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 - is the first person singular present active indicative from the verb THAUMAZW, which means in its intransitive use “to marvel, wonder, be amazed” and in its transitive use means, “to marvel or wonder at, admire.”  Here it is used in its intransitive use, not needing a direct object. 

The present tense is a descriptive present for what is now going on.


The active voice indicates that Paul is producing the action.


The indicative mood is a simple statement of fact.

 - is the conjunction HOTI, which is used after verbs of thinking to indicate the content of that thought.  It is translated “that.”
 - is the adverb of manner HOUTWS, which means “so.” 

 - is the adverb of time TACHEWS, which means “quickly, easily, hastily, soon.”  Here it means “easily.”
 - is the present middle indicative second person plural from the verb METATITHĒMI, which means in the middle voice “to change one’s mind, turn away, desert, turn apostate.”   The best translation here is “to turn away.”

The present tense is a descriptive present for what is now going on.


The middle voice is an intensive middle laying stress on the Galatians as the ones doing this to themselves.  They have no one to blame but themselves.


The indicative mood is declarative for a dogmatic statement of fact.

“I am amazed that so easily you are turning away”
 - is the preposition APO plus the ablative of separation from the masculine singular articular aorist active participle from the verb KALEW, which means “to call in the sense of to invite someone to do something.”

The preposition plus the ablative of separation means “away from.”

The article is used as a personal pronoun and should be translated “Him,” referring to God the Holy Spirit.


The aorist tense is a constative aorist, which gathers the salvation of these believers in its entirety.

The active voice indicates that God the Holy Spirit produced the action of inviting the Galatians to believe in Christ.


The participle is circumstantial.

 - is the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Galatian believers.

 - is the preposition EN plus the instrumental of means from the feminine singular noun CHARIS plus the possessive genitive singular from the masculine singular noun CHRISTOS, meaning “by means of the grace of Christ.”
 - is the preposition EIS plus the adverbial accusative of cause from the neuter singular adjective HETEROS and noun EUAGGELION.  The noun means “good news” and is a technical term for the message of the gospel and came to mean “gospel.”  The adjective HETEROS means “another of a different kind of gospel.”  The preposition is translated “because of.”  The adjective ALLOS, coming up in the next verse, means “another of the same kind.”
“from Him who called you by means of the grace of Christ because of another gospel,”
Gal 1:6 corrected translation
“I am amazed that so easily you are turning away from Him who called you by means of the grace of Christ because of another gospel,”
Explanation:
1.  Most translators and commentators discuss the importance of the adverb TACHEWS here and its relation to the time of the writing of the epistle.  Most take the meaning to be “quickly” and then argue about the meaning of “quickly” in Paul’s mind and whether or not this was a few months, years, etc. and therefore how does it support the North Galatian versus the South Galatian theory and whether or not the epistle was written in 49, 51, or 55 AD.  All of this is not important to the spiritual life, which is the issue of this gospel.

2.  However, the correct translation and interpretation of the adverb (“easily”) makes the verse relevant to the spiritual life in every generation of the Church Age and supports Paul’s argument in context far better than the meaning “quickly.”

a.  Paul is not shocked by the amount of time it took for the Galatians to be persuaded to break with salvation and a spiritual life based on grace, but by how easy it was for them to make the change.


b.  The issue with Paul is not time; the issue is the firmness of the Galatians’ beliefs.


c.  The problem with the Galatians was their inability to stick to their beliefs and to be easily persuaded to believe something else.  This is what bothered Paul, not how long or short a time it took for this to happen.

3.  The critical factor here is stated by Paul – they are turning away from God the Holy Spirit.  Paul is amazed that anyone, not just the Galatians, could so easily reject God the Holy Spirit as the power of one’s spiritual life.


a.  The Galatians have rejected the salvation ministry of God the Holy Spirit in common and efficacious grace as being sufficient and complete for salvation.



(1)  Common grace is God the Holy Spirit making the offer of eternal salvation understandable to the spiritually dead thinking of the unbeliever.



(2)  Efficacious grace is God the Holy Spirit making our non-meritorious faith in Christ effective for salvation.


b.  The Galatians have rejected the postsalvation ministries of the Holy Spirit for the believer as well.  What amazes Paul is how any believer could reject the work of the Holy Spirit in his life after all He has done for him.


c.  God the Holy Spirit does seven things for each Church Age believer at salvation.  None of these ministries make us feel better or any different.  These seven things form the basis for unity among believers.



(1)  Efficacious Grace.  Efficacious grace is the enabling power of the Holy Spirit to the believer in Christ, or the work of the Holy Spirit, which enables the believer to have an effective faith in Christ as Savior.  It is the Holy Spirit picking up a person’s positive signals of faith in Christ and carrying them to the point of salvation.  When the spiritually dead person believes in Jesus Christ, the Holy Spirit takes that faith and makes it effective for salvation.  The origin of our faith is from a status of spiritual death, and therefore it has no ability in itself.  Spiritual death means total inability to do anything by which we can enter into an eternal relationship with God.  Therefore, the Holy Spirit’s ministry at salvation is one of fantastic grace, making our faith effectual.



