Galatians 6:1



 is the vocative from the masculine plural noun ADELPHOS, which means “Brethren” and refers to other members of the royal family of God.

is the third class conditional particle EAN, meaning “if, and it may or may not be true.”  With this we have the ascensive or emphatic use of the conjunction KAI.  J.R. Mantey gives the following explanation of this use of KAI in A Manual Grammar of The Greek New Testament, page 250f, “Now, with reference to kai as emphatic.  What grammarians call the ascensive use should be widened in scope and called intensive or emphatic, and should be translated by several emphatic words such as indeed, verily, really, in fact, yea, certainly, etc., instead of by the one word even.  The word even will not suit every context which is ascensive or emphatic.”  Everyone agrees that we have the emphatic use of KAI here.  So applying Mantey’s suggestion we come up with the following possible translations:

“Brethren, if indeed anyone is caught in any trespass,”
“Brethren, if really anyone is caught in any trespass,”
“Brethren, if in fact anyone is caught in any trespass,”
“Brethren, if truly anyone is caught in any trespass,”
All these possible translations connote the same thought – that we should question whether or not another believer is really, truly, in fact caught in a state of sinfulness.  And, having questioned whether it is in fact true, then and only then the mature believer can act upon that fact. I will translate KAI here with the words “in fact.”
 is the third person singular aorist passive subjunctive from the verb PROLAMBANW.  This word has two meanings in Greek:


1. Where the temporal force of PRO is still felt, it means “to do something before the usual time, to anticipate something” as in Mk 14:8.  Or “to take something upon oneself, to undertake” which use is not found in Scripture.


2.  Where the temporal sense of PRO is felt very little, it means, “to take, get” a meal as in 1 Cor 11:21, or “to detect, overtake, surprise someone” which is its use in our verse.


The aorist tense is a culminative aorist, which gathers the detection of a person in a sin in its entirety but regards it from the viewpoint of its existing results.


The passive voice indicates that the fellow Christian detected in a sin receives the action of being detected.


The subjunctive mood is used with EAN to indicate a more probable condition or a potential condition which may or may not happen.

- is the nominative subject from the masculine singular noun ANTHRWPOS, which means “man, mankind” but it is also translated “friend” as in Lk 5:20 as used by our Lord.  This is the most likely meaning for the word here, because:


1.  We don’t have the right to correct every other believer we see who is caught in a sin.  That is what legalists do, and Paul in this whole book is fighting against the principle of legalism and the actions of legalists.


2.  We are not God’s police force.  Legalists think they are God’s police force.  Paul was the perfect example of this when he got permission from the Sanhedrin to go police up Damascus of all those dirty little Christians.


3.  The translation of this verb  makes more sense logically that we ‘detect’ a personal friend in a sin.  To ignore it would be to condone and approve the state of sinfulness.  God doesn’t want us to do that either.  God doesn’t condone sin and doesn’t expect us to condone it either.  But be careful you don’t cross over the line and become the sin police squad of your church.


4.  Every church has members that want to be the police squad.  This passage does not teach or condone that principle.


5.  This passage is dealing one-on-one with someone else who is your personal friend and what you should do about their sinfulness when it becomes blatant.


6.  This passage is for spiritually mature believers, those who know what sin is and isn’t;  those who are eyewitnesses to the sinfulness of a personal friend, those who already have a strong relationship with God in personal love and the capacity for personal love for friendship.


7.  Most importantly, the believer who is the friend of the one sinning, has a thorough and complete understanding of unconditional love and how to apply it correctly according to the standards described in this verse.

- is the preposition EN plus the locative of sphere from the neuter singular indefinite pronoun TIS, meaning “anyone, anything; someone, something; a certain one, a certain thing” plus the noun PARPTWMA, which means “a false step, a transgression, a sin.”  The phrase is translated “in a certain transgression.”  This is an indefinite concept and is not pointing to any particular sin.

“Brethren, if in fact a friend has been detected in a certain transgression,”
 is the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the friend of the believer caught in a sin.

is the appositional nominative subject from the masculine plural article and noun PNEUMATIKOS, which means “the spiritual ones.”

