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
 - is the explicative use of the conjunction KAI, which introduces a further explanation of what has just been said and is translated “and so.”  With this we have the first person singular imperfect active indicative from the verb PROKOPTW, which means, “to progress, advance, or prosper.”

The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past.


The active voice indicates that Paul kept on producing this action.


The indicative mood is declarative for the reality of Paul’s continual advance and progress in Judaism.

 - is the preposition EN plus the locative of sphere from the masculine singular article and noun IOUDAISMOS, which means “in Judaism.”
“and so I kept on making progress in Judaism”
 - is the preposition HUPER plus the accusative of comparison from the masculine plural adjective POLUS, which has the sense of excelling or surpassing, and is translated “over and above, beyond, more than.”  The adjective POLUS means “many.”
 - is the accusative of comparison from the masculine plural noun SUNĒLIKIWTĒS, which means “a person of one’s own age: contemporaries.”
 - is the preposition EN plus the locative of place from the neuter singular article and noun GENOS, meaning “race, nation, people” and the possessive genitive from the first person singular personal pronoun EGW, meaning “in my nation.”
“beyond many contemporaries in my nation”
 - is the comparative adverb PERISSOTERWS, which means “to a much greater degree, far more, far greater.”
 - is the predicate nominative from the masculine singular noun ZĒLWTĒS, which means “zealot, enthusiast, adherent.”  Here it means “adherent.”
 - is the appositional nominative first person masculine singular present active participle from the verb HUPARCHW, which means “to be.”  It is widely used as a substitute for EIMI.


The first person singular refers to Paul, the subject of the sentence.


The present tense is a perfective present, which emphasizes the present reality of something which came into being in the past.


The active voice indicates that Paul produced the action.


The participle is circumstantial.
 - is the objective genitive from the feminine plural article and adjective PATRIKOS, meaning “derived from or handed down by one’s father, paternal; the traditions of my forefathers,” and the noun PARADOSIS, which means “traditions” plus the possessive genitive from the first person singular personal pronoun EGW, “of my.”
“having been a far greater adherent of the traditions of my forefathers.”

Gal 1:14 corrected translation
“and so I kept on making progress in Judaism beyond many contemporaries in my nation, having been a far greater adherent of the traditions of my forefathers.”
Explanation:
1.  In order to understand this statement, we must understand what was required of a Pharisee and what these traditions to which Paul adhered were.

2.  “History. 

a.  The work of Ezra was continued by those who tried to master the text and teaching of the law in every detail—the scribes in the NT were their spiritual descendants—and the wider circle of those who meticulously tried to carry out their teaching.  Early in the second century B.C. we find them called ‘God’s loyal ones’ (Hasidaeans).

b.  The name Pharisee first appears in contexts of the early Hasmonaean priest-kings.  The Hasidim had probably divided.  The minority, basing itself on the illegitimacy of the high-priesthood and the abandonment of certain traditions, withdrew from public life, awaiting an future intervention from God.  The majority aimed at controlling the religion of the State.  The traditional interpretation of Pharisees as ‘the separated ones’ is probable.  Their views on tithing made separation from the majority inescapable.


c.   Pharisaic opposition under Alexander Jannaeus (103-76 bc) went so far that they even appealed for help to the Seleucid king, Demetrius III.  Jannaeus triumphed and crucified some 800 of his leading opponents.  On his deathbed, however, he advised his wife, Alexandra Salome, who succeeded him (76-67 bc), to put the government in the hand of the Pharisees, who from this time held a dominating position in the Sanhedrin.


d.  The Pharisees suffered heavily under Antipater and Herod and learned that spiritual ends could not be attained by political means; for after Herod’s death we find some of them petitioning for direct Roman rule.  For the same reason the majority of them opposed the revolt against Rome (ad 66-70).  Hence the Roman emperor Vespasian permitted one of their leaders, Yohanan ben Zakkai, to establish a rabbinic school at Jamnia.


