Eph 1:10
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- is the preposition EIS plus the accusative of purpose from the feminine singular noun OIKONOMIA, meaning “for the purpose of the”:


1.  “plan, dispensation, (Liddell-Scott-Jones Lexicon of Classical Greek)”;


2.  “a plan which involves a set of arrangements (referring in the NT to God’s plan for bringing salvation to mankind within the course of history)—’purpose, scheme, plan, arrangement.’


a.  ‘these promote controversies rather than God’s plan, which is by faith’ 1 Tim 1:4;



b.  ‘to make all people see what his secret plan is’ Eph 3:9.”


3.  “state of being arranged, arrangement, order, plan of God’s unique plan of salvation, i.e. arrangements for redemption of humans; ‘the plan of the mystery’ Eph 3:9. Also in the linguistically difficult passage Eph 1:10 OIKONOMIA certainly refers to the plan of salvation which God is bringing to reality through Christ, in the fullness of the times.”
 


4.  OIKONOMIA is also used in:



a.   Luke 16:2-4 three times for the parable of the bad manager of a rich man’s household and is translated ‘management’.  This meaning does not apply here.



b.  1 Cor 9:17, “For if I am doing this willingly, and I am, I have reward.  But if unwillingly, I have been entrusted with a commission.”  This meaning does not make sense in our context.



c.  Col 1:25, “on behalf of which (Church), I myself have become a servant according to the divine office which has been granted to me for you to complete the word of God.”  This meaning does not make sense in our context.



d.  1 Tim 1:4, “nor be occupied with myths and endless genealogies, which category of things cause useless speculation rather than the training of God [the Holy Spirit] which [comes] by means of doctrine.”  This meaning does not make sense in our context.



e.  Eph 3:2, “Inasmuch as you have heard about the stewardship/divine office/commission of the grace of God which was given to me for your benefit.”  This meaning does not apply in our context.


f.  Eph 3:9 says, “and to make perspicuous [clarify, teach] to all [Church Age believers] what is the divine plan of the mystery [unique Church Age] which has been concealed from the ages in the God [JC] who created all things.”

5.  “In Eph 1:10 and 3:9, OIKONOMIA is used of the arrangement or administration by God, by which in “the fullness of the times” (or seasons) God will sum up all things in the heavens and on earth in Christ.  Note: A dispensation is not a period or epoch (a common, but erroneous, use of the word), but a mode of dealing, an arrangement or administration of affairs.”


6.  Webster’s New Universal Unabridged Dictionary, Second Edition, 1983, defines the theological use of the word dispensation as: “the ordering of events under divine authority.”

7.  “The word also means ‘plan of salvation,’ ‘administration of salvation,’ ‘order of salvation.’  In Eph 1:10 the reference is to God’s plan of salvation which He has undertaken to execute in the fullness of times.”


8.  The meaning of the word has to make sense within the context of Paul’s previous statement: “having revealed to us the mystery of His will according to His good intention (desire), which He planned in Him with reference to the administration [orderly plan and arrangement of events] of the fullness of times.”
This is followed by the objective genitive neuter singular from the article and noun PLĒRWMA, which means “the state of being full, fullness of time, compare Gal 4:4 (‘But when the fullness of times had come, God sent forth His Son’).”
  With this we have descriptive genitive from the masculine plural article and noun KAIROS, which means “a period characterized by some aspect of special crisis, time.”
  Here it refers to a “‘historical epoch,’ as in Acts 17:26 (‘and He made from one man every nation of mankind to live on all the face of the earth, having determined their appointed times and the boundaries of their habitation.’).”

“for the purpose of the administration [orderly plan and arrangement of events] of the fullness of times,”
- is the aorist deponent middle infinitive from the verb ANAKEPHALAIOW, which means “to sum up, gather up, to present as a whole, in Eph 1:10 of God’s purpose to sum up all things in the heavens and on the earth in Christ;”
 “to bring everything together in terms of some unifying principle or person—’to bring everything together in Christ’;”
 “everything is summed up in this word/statement (the command of love) Rom 13:9; to bring everything together in Christ Eph 1:10.”
  “The ‘summing up of all things in Christ’ obviously consists in the ‘giving Him headship/rulership () over all things in the church (Eph 1:22).  The summing up of the totality takes place in its subjection to the Head.  The subjection of the totality to the Head takes place in the coordinating of the Head and the Church.”
  Dr. Hoehner gives an excellent translation for this word in his commentary on Ephesians on page 221, “to unite under one head.”

The aorist tense is a futuristic or prophetic aorist, which is the use of the aorist to indicate an event which has not in fact happened but which is so certain to happen that it is depicted as though it had already happened.