1.  The spiritual one is the believer who understands the concept of true spirituality based upon the filling of the Holy Spirit and the recovery procedure of 1 Jn 1:9.


2.  The spiritual one is not a novice to the teaching of the word of God, but a believer who thoroughly and completely understands 1 Jn 1:9; Eph 4:30; 5:18; and 1 Thes 5:19; Acts 2:4, 4:31.


3.  The spiritual one is filled with the Spirit himself (or herself) and is motivated by God the Holy Spirit to restore their friend.  If we aren’t motivated by God the Holy Spirit through the clear understanding of doctrine in our soul, then we should even attempt to restore someone who is out of fellowship.

 is the second person plural present active imperative from the verb KATARTIZW, which means “to restore to a former condition.”

The present tense is an aoristic present which presents the action as a simple event without any reference to its progress.  This may also be a tendential present for an action which is attempted but not yet taking place.


The active voice indicates that the spiritual believer produces the action.


The imperative mood is an imperative of permission, which gives consent to the request or desire of another.  Paul is not making this a hard and fast rule for all to follow, because some believers don’t feel comfortable or qualified to perform this action of restoring a friend who is out of fellowship with God.  But for the mature believer who does feel comfortable with doing this for a friend, then Paul is saying that they may do so and not be wrong themselves in doing so.  It is translated “you may restore.”
 is the accusative direct object from the masculine singular article and correlative adjective TOIOUTOS, which means “such a one” or “such a man.” Compare 2 Cor 12:3, where it is also used this way.

is the preposition EN plus the instrumental of manner from the neuter singular noun PNEUMA, meaning “with a spiritual state, state of mind, disposition as in “love and a gentle spirit” 1 Cor 4:21, or “with the imperishable [gift] of a quiet disposition” 1 Pet 3:4. 

 is the descriptive genitive from the feminine singular noun PRAUTĒS, which means “gentleness, humility, courtesy, considerateness.”  All these meanings apply here, but the most important one is humility.

“you the spiritual ones, may restore such a one with a state of mind of humility,”
 is the nominative masculine singular present active participle from the verb SKOPEW, which means “look (out) for, notice, keep one’s eyes on with the accusative of the person or thing someone or something.” Phil 3:17; Rom 16:17; 2 Cor 4:18; Phil 2:4.  It also means to “consider” in Lk 11:35.


The present tense is an aoristic present which states a present fact which you must accomplish without any reference to its progress.


The active voice indicates that the believer who attempts to restore a friend to fellowship with God is the one producing the action.


The participle is a circumstantial participle, indicating what you are to do while restoring your friend: “watch out for yourself,” or “watching yourself” in the sense of “guarding” or “protecting yourself.”
 is the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, which means “yourself.”  Notice how Paul used the collective plural for all the royal family of God throughout this verse until now; then he makes this very personal by putting it in the singular so it will apply to each individual.

is the subjective negative adverb MĒ, meaning “not” with the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the second person singular personal pronoun SU, meaning “you.”
 is the second person singular aorist passive subjunctive from the verb PEIRAZW, which means in the passive voice “to be tried, to be tested, to be put to the test, to be tempted.”

The aorist tense is a constative aorist which views the action in its entirety with no reference to its beginning, its end, its progress, or its result.  The action is simply stated as a fact.


The passive voice indicates that the mature believer who attempts to restore to fellowship his friend receives the action of not being tempted himself, if he guards and protects himself by being careful that he remains humble and does not become arrogant.

The subjunctive mood is a potential subjunctive to indicate a condition which may or may not happen depending on how you handle the situation.
“watching yourself that you are also not tempted.”
Gal 6:1 corrected translation
“Brethren, if in fact a friend has been detected in a certain transgression, you the spiritual ones, may restore such a one with a state of mind of humility, watching yourself that you are also not tempted.”
Explanation:
1.  There are several passages in the New Testament that help explain this verse.


a.  1 Cor 2:15, “But he who is spiritual appraises all things, yet he himself is appraised by no one.”