(2)  The second ministry of the Holy Spirit at salvation is called regeneration.  It is taught in Tit 3:5; 1 Pet 1:23.  Regeneration is often called being “born again,” because that’s the way it is described in Jn 3:1-18, in our Lord’s discussion with Nicodemus.  Verses 6-7, “That which is born of flesh is flesh; and that which is born of the Spirit is spirit.  Marvel not that I say to you:  you must be born again.”  Regeneration is the technical term for being “born again.”  Being born again is a result of faith in Jesus Christ, occurring at the instant we personally believe in Jesus Christ.  The moment God the Holy Spirit creates a human spirit, God the Father imputes eternal life to that human spirit.  So regeneration means the creation of a human spirit for the imputation of eternal life.  The soul is the residence of human life; the human spirit is the residence of eternal life.



(3)  The Baptism of the Spirit.  At the moment we believed in Christ, God the Holy Spirit took each one of us and entered us into union with the person of Jesus Christ.  As a result of being in union with Christ, we share what Christ has.




(a)  We share His eternal life (1 Jn 5:11-12), giving us a double portion of eternal life.




(b)  We share His righteousness, giving us a double portion.




(c)  We share Christ’s destiny under predestination.




(d)  We share Christ’s election.




(e)  We share in His royalty as His royal family.




(f)  We become a new spiritual species.



(4)  The Indwelling of the Holy Spirit.  At the moment you believe in Christ, God the Holy Spirit indwells our body, 1 Cor 3:16, 6:19-20; 2 Cor 6:16.  1 Cor 6:19-20, “Your body is a temple of the Spirit who is in you.”  The purpose of the indwelling of the Spirit is to provide a temple for the indwelling of Jesus Christ as the Shekinah Glory.  This is necessary because we all have the sin nature resident in the cell structure of our bodies, with a predilection to sin in certain areas.  Just as Christ indwelt the Holy of Holies in the temple in Jerusalem as a guarantee of blessing to Israel, so He indwells us as a guarantee of our blessings.  He lives in our body as a greater guarantee of blessing than the guarantee given to Israel.  The indwelling of Jesus Christ and the indwelling of the Holy Spirit have nothing to do with our spiritual life experientially.  It is the filling of the Holy Spirit that has to do with our experiential spiritual life.  The filling of the Spirit is when the believer “walks by means of the Spirit,” where the Holy Spirit influences his soul, which is distinct from his body.  So the indwelling of the Spirit and the filling of the Spirit are not the same thing; they are separate ministries.  The indwelling of the Holy Spirit has nothing to do with our personal spiritual life: how we act, or how we conduct our life.



(5)  The Filling of the Holy Spirit, which includes the influence and mentoring of the Holy Spirit.  We are filled with the Spirit at salvation.  Thereafter, the believer is filled with the Spirit, which is the same as being under the enabling power of the Spirit, and this continues as long as we do not sin.  When we sin, we lose the filling of the Holy Spirit and enter into Satan’s cosmic systems.  In cosmic one (arrogance), we grieve the Spirit.  In cosmic two (antagonism toward God), we quench the Spirit.  But through the use of the recovery procedure of 1 Jn 1:9, we can once again become filled with the Spirit.



(6)  The Sealing Ministry of the Holy Spirit.  The sealing ministry of the Spirit is found in Eph 1:13-14, 4:30.  The sealing ministry of the Spirit is a signature guarantee of:




(a)  The Holy Spirit’s ministry in efficacious grace.




(b)  The permanence of our eternal life.




(c)  Eternal security in time and eternity.




(d)  Our invisible spiritual assets.

Both the indwelling of Christ and the sealing of the Holy Spirit guarantees our spiritual blessings.



(7)  The Sovereign Distribution of Spiritual Gifts to each believer.  After the first generation of the royal family, God the Holy Spirit is involved in all subsequent distribution of spiritual gifts, 1 Cor 12:11.  At the very moment we believed in Jesus Christ, we were given a spiritual gift.  The distribution of spiritual gifts is the basis for administration and service in the royal family.


d.  The Two Post-salvation Ministries of the Holy Spirit.


(1)  After salvation, the Holy Spirit has two post-salvation ministries.




(a)  The enabling power of the Spirit is called the filling or influence of the Spirit in Eph 5:18, and walking by means of the Spirit in Gal 5:16.




(b)  The teaching ministry of the Holy Spirit provides perception, understanding, and application of Bible doctrine, resulting in spiritual momentum.



(2)  Therefore, the postsalvation ministries of the Holy Spirit are related to our understanding of Bible doctrine, Jn 14:26, 16:12-14; 1 Cor 2:9-16.