The deponent middle is middle in form but active in meaning, God the Father, the subject of the sentence, will produce the action of uniting, summing up or bringing together all things in Christ.


The infinitive is an infinitive of purpose and a complementary infinitive, completing the action described by the main verb (PROTITHĒMI = to plan, purpose, propose, intend).
This is followed by the accusative direct object from the neuter plural article and adjective PAS, meaning “all things.”  This phrase refers to “everything in heaven and earth that is in need of uniting and redeeming Eph 1:10; Col 1:20 (‘and through Him [Jesus Christ], to reconcile all things to Himself, having made peace through the blood [Christ’s spiritual death] of His Cross, through Him whether the things on the earth [mankind] or the things in the heavens [angels].’).  The neuter is also used of persons: Gal 3:22, (‘But the Scripture has imprisoned everyone [TA PANTA] under the sin nature, in order that the promise might be given to those who believe by faith in Jesus Christ.’); compare 1 Tim 6:13, (‘I order, before God [the Father], who gives life to all things,’) (here including humankind and everything else that possesses life).”
  We know that this phrase refers to all members of the royal family of God because the next phrase says “in Christ,” which is only used with reference to Church Age believers, and the fact that the last clause in this verse describes these ‘things’ as those people who are in heaven and those people who are on earth.  Then we have the preposition EN plus the locative of place from the masculine singular article and noun CHRISTOS, which means “in Christ.”
“to unite under one head everyone in Christ,”
- is the appositional accusative from the neuter plural article used as a relative pronoun with an embedded demonstrative pronoun plus an elliptical verb EIMI = ‘those who [are]’.  Then we have the preposition EPI plus the locative of place from the masculine plural article and noun OURANOS, meaning literally ‘above the heavens’ (the first and second heaven, that is, the atmosphere around the earth and stellar space), which essentially became an idiom for “in heaven,” since “the plural is preferred for this meaning [the singular word ‘heaven’] (according to Blass-DeBrunner-Funk, A Greek Grammar of the NT and Other Early Christian Literature, section 141; and A.T. Robertson, A Grammar of the Greek NT in the Light of Historical Research, section 408).”
  Then we have the connective use of the conjunction KAI, meaning “and” followed by the appositional accusative from the neuter plural article used as a demonstrative/relative pronoun combination with an elliptical verb EIMI = ‘those who [are]’.  This is followed by the preposition EPI plus the locative of place from the feminine singular article and noun GĒ, meaning “on the earth.”  Finally, we have the preposition EN plus the locative of place from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in Him” and referring to our Lord Jesus Christ.
“those in heaven and those on earth in Him;”
Eph 1:10 corrected translation
“for the purpose of the administration [orderly plan and arrangement of events] of the fullness of times, to unite under one head everyone in Christ, those in heaven and those on earth in Him;”
Explanation:
1.  “for the purpose of the administration [orderly plan and arrangement of events] of the fullness of times,”

a.  The complete thought of verses 9-10 is: “having revealed to us the mystery of His will according to His good intention, which He planned in Him for the purpose of the administration [orderly plan and arrangement of events] of the fullness of times, to bring together everyone in Christ, those who are in heaven and those who are on earth in Him,”

b.  God the Father had an eternal plan.  That plan was for His Son, the creator of heaven and earth, to rule all things: both angels and men.

c.  The Father’s purpose is that the administration of His plan be carried out by His Son.


d.  God the Son created the heavens and earth as a part of an orderly plan.  He ruled His creation perfectly until chaos was created in the creation by the arrogance and sin of one creature.  That arrogance and sin spread to one third of the angels and eventually corrupted mankind as well.


e.  The Father’s plan has the purpose of dealing with this chaos of sin in righteousness and justice, while saving all those who desire or are willing to be saved.  Those who are not willing are left in their just condemnation.


f.  The Father’s plan is to restore His Son as the ruler of all things, meaning all creatures (there are two different kinds of creatures: angels and men, which is why the neuter case is used).


g.  The Father’s plan is to restore the orderly plan and arrangement of events which existed prior to the fall of Satan in heaven and prior to the fall of man on earth.


h.  The Father will accomplish this plan by making all of His Son’s enemies a footstool for His feet, which is a metaphor or word-picture for the subjugation of all creatures to the authority of Christ during His millennial reign on earth.

i.  God the Father has planned for the administration of the fullness of times by His Son.


(1)  Human history is divided by God into various times, epochs, or dispensations.



(2)  Jesus Christ is going to personally administer and rule over one of these dispensations of human history called ‘the fullness of times’.



