Acts 8:7
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 is the explanatory use of the postpositive conjunction GAR, meaning “For” and giving the explanation of what kind of miracles were being performed by Stephen.  With this we have the predicate nominative from the masculine plural adjective POLUS, meaning “many” plus the descriptive genitive from the masculine plural articular present active participle of the verb ECHW, meaning “to have: of those having.”

The article is used as a demonstrative pronoun, meaning “those.”


The present tense is a descriptive present for what was happening at that time.


The active voice indicates that many of the people who had something produced the action of having.


The participle is circumstantial.

The predicate nominative of POLUS implies the subject nominative in the third person singular imperfect active indicative of EIMI, meaning “[there were].”

Then we have the accusative direct object from the neuter plural noun PNEUMA, meaning “spirits” and the adjective AKATHARTOS, meaning “unclean or impure” (BDAG, p. 34).

“For [there were] many of those having unclean spirits,”
 is the appositional accusative from the neuter plural present active participle of the verb BOAW, which means “to use one’s voice at high volume: call, shout, cry out, Gal 4:27; Acts 17:6; 25:24; of pleading petitions or anguished outcries Lk 18:7; Mk 15:34; evil spirits when leaving a person Acts 8:7.”


The present tense is descriptive/historical present for what happened at that moment.


The active voice indicates that many of the unclean spirits produced the action through the voice of the person.


The participle is temporal, indicates that the action occurred at the same time as the action of the main verb.  It is translated “while shouting.”

Then we have the instrumental of manner from the feminine singular noun PHWNĒ, meaning “with a voice” and the adjective MEGAS, meaning “loud.”  This is followed by the third person plural imperfect deponent middle/passive indicative from the verb EXERCHOMAI, which means “to come out; to go out.”


The imperfect tense is descriptive imperfect, which describes an action that took place in the past.


The deponent middle/passive voice functions like an active voice, the unclean spirits producing the action of coming out of the persons being healed.


The indicative mood is declarative for a simple statement of fact.

The action of the main verb (to come out) is related to the plural subject ‘unclean spirits’, not the word ‘many’.  To clarify this in English, we have to use a relative pronoun “which.”  “The grammar of the reading that is attested by the earlier and better witnesses is strained, for the author begins with  (‘many’) as the subject and  (unclean spirits) as the object of  (those who have), and then proceeds as though  were the subject of the main verb  (“For many of those who had unclean spirits, crying with a loud voice they came out”).”

“which, while shouting with a loud voice, were coming out;”
 is the additive use of the postpositive conjunction DE, meaning “and” plus the nominative subject from the masculine plural adjective POLUS, meaning “many.”  With this we have the explanatory nominative masculine plural perfect passive participle from the verb PARALUW, which means “to cause to be feeble: undo, weaken, disable Heb 12:12; Lk 5:18; Acts 9:33; the paralytic Lk 5:24; to be paralyzed Acts 8:7.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action or state of being.


The passive voice indicates that many of the people of Samaria had received the state of being paralyzed.


The participle is ascriptive, and translated “who had been paralyzed.”

Then we have the connective use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural adjective CHWLOS, meaning “lame, crippled Acts 3:2; 8:7; 14:8.”
  This is followed by the third person plural aorist passive indicative from the verb THERAPEUW, which means “to be healed or restored” (BDAG, p. 453).

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the lame received the action of being healed.


The indicative mood is declarative for a simple statement of fact.

“and many who had been paralyzed and lame were healed.”
Acts 8:7 corrected translation
“For [there were] many of those having unclean spirits, which, while shouting with a loud voice, were coming out; and many who had been paralyzed and lame were healed.”
Explanation:
1.  “For [there were] many of those having unclean spirits,”

a.  Luke now continues by further explaining his previous statement that the crowds heard and saw the miracles Philip was performing.

b.  Many of those listening to Philip had unclean spirits.  Having an unclean spirit refers to demon possession.  Only unbelievers can be demon possessed, and many of these Samaritan unbelievers were demon possessed.

c.  Demon possession sometimes manifests itself in physical maladies.


d.  Satan is no friend of the unbeliever, otherwise he would not torment mankind with demon induced physical illnesses.  Satan hates mankind, because mankind resolves the prehistoric angelic conflict between Satan and God.


e.  People under demon possession still have the ability to listen to the message of the gospel.  The demon(s) may be able to torture the person or cause physical illness, but the demon cannot prevent them from listening to and believing the message of the gospel.

2.  “which, while shouting with a loud voice, were coming out;”

a.  In a very unorthodox Greek construction Luke switches subjects from the people listening to Philip to the demons possessing those listeners.

b.  As Philip is giving the gospel message the listeners were believing in Christ.  As they believed in Christ, the Holy Spirit would indwell them.  The Holy Spirit indwelling the body of the new believer immediately casts out the demon that had possessed that body.

c.  Other people in the crowd recognized by the shouting these demons made through the vocal cords of the person they possessed that miracles were being performed right before their eyes.  These people would then listen to the message and believe in Christ as well.

d.  The shouting by the demons as they come out of a person’s body may be due to some sort of anguish and torment they receive by becoming a disembodied spirit.  Having to exist without a body appears to be status most undesirable to operational fallen angels.  Apparently having to live in a disembodied state is most undesirable to them.  Note their request of Jesus in Mk 5:7-12, “and shouting with a loud voice, he said, ‘What business do we have with each other, Jesus, Son of the Most High God?  I implore You by God, do not torment me!’  For He had been saying to him, ‘Come out of the man, you unclean spirit!’  And He was asking him, ‘What is your name?’  And he said to Him, ‘My name is Legion; for we are many.’  And he began to implore Him earnestly not to send them out of the country.  Now there was a large herd of swine feeding nearby on the mountain.  The demons implored Him, saying, ‘Send us into the swine so that we may enter them.’”  Also note our Lord’s teaching in Mt 12:43-45, “Now when the unclean spirit goes out of a man, it passes through waterless places seeking rest, and does not find it.  Then it says, ‘I will return to my house from which I came’; and when it comes, it finds it unoccupied, swept, and put in order.  Then it goes and takes along with it seven other spirits more wicked than itself, and they go in and live there; and the last state of that man becomes worse than the first. That is the way it will also be with this evil generation.”

e.  Whether Philip was exorcizing demons or God the Holy Spirit was doing it is not the issue.  The issue is that demons were coming out of people and it was apparent to all there that this was happening, and the result was that these people believed in Christ, that is, both those from whom the demons came out and those who watched the demons come out.


f.  The fact that the demons were screaming and crying as they were being cast out only added to the testimony about Christ and the message of the gospel.  So by their crying out, the demons were unwittingly helping Philip evangelize the crowd.  Note what the demon says through the demon possessed women later in Acts 16:17-18, “Following after Paul and us, she kept crying out, saying, ‘These men are bond-servants of the Most High God, who are proclaiming to you the way of salvation.’  She continued doing this for many days.  But Paul was greatly annoyed, and turned and said to the spirit, ‘I command you in the name of Jesus Christ to come out of her!’  And it came out at that very moment.”
3.  “and many who had been paralyzed and lame were healed.”

a.  Not only were exorcisms being performed but many people who had been paralyzed and lame were healed.

b.  These maladies could either be congenital from birth or occurring later in life.  In either case the person was healed.  The point is that both those with demon induced illnesses and those with natural illnesses (for example, paralysis from a stroke) were miraculously healed.

c.  These healings authenticated Philip’s gospel message.  The result was that many believed in Christ, making them a new spiritual species, which in effect healed the rift between the Jewish and the Samaritan believers; for there is neither Jew nor Samaritan in Christ.
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