4.  Finally Paul states the reason for their defection from God the Holy Spirit and their spiritual life – “because of another gospel.”

a.  It is critical to understand the distinction between HETEROS and ALLOS.



(1)  Vine’s Dictionary of Old and New Testament Words states, “allos and heteros have a difference in meaning, which despite a tendency to be lost, is to be observed in numerous passages. Allos expresses a numerical difference and denotes another of the same sort; heteros expresses a qualitative difference and denotes another of a different sort.  Christ promised to send ‘another Comforter’ (allos, another like Himself, not heteros), Jn 14:16.  Paul says in Rom 7:23, ‘I see a different (“another”) law,’ heteros, a law different from that of the spirit of life (not allos, a law of the same sort).  After Joseph’s death ‘another king arose,’ heteros, one of quite a different character, Acts 7:18.  Paul speaks of ‘a different gospel (heteros), which is not another’ (allos, another like the one he preached), Gal 1:6, 7.  See heteros in Matt. 11:3, ‘and said to Him, “Are You the Expected One, or shall we look for someone else [a different kind of Messiah]?”‘  The difference between the two words is not so readily discernible in 1 Cor 1:16; 6:1; 12:8-10; 14:17 and 19.  They are not interchangeable in 1 Cor 15:39-41, ‘All flesh is not the same flesh, but there is one flesh [allos] of men, and another [allos] flesh of beasts, and another [allos] flesh of birds, and another [allos] of fish.  There are also heavenly bodies and earthly bodies, but the glory of the heavenly is one [heteros = different or one kind], and the glory of the earthly is another [heteros = a different kind].  There is one [allos] glory of the sun, and another [allos] glory of the moon, and another [allos] glory of the stars; for star differs from star in glory.’  Here heteros is used to distinguish the heavenly glory from the earthly; for these differ in genus, and allos to distinguish the flesh of men, birds, and fishes, which in each case is flesh differing not in genus but in species.  Allos is used again to distinguish between the glories of the heavenly bodies, for these also differ not in kind but in degree only. The distinction comes out in the compounds of heteros, viz., heteroglossos, ‘different languages,’ 1 Cor. 14:21; heterodidaskaleo, ‘to teach a different doctrine,’ 1 Tim. 1:3; 6:3; heterozugo, ‘to be differently (unequally) yoked’ 2 Cor. 6:14.”


(2)  Richard C. Trench, Synonyms of the New Testament, states on page 357-361, “Allos, which is identical with the Latin ‘alius,’ is numerically distinct, as in Mt 13:23-24, 31, 33, where Christ spoke ‘another parable,’ and still ‘another,’ but each succeeding one being of the same character as those which He had spoken before.  But heteros, which is equivalent to the Latin ‘alter’ adds the notion of qualitative difference; the assertion not merely of distinctness but of difference.  The HODOS HETERA (‘different way’) and KARDIA HETERA (‘different heart’) which God promises that He will give to His people are a new way and a new heart, Jer 39:39 cf Dt 29:22.  It was not ‘another spirit’ but a different spirit (HETEROS PNEUMA) which was in Caleb, Num 14:24, as distinguished from the other spies.  It is with altogether different lips [CHEILESIN HETROIS], that God will speak to His people [the Jews] in the Church Age, 1 Cor 14:21. And in Gal 1:6-7, what Paul intends to express is his wonder that they should have so soon [easily] accepted a gospel different in character and kind from that which they had already received, which therefore, had no right to be called another gospel, to assume this name, being in fact no gospel at all.”


(3)  The Theological Dictionary of the New Testament by Gerhard Kittel, Vol. II, pg 702ff states, “It should be noted that HETEROS may also be used to introduce another kind.  ...As a distinguishing adjective it denotes something, which is not identical with what has been referred to previously.  This idea of otherness, which occurs in so many forms, is central to the NT as the story of the fulfillment of the promise of God.  The new, which has come in Jesus Christ, is something quite different from what preceded to the degree that it excludes everything else as a way of salvation.  There is no other God but one, 1 Cor 8:4.  And there is no other name under heaven given among men whereby they may be saved but the name of Jesus Christ, Acts 4:12.  This is why the message of the gospel demands decision.  Gal 1:6 is to be taken in the same way. ...There is no other gospel; there is only the one gospel of justification by Christ in faith.  Thus the teaching of the Judaizers is not another gospel, let alone a better gospel.  It is no gospel at all.  Cf. 2 Cor 11:4, ‘For if someone comes and preaches another Jesus [ALLOS = a similar Jesus] whom we have not preached, or you are receiving a different spirit [HETEROS = a different kind of PNEUMA which is used here in the same sense as in Rom 11:8, “just as it is written, ‘God gave them a spirit of stupor, Eyes to see not and ears to hear not, Down to this very day.’”], which you have not received, or a different [HETEROS] gospel, which you have not accepted, you endure nobly.’”
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