Heb 1:8



- is the second half of the MEN…DE construction begun in the previous verse with the postpositive DE, meaning “but on the other hand.”  With this we have the preposition PROS plus the accusative of place or direction from the masculine singular definite article and noun HUIOS, meaning “to the Son.”  The verb for speaking is implied from the previous third person singular present active indicative of LEGW in the previous verse [He says].  There is an interesting stylist note here on the use of PROS with verbs of speaking, PROS is used “with verbs of speaking: to say or import something to someone.  In a secular sense PROS is properly used instead of a simple dative only in authors who have certain connections with the dialogue form of Greek biography, namely, Luke and John.”
  This is one the strong stylistic indicators that Luke wrote the letter.
“but on the other hand to the Son, [He says] [Ps 45:6-7],”
- is the nominative masculine singular subject from the definite and noun THRONOS with the second person singular possessive genitive from the personal pronoun SU, meaning “Your throne.”  This is followed by the nominative for vocative masculine singular from the definite article and noun THEOS, meaning “O God,” and referring to the Lord Jesus Christ.  This is a direct statement of God the Father that Jesus Christ is eternal God.  It confirms the deity of Christ.  Then we have the preposition EIS plus the accusative of measure (extent of time) from the masculine singular definite article and noun AIWN, meaning “for the ages.”  With this we have the descriptive genitive masculine singular from the definite article and noun AIWN, meaning “of the past.”  This phrase is an idiom meaning “for eternity; to eternity, eternally, in perpetuity or simply forever.”  There is an ellipsis (deliberate omission of the verb EIMI, meaning “[is].”
“‘Your throne, O God [Jesus Christ], [is] forever,”
- is the continuative use of the conjunction KAI, meaning “and, furthermore, moreover.”  Then we have the predicate nominative feminine singular subject from the definite article and noun HRABDOS, which means “rod, staff, stick in general as in Rev 11:1; Heb 9:4; it is used of a shepherd’s staff Rev 2:27; 12:5; 19:15; of a traveler’s staff Mt 10:10; Mk 6:8; Lk 9:3; of a ruler’s staff, scepter Heb 1:8; of a rod of discipline, come with a stick 1 Cor 4:21; and of an old man’s staff Heb 11:21.”
  The word scepter is used figuratively for the rule of Jesus Christ in the eternal kingdom of God.  We know that this is the predicate nominative rather than the subject nominative because in the Septuagint of Ps 44:7 (which is being quoted here) we have the phrase

  Note the difference in Hebrews.  There is no definite article before the first use  or .  This makes the phrase 

 the subject, both because it is articular and because of the use of the personal pronoun SU.  The noun with the personal pronoun is always the subject when dealing with two nominatives, one the subject and the other the predicate.  The writer of Hebrews understood this and even with the definite articles added to the first two nouns, the personal pronoun connected to the last set of nouns makes them the subject.
With this we have genitive of apposition (genitive of definition) from the feminine singular definite article and noun EUTHUTĒS, which means “righteousness, uprightness.”  This is followed by the nominative feminine singular subject from the noun HRABDOS, meaning “scepter = rule.”  Finally, we have the descriptive genitive feminine singular from the definite article and noun BASILEIA with the second person singular possessive genitive from the personal pronoun SU, meaning “of Your kingdom” in the sense of “characterized by Your kingdom.”  There is no verb.  The verb EIMI, meaning “[is],” is implied and is deliberately omitted.
“and the scepter of Your kingdom [is] the scepter of righteousness.’”

Heb 1:8 corrected translation
“but on the other hand to the Son, [He says], ‘Your throne, O God [Jesus Christ], [is] forever, and the scepter of Your kingdom [is] the scepter of righteousness.’”
Explanation:
1.  “but on the other hand to the Son, [He says] [Ps 45:6-7],”

a.  The entire sentence reads, “Furthermore on the one hand with reference to the angels He says, ‘The One making His angels spirits, and His ministers a flame of fire,’ but on the other hand to the Son, [He says], ‘Your throne, O God [Jesus Christ], is forever, and the scepter of Your kingdom [is] the scepter of righteousness.’”

b.  This quotation is used by the writer to prove that the Son of God is addressed in Scripture as God.

c.  In contrast to the angels, who are only spirit ministers or servants of God, Jesus Christ, the Son of God, is called “God” by God the Father.

d.  What God the Father says about the angels and what He says directly to the Son are vastly different and prove the eternal superiority of our Lord over all other created beings.

