Acts 8:39



 is the temporal conjunction HOTE, meaning “when” plus the transitional use of the postpositive conjunction DE, meaning “Now.”  This is followed by the third person plural aorist active indicative from the verb ANABAINW, which means “to go up; come up; ascend.”

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Philip and the eunuch produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of separation from the neuter singular article and noun HUDWR, meaning “from or out of the water.”
“Now when they came up out of the water,”
 is the nominative subject from the neuter singular noun PNEUMA, meaning “the Spirit” and referring to God the Holy Spirit plus the ablative of origin/source from the masculine singular noun KURIOS, meaning “from the Lord” and referring to both God the Father and God the Son—the doctrine of the procession of the Holy Spirit.  Then we have the third person singular aorist active indicative from the verb ARPAZW, which means “to grab or seize suddenly so as to remove or gain control, snatch/take away.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the Holy Spirit produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun PHILIPPOS, meaning “Philip.”
“the Spirit from the Lord snatched Philip away;”
 is the connective use of the conjunction KAI, meaning “and” plus the absolute negative OUK, meaning “not” with the third person singular aorist active indicative from the verb EIDON, meaning “to see: saw.”

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the subject (the eunuch) produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Philip.  This is followed by the negative adverb OUKETI, meaning “no longer” plus the nominative subject from the masculine singular article and noun EUNOUCHOS, meaning “the eunuch.”
“and the eunuch no longer saw him,”

 is the third person singular imperfect deponent middle/passive indicative from the verb POREUOMAI, which means “to go, proceed, or travel: he went on.”

The imperfect tense is a descriptive imperfect, which describes a continuing action in the past without reference to its completion.


The active voice indicates that the eunuch produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the postpositive conjunction GAR, which is “used to express cause, clarification, or inference.  …Akin to explanatory function is the use of GAR as a narrative marker to express continuation or connection.  The grammarian Trypho (1st Century B.C.) shows clearly that GAR under certain circumstances is one and the same thing as  Rom 4:3, 9; 5:7 GAR = ‘but’.”
  This is followed by the accusative direct object from the feminine singular article and noun HODOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his way.”  Finally, we have the explanatory nominative masculine singular present active participle from the verb CHAIRW, which means “to rejoice: rejoicing.”
“but he went on his way rejoicing.”
Acts 8:39 corrected translation
“Now when they came up out of the water, the Spirit from the Lord snatched Philip away; and the eunuch no longer saw him, but he went on his way rejoicing.”
Explanation:
1.  “Now when they came up out of the water, the Spirit from the Lord snatched Philip away;”

a.  Immediately after being baptized, Philip and the eunuch come up out of the water.  The simple and very clear implication here is that the water was deep enough for immersion, but this still does not prove that immersion was the meaning of baptism.  You just cannot read that into the text.  They could have both been standing in chest deep water and Philip poured water over the head of the eunuch as a ritual act of cleansing.  Or Philip could have completely immersed the eunuch under the water.  Immersion is more likely, but you cannot dogmatically say that is what happened from the statement made here.

b.  Luke makes it clear by his omission of the details of baptism that the method is not the issue.  The willingness to perform the ritual is the issue.  The man wanted to perform the ritual and Philip was willing to participate.  The issue is that the new believer wanted to demonstrate to the other Ethiopians in his party that he had believed in Christ.

c.  As soon as they were both out of the water, God the Holy Spirit takes Philip and removes him to another physical location on the earth—Azotus (see the next verse), a city that was between 15 to 30 miles away from the Gaza Road, depending upon what part of the road Philip and the eunuch were on at the time.  (See the map at the end of verse 26.)  The Spirit did the same thing to Elijah in 1 Kg 18:12; 2 Kg 2:16.

d.  The Spirit is said to be “from the Lord,” meaning from both God the Father (Jn 14:26, “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you” and God the Son (Jn 15:26, “When the Helper comes, whom I will send to you from the Father, that is the Spirit of truth who proceeds from the Father, He will testify about Me”).  God the Holy Spirit comes to the believer in the Church Age from both God the Father and God the Son.  Therefore, the phrase “from the Lord” can refer to both or either of the two members of the Trinity.  However, the importance of this prepositional phrase (‘from the Lord’) is that it is identifying the ‘Spirit’ as the Spirit that came from God.  Therefore, this ‘spirit’ is God the Holy Spirit and no other ‘spirit’.


e.  The significance of the statement that the Spirit snatched Philip away is that:


(1)  God the Holy Spirit is the sovereign director of missionary activity.



(2)  God the Holy Spirit decides when, where, and why he wants a missionary in a particular place at a particular time.



(3)  No missionary arrives too soon or too late to a given destination.  He arrives when God the Holy Spirit wants him there.



(4)  God the Holy Spirit is the sovereign executive directing the growth and spread of Christianity in the world.



(5)  The entire book of Acts is the picture of the Holy Spirit’s direction of missionary activity.  He determined when Paul was supposed to go and not go to certain Roman provinces.



(6)  God can move the physical human body instantaneously from one location to another location without physical harm to the body.

2.  “and the eunuch no longer saw him,”

a.  This phrase tells us that the removal of Philip was instantaneous.

b.  God the Holy Spirit did the same thing to the humanity of Christ, when it was necessary to move Him out of danger, Jn 10:39, “Therefore they were seeking again to seize Him, and He eluded their grasp.”

c.  The eunuch was probably a little shocked and surprised by the immediate disappearance of Philip, but it did not create any fear or panic in him.  Luke tells us in the next phrase that the exact opposite occurred.
3.  “but he went on his way rejoicing.”

a.  Instead of panicking and being afraid at the sudden disappearance of Philip, the eunuch has an entirely opposite reaction.  He continues rejoicing with the happiness of a new-born believer.  He was saved and he knew it.  He had nothing to fear and everything to live for now.  He had the happiness that only believers can know and have.  This is the happiness of a personal sense of destiny, the happiness of being filled with the Spirit, the happiness of eternal salvation and eternal security.  This is the happiness of Christianity.

b.  Compare the attitude of the Ethiopian with:


(1)  Mt 13:20, “The one on whom seed was sown on the rocky places, this is the man who hears the word and immediately receives it with joy.”


(2)  The Thessalonians, 1 Thes 1:6, “Actually you have become imitators of us and of the Lord, having received the Word in much affliction with the happiness of the Holy Spirit.”



(3)  The Philippian jailer, Acts 16:34, “And he brought them into his house and set food before them, and rejoiced greatly, having believed in God with his whole household.”



(4)  Believers in general, 1 Pet 1:8, “Whom, though having not seen, you love, and in Whom, though you do not see now but believe, you rejoice with inexpressible and glorious joy.”


c.  The eunuch continued on his journey back home, but now he had a message and a story to tell others about the person and work of Jesus.  He was a changed man, and would become the first great missionary to Africa.  “According to Irenaeus, he became a missionary among his own people.  The Ethiopians were regarded by the Greeks and their neighbors…as living on the edge of the world.  …So soon after the risen Lord’s commission to his disciples had their witness reached ‘the end of the earth’ (Acts 1:8).”
  “Evidence dates the evangelization of the Nubian area as beginning in the fourth century.  Archaeology has uncovered a flourishing Christian community there between the fifth and tenth centuries.”
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