e.  By the end of the first century AD the controversies between the party of the rigorist Shammai and of the more liberal Hillel had ended in compromise, the Sadducees had disappeared and the Zealots were discredited—after the defeat of Bar Kochba in ad 135 they too disappeared—and so the Pharisees became the unquestioned leaders of the Jews.  By ad 200 Judaism and Pharisaic teaching had become synonymous.
3.  Definition.


a.  The Pharisees were a group of specially observant and influential Jews, mainly in Palestine, from the second century B.C. to the first century A.D.


b.  The name is obscure.  It may mean ‘separate ones’ in Hebrew, referring to their observance of ritual purity and tithing.


c.  The Pharisees are described by two first-century sources, the nt and the historian Josephus, and also by post second century rabbinic literature, which covers a broader period of time.  Each literature gives a different account of the Pharisees and modern descriptions differ widely depending on which sources are accepted and how conflicts are resolved.  The Pharisees were legalists and hypocrites and were blind to Jesus’ message.

4.  The Pharisees according to Josephus.


a.  Josephus, a Jewish historian of the first century who wrote for non-Jews in Greek, calls the Pharisees a ‘choice [of life]’ and a ‘philosophy.’  He gives some general characteristics of the Pharisees in contrast to the Sadducees and Essenes.


b.  The Pharisees were the group most influential with the people, were noted for their accurate and therefore authoritative interpretations of Jewish law, and had their own traditions and way of life to which they were faithful.  Josephus often refers to their reputation as accurate interpreters of the law, without affirming it himself.


c.  They had a simple standard of living and cultivated harmonious relations with others.


d.  On the issue of free will Josephus places the Pharisees between the Essenes and Sadducees because they accepted the influence of both providence and free will on human actions.


e.  They believed that the soul survives death and is punished or rewarded with another life.


f.  Though Josephus acknowledges the Pharisees’ prominence and even claims to be one in his Life, he criticizes their total power over Queen Alexandra (76-67 b.c.), their opposition to other rulers, and their attacks on their enemies.  Some Pharisees incited opposition to the government, though others worked with the chief priests to keep order.


g.  In the first century Josephus says they numbered six thousand.


h.  Josephus never explained how one ‘joined’ this group and what was required to stay in it.  It may have been like a Hellenistic school, teaching a way of life, or a political, social faction competing for recognition and power within Judaism, or a sect separating itself from the parent body.  The Pharisees exhibited various tendencies at different times, so they probably changed over the two centuries of their existence as different persons and groups from the Pharisees exercised diverse roles in society.
5.  The Pharisees in the N.T.


a.  In the nt the Pharisees play the role of Jesus’ opponents and are almost always cast in a negative light, because they are presented as proponents of a Jewish way of living that differed from Jesus’ way.


b.  They are associated with the scribes alone in Matthew and Luke, but seldom with the elders, chief priests, and scribes, who were the leaders in Jerusalem.


c.  The Pharisees were zealous observers of the Law, prominent among the people and especially concerned with ritual purity, tithing food according to OT law, and correct observance of Sabbath.  These are typical sectarian interests.


d.  They were learned in the law and sometimes contrasted with the Sadducees from whom they differed, especially on resurrection (Acts 23:1-8; in Mark 11:18-26 Jesus agrees with the Pharisees against the Sadducees).

6. Relation to the Sadducees.


a.  The Pharisees were always a minority group.  Under Herod they numbered something over 6,000.  The later bitterness of their relationship to the common people, shown by many Talmudic passages from the second century a.d., indicates that the rigor of their interpretation of the law had no intrinsic appeal.


b.  The Sadducees were drawn mainly from the richer landowners: Talmudic tradition distinguishes clearly between them and their allies, the house of Boëthus, the high-priestly clan. In their own way they were as rigorous as the Pharisees, only they applied the laws and their traditions irrespective of consequences—they were rich enough to bear them.