2.  “‘Your throne, O God [Jesus Christ], [is] forever,”

a.  Jesus Christ is superior to all angels because He is addressed by God the Father by the title “O God.”

b.  The superiority of Christ is proven by the fact that He has an eternal throne.

c.  Jesus Christ is superior to all other created beings because God the Father declares that Jesus Christ is God and as God Jesus Christ has an eternal throne.


d.  This eternal throne is not just the millennial reign of Christ, for that throne is not eternal, but only lasts 1000 years.  The eternal throne of Christ also includes His eternal rulership of the kingdom of God, which will last forever.


e.  Even though God the Son turns the kingdom over to God the Father (1 Cor 15:24, “then comes the end, when He hands over the kingdom to the God and Father, when He has abolished all rule and all authority and power”), they rule jointly forever, Rev 22:1-3, “Then he showed me a river of the water of life, clear as crystal, coming from the throne of God and of the Lamb, in the middle of its street.  On either side of the river was the tree of life, bearing twelve kinds of fruit, yielding its fruit every month; and the leaves of the tree were for the healing of the nations.  There will no longer be any curse; and the throne of God and of the Lamb will be in it, and His bond-servants will serve Him.”

f.  The fact that the Father shares His kingdom with the Son is stated by our Lord in Lk 10:22, “All things have been handed over to Me by My Father, and no one knows who the Son is except the Father, and who the Father is except the Son, and anyone to whom the Son wills to reveal Him.”


g.  The kingdom of our Lord is described in:


(1)  Dan 7:13-14, “I kept looking in the night visions, and behold, with the clouds of heaven One like a Son of Man was coming, and He came up to the Ancient of Days and was presented before Him.  And to Him was given dominion, glory and a kingdom, that all the peoples, nations and men of every language might serve Him.  His dominion is an everlasting dominion which will not pass away; and His kingdom is one which will not be destroyed.”



(2)  Dan 7:18, “But the saints of the Highest One will receive the kingdom and possess the kingdom forever, for all ages to come.”



(3)  Dan 7:27, “Then the sovereignty, the dominion and the greatness of all the kingdoms under the whole heaven will be given to the people of the saints of the Highest One; His kingdom will be an everlasting kingdom, and all the dominions will serve and obey Him.”
3.  “and the scepter of Your kingdom [is] the scepter of righteousness.’”

a.  The superiority of Christ is proven by the fact He has a scepter; that is, the authority to rule, and a kingdom over which to rule.  The scepter is also the measuring rod by which a person enters the kingdom of heaven.

b.  These words echo the thoughts of:



(1)  Ps 89:14, “Righteousness and justice are the foundation of Your throne; unfailing love and truth go before You.”


(2)  Isa 11:5, “Also righteousness will be the belt about His loins, and faithfulness the belt about His waist.”



(3)  Ps 97:2, “Clouds and thick darkness surround Him; righteousness and justice are the foundation of His throne.”

c.  The eternal rule of Jesus Christ will be characterized by a kingdom where righteousness, justice, and integrity rule.  This is in stark contrast to the rulership of this world by Satan now, where there is no righteousness, justice, or integrity.


d.  The qualification for entrance into the eternal kingdom of God is righteousness.  There is only one righteousness that qualifies a person to enter this kingdom and that is the imputed righteousness of God.  Mt 5:20, “For I say to you that unless your righteousness surpasses that of the scribes and Pharisees, you will not enter the kingdom of heaven.”

e.  Only those who believe in Christ receive God’s righteousness, which qualifies them to enter the kingdom of heaven.


(1)  Mt 7:21, “Not everyone who says to Me, ‘Lord, Lord,’ will enter the kingdom of heaven, but he who does the will of My Father who is in heaven will enter.”  The will of the Father is that we believe in Jesus Christ.



(2)  Mt 18:3, “and said, ‘Truly I say to you, unless you are converted and become like children, you will not enter the kingdom of heaven.’”
� Theological Dictionary of the New Testament. 1964-c1976. (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (Vol. 6, Page 723). Grand Rapids, MI: Eerdmans.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 902). Chicago: University of Chicago Press.





PAGE  
3

