Acts 9:29
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 is the third person singular imperfect active indicative from the verb LALEW, which means “to talk or speak.”

The imperfect tense is a descriptive imperfect, which describes a past, continuing action.


The active voice indicates that Saul was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the enclitic conjunction TE used in coordination with the connective conjunction KAI, meaning “and,” which is used to connect coordinated concepts (talking and debating).  This is followed by third person singular imperfect active indicative from the verb SUZĒTEW, which means “to contend with persistence for a point of view: dispute, debate, argue Mk 8:11; Acts 6:9; 9:29; Mk 9:14, 16; 12:28; Lk 22:23.”
  The translation ‘argue’ is too harsh for the function of an evangelist who is attempting to convince others how much Jesus loved them.  Saul was debating the issue rather than creating verbal conflicts and argumentation.

The imperfect tense is a descriptive imperfect, which describes a past, continuing action.


The active voice indicates that Saul was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of association, meaning “by, at, near, or with someone”
 plus the masculine plural article and noun HELLĒNISTĒS, which means “with the Hellenists” and referring to the Greek-speaking Jews in contrast to those who spoke a Semitic language.
“He was talking and debating with the Hellenists,”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative masculine plural article, used as a personal pronoun, meaning “they” and pointing back to the Hellenistic Jews.  Then we have the third person plural imperfect active indicative from the verb EPICHEIREW, which means “to endeavor, try or attempt something Acts 9:29; 19:13.”


The imperfect tense is a descriptive imperfect, which describes a past, continuing action.


The active voice indicates that the Hellenistic Jews were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb ANAIREW, which means “to get rid of by execution: do away with, destroy someone, mostly of killing by violence, in battle, by execution, murder, or assassination Lk 22:2; Acts 2:23; 5:33, 36; 7:28; 9:23f, 29; 22:20; 23:15, 21; 25:3.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the Hellenist Jews of Jerusalem were attempting to produce the action.


The infinitive is a complementary infinitive, which is used to complete the meaning of verbs of attempting or trying.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, which means “him” and refers to Saul.
“but they were attempting to do away with him.”
Acts 9:29 corrected translation
“He was talking and debating with the Hellenists, but they were attempting to do away with him.”
Explanation:
1.  “He was talking and debating with the Hellenists,”

a.  Luke continues to explain that Saul spent his time in Jerusalem on this first occasion there attempting to talk about Jesus and ending up debating the merits and reality of Jesus as the Messiah with the Greek-speaking Jews, living in Jerusalem.


(1)  Saul was an evangelist and missionary.



(2)  He didn’t argue with people about Jesus being the Son of God.  He told them what he had seen with his own eyes.  He didn’t need to argue or get into verbal conflicts with others.  Verbal battles evangelize no one.



(3)  Saul would use debater’s techniques and discuss the reality of Jesus being the Christ and God of Israel from all the evidence and proofs of His deity and true humanity.



(4)  Most importantly, Saul’s message or ‘talk’ was about the love of God for these Greek-speaking Jews, and that was not a subject for argumentation or debate.  That was an absolute reality.



(5)  Therefore, Saul had a twofold message for these Hellenistic Jews: (1) to talk to them about how God loved them so much He sent His son to die as the Lamb of God for them; and (2) to prove to them (using logical arguments) through the Old Testament Scriptures that this was God’s plan, will, purpose, and design in human history.


b.  “The Hellenists of Acts 9:29 were members of one or more Greek-speaking synagogues in Jerusalem.”
  These are not the same Hellenists as we met in Acts 6:1.  Those Hellenistic Jews were believers in the Jerusalem church.  The Hellenists here are unbelievers, the same ones whom Stephen attempted to evangelize in Acts 6:9, “But some of those from the synagogue which is called ‘the Freedmen’ rose up, both Cyrenians and Alexandrians, and those from Cilicia and Asia, arguing with Stephen.”

c.  So we see Saul, the man who condoned the execution of Stephen, taking up the mission of Stephen to try and save the same unbelievers.  God certainly has a sense of humor.


d.  The man who helped stop the evangelization of the Hellenistic Jews was now responsible for evangelizing them himself.
2.  “but they were attempting to do away with him.”

a.  In contrast to Saul’s message of love and salvation, the Hellenistic Jews had a message of murder for Saul.  All they wanted to do to him was the same thing Saul had wanted to do to Stephen—kill him.  Bruce explains, “Their reaction was swift and violent.  Saul was worse than Stephen: he was in their eyes a traitor to the true cause, and by his ‘about-face’ he had let down those who formerly followed him loyally as their leader in the suppression of the new movement.”


b.  Saul now knew exactly what it was like to step into Stephen’s shoes.  This was the justice of God teaching Saul what it was like to face the same negative volition and hatred that he himself had shown toward Stephen.

c.  Saul’s message to the Hellenistic Jews was completely and totally rejected.  There is not one single suggestion that Saul was able to save any of them.


d.  The more Saul attempted to evangelize them, the more they attempted to kill him or have him killed.


e.  Saul was completely unsuccessful in his evangelization of these Jews.  In fact, he was probably making matters worse.  It had been three years since the last Jewish uprising against the Christians, and the Christian community didn’t need another one.  Therefore, there was nothing the believers in Jerusalem could do except get Saul out of town for his own sake and theirs.


f.  Notice the same pattern over and over again that the Jews had toward the message of the gospel—they wanted to kill the person(s) bringing the message.  The Jews were no different then, than their cousins, the Arabs, are today, when Christians attempt to evangelize them.


g.  People who can’t stand to hear the truth and cannot refute what is true have only one solution—kill the messenger.  The problem is that God keeps sending more messengers.  If these Jews had been successful in killing Saul, God would have sent another messenger just like Stephen and Saul.


h.  What happened next is not reported here by Luke, but is given in Paul’s description in his statement to the Jerusalem crowd at his arrest in Acts 22:17-21, “It happened when I returned to Jerusalem and was praying in the temple, that I fell into a trance, and I saw Him saying to me, ‘Make haste, and get out of Jerusalem quickly, because they will not accept your testimony about Me.’  And I said, ‘Lord, they themselves understand that in one synagogue after another I used to imprison and beat those who believed in You.  And when the blood of Your witness Stephen was being shed, I also was standing by approving, and watching out for the coats of those who were slaying him.’  And He said to me, ‘Go! For I will send you far away to the Gentiles.’”
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