(1)  Each of us has the right to appraise all doctrinal teaching, based upon the teaching ministry of God the Holy Spirit, who tells us if the information is accurate or not.  This must be based on our doctrinal frame of reference and comparison with those things we have learned previously.  If we have not learned anything previously, then obviously we have no basis for appraising new doctrines we learn.



(2)  But none of us has the right to appraise or judge other believers.  Each of us is to live our life as unto the Lord in the privacy of our own priesthood.  We are not our brother’s judge, and he is not our judge.


b.  2 Cor 2:7, “so that on the contrary you should rather forgive and comfort him otherwise such a one might be overwhelmed by excessive sorrow.”


(1)  This context is dealing with the incestuous Corinthian believer, who finally recovered after Paul turned him over to Satan for the administration of the sin unto death.



(2)  Believers who recover from sin and are attempting to put their spiritual life back together through the consistent perception of doctrine are to be encouraged for what they are now doing right, not condemned for what they did wrong in the past.



(3)  We are commanded to forgive as Christ forgave us.  Forgiveness means not holding a grudge, forgetting those things, which others have done against us, and moving forward without any bitterness, hatred, anger, or revenge motivation.


c.  2 Thes 3:14-15, “Furthermore, if anyone does not obey our command through this letter, make a note to yourself concerning this one not to associate with him in order that he might be made ashamed.  And yet do not regard [them] as an enemy but warn [them] as a fellow believer.”


(1)  Hard core negative volition demands that we separate ourselves from them.



(2)  But even if they remain negative to the teaching of the word of God, we should not regard a fellow-believer as an enemy, but warn them.



(3)  This is the same idea as found in Gal 6:1.  We are to warn, help, encourage a fellow-believer who is a friend to beware when we are certain they are out of fellowship.



(4)  We are not responsible to judge them, malign them, or criticize them in any way.  However, we are responsible to help them as a fellow-believer who loves them and cares about them.



(5)  This requires a thorough understanding of the importance of doctrine, grace orientation, unconditional love, tremendous humility, and occupation with Christ.  This cannot be accomplished by believers who are not spiritually mature.  If you don’t think you can do this properly, then don’t do anything.  Let God handle the situation.


d.  Jam 5:19-20, “My brethren, if any among you strays from the truth and one turns him back, let him know that he who turns a sinner from the error of his way will deliver his soul from death and will cover a multitude of sins.”


(1)  In order to stray from the truth, we have to have first accepted the truth.  The subject of this verse is a believer who rejects the teaching of Bible doctrine and goes into degeneracy.



(2)  The second character in this play is the believer who remains positive to the teaching of the word of God and talks the reversionist into coming back to positive volition to doctrine.



(3)  No believer can ever lose his salvation.  Therefore, the phrase “will deliver his soul from death” does not refer to loss of salvation.



(4)  “Death” here is not the second death – being assigned to the eternal lake of fire as a part of the Great White Throne judgment at the end of the millennial reign of our Lord after the Gog revolution.  “Death” here refers to temporal death which leads to the sin unto death, which is maximum divine discipline of the believer who rejects Bible doctrine and the spiritual life of the Church Age provided for him at salvation.



(5)  Reversion recovery covers every sin that a believer commits while in reversionism or Christian degeneracy (perpetual carnality).  The point here is that believers who get into reversionism commit a multitude of sins.

2.  There are great dangers in helping friends.


a.  The biggest danger is loss of humility.


b.  Mature believers are vulnerable to becoming arrogant because they know the plan of God, the will of God regarding right priorities, and the virtues and values of the spiritual life.


c.  They can fall into the trap of thinking they have all the answers, especially when trying to help others.


d.  There is also the danger of reacting to a friend who rejects our offer of help.


e.  It is a quick step from let me help you, to I know what’s best for you.  It is the difference between humility and arrogance.


f.  Self-justification will quickly motivate a believer to stick their nose into a friend’s business.  Self-deception will tell you that you are doing nothing wrong, just fulfilling the command of Gal 6:1.  Self-absorption will pull you from temptation to the point of arrogant sinfulness.  Self-gratification creates the arrogance of superiority in the soul of the helpful believer.

g.  Once we lose our humility, we are in danger of sinning ourselves.
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