c.  The Pharisees were always mindful of the public interest.  It is no coincidence that Shammai, the rigorist Pharisee, came of a rich, aristocratic family, while Hillel was a man of the people.  The main attraction of the Pharisees for the people was that they came mostly from the lower middle and better artisan classes and, understanding the common man, did genuinely try to make the law bearable for him.


d.  The differences between the Pharisees and Sadducees as stressed by Josephus were the Pharisees’ belief in the immortality of the soul, which would be reincarnated (i.e. reanimate the resurrection body), and in the overruling providence of God.  The Sadducees’ disbelieved both (cf. Mt. 22:23; Acts 23:8).


e.  The Sadducees considered that Temple worship was the center and main purpose of the law.  The Pharisees stressed individual fulfillment of all sides of the law, of which the ritual observances was only a part.

7.  The Pharisees in Rabbinic Literature.  Rabbinic literature, which dates from A.D. 200 and later, contains the following information.


a.  The laws associated with the names of pre-70 A.D. Pharisees and with the schools of Shammai and Hillel, first-century Pharisaic leaders, concern ritual purity, tithing, Sabbath observance, and sectarian concerns that also surfaced in the Gospels.  Stories about these Pharisaic leaders present them as authoritative and dominant figures in Jewish society, religion, and politics.


b.  Another group of rabbinic texts speak of the ‘separatists’ (Hebrew PERUSHIM), often presumed to be the Pharisees.  In passages where the Pharisees are contrasted to the Sadducees, the Pharisees are scholars who accept the written and oral law.  They are the leaders who set the law for Jewish society and the judges who enforce it.


c.  The Pharisees had their own traditions on how to live a life faithful to the Judaism to which they were devoted.  Their internal rules were sectarian with an emphasis on ritual purity, food tithes, and Sabbath observances.  They were admired by the people and functioned at least some of the time as a social and political force against foreign and Hellenized Jewish leaders (i.e., those Jewish leaders who were sympathetic to Greek language and culture).  Some or all were learned in the law and some were politically powerful.

8. Teaching


a.  Basic to the Pharisaic conception of religion was the belief that the Babylonian Exile was caused by Israel’s failure to keep the Torah (the Mosaic law), and that its keeping was an individual as well as a national duty.  But the Torah was not merely ‘law’ but also ‘instruction,’ i.e., it consisted not merely of fixed commandments but was adaptable to changing conditions, and from it could be inferred God’s will for situations not expressly mentioned.  This adaptation or inference was the task of those who had made a special study of the Torah, and a majority decision was binding on all.


b.  One of the earliest tasks of the scribes was to establish the contents of the written Torah.  They determined that it contained 613 commandments, 248 positive, 365 negative.  The next step was to ‘make a hedge’ about them, i.e., to so interpret and supplement them that there would be no possibility of breaking them by accident or ignorance.  The best-known example is the frequently cited thirty-nine principal prohibited acts on the Sabbath.


c.  The commandments were further applied by analogy to situations not directly covered by the Torah.  All these developments together with thirty-one customs of ‘immemorial usage’ formed the ‘oral law,’ the full development of which is later than the N.T.  Being convinced that they had the right interpretation of the Torah, they claimed that the ‘tradition of the elders’ (Mk. 7:3) came from Moses on Sinai.


d.  Beyond an absolute insistence on the unity and holiness of God, the election of Israel, and the absolute authority of the Torah for him, all the stress in the Pharisee’s religion was ethical, not theological.  Our Lord’s condemnation of them (hypocrite) has to be interpreted in the light of the undoubted fact that they stood ethically higher than most of their contemporaries.


e.  The special Pharisaic stress on tithing and their refusal to buy food from or to eat in the homes of non-Pharisees, lest the food should not have been tithed, as was often the case, was due to the very heavy burden created by tithes superimposed on Hasmonaean, Herodian, or Roman taxation.  For, the Pharisee full tithing was a mark of loyalty to God.”

� Article on the Pharisees in the International Standard Bible Encyclopedia.
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