(3)  The ‘fullness of times’ is a designation or title of the thousand year rule of Christ, called the Millennium.


(4)  God the Father’s plan calls for Jesus Christ to return again to the earth (Second Advent) and rule the world for a thousand years.



(5)  The establishment of the rulership of Christ for His millennial reign is described by Paul in 1 Cor 15:24-28, “Then the end, when He will deliver over the kingdom to God, even the Father, when He will abolish every ruler, that is every [human] authority and [angelic] ruler.  For it is necessary that He rule until He has placed all enemies under His feet.  Death, the last enemy, will be abolished.  Therefore He has subordinated all things under His feet.  But when He says, ‘All things are under subordination,’ it is clear that [this is] except the One who subordinated all things to Him.  And when He [God the Son] subordinates all things to Him [God the Father], then the Son himself will be subordinated to the One [God the Father] who subordinated all things to Him [God the Son], in order that God might be everything in the sphere of all creatures.”


(6)  Rev 19-21 describes this victory over the rebellious against God and the thousand year rule of Christ on earth before the eternal state.



(7)  The subordination of all creatures in Christ is described in Phil 2:9-11, “Therefore, also the God [Father] has exalted Him [Jesus Christ] to the maximum and has bestowed on Him [Jesus Christ] the rank which is above every rank, in order that in the presence of the person of Jesus, every knee of heaven shall bow, both the ones on earth and the ones under the earth [those believers who died before the rapture occurred], and  every tongue shall acknowledge that Jesus Christ is Lord, resulting in the glory of God the Father.”


(8)  The restoration of the rulership of Christ is also described by Paul in Col 1:20, “and through Him [Jesus Christ], to reconcile all things to Himself, having made peace through the blood [Christ’s spiritual death] of His Cross, through Him whether the things on the earth [mankind] or the things in the heavens [angels].”
2.  “to unite under one head everyone in Christ,”

a.  Paul continues by further stating the Father’s purpose as uniting under the authority of one person, Jesus Christ, everyone.

b.  Lest we think that the term ‘everyone’ refers to every creature that God has ever created and this teaches universal salvation, Paul will qualify this statement in the next phrase to show that it refers specifically to the believers of the Church.

c.  The Father’s plan is that all creatures will ultimately be under the authority of Christ.



(1)  Satan, the fallen angels who followed him, and all unbelievers of the human race will be under the authority of Christ in an eternal lake of fire, from which there is no escape or redemption.



(2)  The elect angels and all believers of human history will be under the authority of Christ as their Lord and Savior in the eternal state.

d.  ‘Everyone’ refers to various categories of God’s creatures:



(1)  The elect angels, who are different from men; they will never have resurrection bodies.



(2)  The believers of human history who are not Jews, and therefore, have no part in the covenants to Israel.



(3)  The Jewish believers of the age of Israel, who have a special relationship with their Lord and Savior, Jesus Christ.



(4)  The royal family of God; that is, all Church Age believers, who are in union with Christ.


e.  All of these categories of creatures/believers make up the concept of ‘everyone’.  The neuter case had to be used in the adjective PAS = all things because both angels and men are included together.

f.  The point is that all creatures who have loved the Lord and believe and trust in Him will eventually be united with Him under His authority and administration.

3.  “those in heaven and those on earth in Him;”

a.  Paul now must qualify what he meant by the phrase “all things.”

b.  He defines “all things” as living, breathing, thinking creatures: both those creatures in heaven and those creatures on earth.

c.  The phrase “all things” used here does not refer to the inanimate creation or to the animal world, but to angels and human beings.  It is true that all things, both animate and inanimate, will be subjected to the authority of Christ, but that is not what this verse discusses.  This verse only deals with the animate side of creation.


d.  The final prepositional phrase belongs in this verse (KJV, ASV, NEB, NIV) rather than the next verse (RSV, NASB, NRSV) because it qualifies and explains that ‘those in heaven’ and ‘those on earth’ and believers who are in that unique, Church Age relationship of being “in Christ.”

e.  Therefore, ‘those in heaven in Him’ refer to believers who have already died during the Church Age and are in heaven with Christ, and ‘those on earth in Him’ refer to Church Age believers who are still alive on the earth.

f.  The great plan of God the Father is to unite the royal family of Christ together under Him at the exit-resurrection of the Church and then have the Bride and Groom return together at the Second Advent to rule on earth during the fullness of times—the millennial reign of Christ.


g.  The context of this sentence deals with all the blessings God the Father gives to the Church Age believer, which makes Him worthy of praise.  The uniting of the royal family of God under the authority of Christ for a thousand year rule with Him is certainly one of the greatest blessings we will ever receive.
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