SU, meaning “You” and referring to our Lord Jesus Christ in hypostatic union during His incarnation.  Then we have the nominative masculine singular subject from the definite article and noun THEOS, meaning “God” and referring to God the Father.  This is followed by the nominative for vocative masculine singular from the definite article and noun THEOS with the second person possessive genitive personal pronoun SU, meaning “Your God.”
“therefore, God [the Father], Your God, has anointed You”
- is the second have of the double accusative, the accusative of the thing from the neuter singular noun ELAION, meaning “olive oil.”  Then we have the descriptive genitive from the feminine singular noun AGALLIASIS, which means “exultation, joy, gladness Lk 1:44; Ac 2:46; Jude 24.”
  The translation “gladness” is too meek and mild for this word, especially when the cognate verb means “to exult, to be overjoyed.”  Finally, we have the preposition PARA plus the accusative of comparison (meaning “more than, beyond” and “when a comparison is made, one member of it may receive so little attention as to pass from consideration entirely, so that ‘more than’ becomes instead of, rather than, to the exclusion of. 
) from the masculine plural definite article and adjective METOCHOS with the second person singular possessive genitive from the personal pronoun SU, meaning “your companions.”
“with the oil of exultation rather than Your companions [the angels]’.”

Heb 1:9 corrected translation
“You [the Incarnate Christ] have loved righteousness and have hated lawlessness; therefore, God [the Father], Your God, has anointed You with the oil of exultation rather than Your companions [the angels]’.”
Explanation:
1.  “You [the Incarnate Christ] have loved righteousness and have hated lawlessness;”

a.  This verse continues the quote from the Septuagint of Ps 44:7 in the previous verse and quotes Ps 44:8 in the LXX (Ps 45:8 in the Hebrew, which says, “You have loved righteousness and hated wickedness; Therefore God, Your God, has anointed You with the oil of joy above Your fellows.”).

b.  The chief characteristic of Jesus Christ in comparison to the angels is how much He loves righteousness and hates or detests lawlessness, wickedness, iniquity, sin, and wrongdoing.

c.  Our Lord’s attitude toward what God the Father wants and what creatures want completely sets Him apart from the angels.


d.  Our Lord has always loved righteousness in eternity past as God, and continued to love righteousness during His incarnation.  His incarnation did not diminish in any way His perfect love of doing what is right and detesting what is wrong.


e.  This mental attitude of our Lord is clearly seen throughout the witnesses of the four gospel accounts of His life on earth.


f.  This same mental attitude will be His attitude during His millennial reign.


g.  Our Lord never compromised His righteousness during the First Advent and never compromised with evil, sin, lawlessness, or wrongdoing of any kind.  Neither should we.
2.  “therefore, God [the Father], Your God, has anointed You”

a.  Because our Lord Jesus Christ, in His humanity during the hypostatic union, had this attitude of loving righteousness and hating lawlessness, God the Father has set Him apart for special service under divine direction.

b.  That special service was to go to the Cross and bear the sins of the world.

c.  Our Lord was able to perform this special service for God the Father with maximum happiness, Heb 12:2, “fixing our eyes on Jesus, the author and perfecter of faith, who because of  the joy set before Him endured the cross, disregarding the shame, and has sat down at the right hand of the throne of God.”


d.  God the Father is the God and Father of our Lord Jesus Christ in His incarnation.  The humanity of Christ in hypostatic union will forever be the Son of God the Father.

e.  Our Lord is superior to all angels because God the Father set Him apart for special service.


f.  God the Father never set apart or anointed any of the angels for special service under divine direction of the Holy Spirit.


g.  Our Lord Jesus Christ had a unique duty and service to perform during His human life, and that duty and service was to live a life totally under divine direction, the divine direction of the Holy Spirit.  We have the exact same spiritual life given to us and expected of us.


h.  Our Lord had the unique duty and service of obeying the will of the Father under the divine direction of the Holy Spirit, which no angel was ever asked to do.  The same is true of us, which is one of the reasons why we will be superior to angels in the future.


i.  The angels perform certain services and requests for God the Father, but they do nothing in comparison to what God the Son did for the Father by living a perfect, sinless life, and receiving the judgment and punishment of all of our sins.


j.  No angel was ever anointed by God the Father for anything.  No angel can compare with the person or work of Christ.
3.  “with the oil of exultation rather than Your companions [the angels]’.”

a.  God the Father set apart His Son for special service with the oil of exultation rather than the companions of our Lord, that is, the angels.

b.  No angel was ever anointed with the oil of exultation.  Only our Lord has been anointed with this oil.

c.  The oil of exultation is a metaphor for the mental attitude of perfect happiness, which our Lord needed to endure such hostility by sinners against Himself, Heb 12:3, “For consider Him who has endured such hostility by sinners against Himself, so that you will not grow weary and lose heart.”


d.  This oil of exultation was necessary to be able to endure the judgment on the Cross, Heb 12:2, “who because of  the joy set before Him endured the cross.”


e.  This oil of exultation describes the attitude of our Lord at the right hand of the Father, having secured the strategic victory of the Cross.


f.  This oil of exultation describes the wedding supper of the Lamb, when He is finally united forever with His holy and blameless Bride, the Church.


g.  This oil of exultation describes His entire millennial reign and the eternal state of the kingdom of God.


h.  God the Father has given a happiness to God the Son that has never been or will ever be given to any of the angels, which sets our Lord apart as superior to all angels.  The elect angels are certainly happy, but nothing in comparison to the happiness given by God the Father to God the Son.
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