Acts 8:31



 is the continuative use of the conjunction DE, meaning “Then or And” and transitioning us from one speaker to another.  With this we have the nominative subject from the masculine singular article that points us back to the phrase in verse 27, = a man, an Ethiopian eunuch.  We could translate this article: ‘the man’, ‘the Ethiopian’, ‘the eunuch’, or ‘the Ethiopian eunuch’.  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Ethiopian eunuch produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the interrogative adverb PWS, meaning “How.”  This is followed by the postpositive conjunction GAR, which is “often used in questions, where the English idiom leaves the word untranslated, adds ‘then, pray,’ or prefixes what! or why! to the question as in: what! Have you no houses? 1 Cor 11:22; how in the world can I? Acts 8:31; ‘well, then’ Rom 3:3.”
  This is followed by the untranslatable, indefinite particle AN.  “AN is a particle peculiar to Greek denoting aspect of contingency, incapable of translation by a single English word; it denotes that the action of the verb is dependent on some circumstance or condition; the effect of AN upon the meaning of its clause depends on the mood and tense/aspect of the verb with which it is used.  In certain constructions an aspect of certainty is indicated, suggesting the gloss would [or could as here].  In most other instances aspects of varying possibility or conditionality find expression in ways that can be rendered ever.”
  With this we have the first person singular present deponent middle/passive optative from the verb DUNAMAI, which means “to be able, can.”


The present tense is a descriptive present for what is now going on.

The deponent middle/passive voice functions like an active voice with the man producing the action.


The optative mood is a potential or futuristic optative, in which the optative is used with AN to indicate what would happen if an expressed or implied condition were fulfilled.

Then we have the conditional conjunction/particle EAN used with the negative MĒ, which together mean “unless or ‘if not’.”  This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “someone.”  Then we have the third person singular future active indicative from the verb HODĒGEW, which means “to lead, guide” (BDAG, p. 690).


The future tense is a potential or tendential future, which regards the future action as proposed or possible.

The active voice indicates that the indefinite ‘someone’ produces the action.


The optative mood is a potential or futuristic optative and indicates a fourth class condition—less probable future condition.
This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the Ethiopian.

“Then the man said, ‘Well, how can I, unless someone will guide me?’”

 is the continuative use of the postpositive conjunction TE, meaning “Then” with the third person singular aorist active indicative from the verb PARAKALEW, which means “to summon along for help; to invite.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the eunuch produced the action of inviting Philip.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and proper noun PHILIPPOS, meaning “Philip.”  This is followed by the accusative masculine singular aorist active participle from the verb ANABAINW, which means “to ascend; come up.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates Philip is to produce the action.


The participle is a complementary participle, which completes the meaning of the verb PARAKALEW, to invite.  Philip was invited to come up.  (See Brooks & Winbery, p. 150f.)

Then we have the aorist active infinitive from the verb KATHIZW, which means “to sit.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates Philip is to produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb PARAKALEW, to invite.  Philip was invited to sit.  Between the complementary participle and infinitive we have to add the word “[and]” for clarity in English thought.  This could also be translated as a temporal participle: “Then he invited Philip, after coming up, to sit.”
Finally, we have the preposition SUN plus the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with him” and referring to the Ethiopian official.
“Then he invited Philip to come up [and] sit with him.”
Acts 8:31 corrected translation
“Then the man said, ‘Well, how can I, unless someone will guide me?’  Then he invited Philip to come up [and] sit with him.”
Explanation:
1.  “Then the man said, ‘Well, how can I, unless someone will guide me?’”

a.  Luke immediately transitions us from what Philip’s question to the Ethiopian’s question.  The man answers Philip’s question with his own question filled with doubt and despondency.

b.  The Ethiopian recognizes his own inadequacy and helplessness.  He has a genuine sense of humility.  Humility is always open to help from others, because it recognizes its own need.

c.  The man knew he could not and would not ever understand the passage he was reading unless someone else with greater knowledge than his own in the area of theology could help him.


d.  We all need this type of humility when studying the word of God.  Humility is a prerequisite for learning anything, but especially for learning the word of God.


e.   This man also recognized that there were other men capable of guiding him in his understanding of the Scriptures.  No person is self-sufficient in the study of the word of God, every one needs help.  This is why God instituted the spiritual gift of pastor-teacher.  And even the pastor needs help from others who have gone before him and from the teaching ministry of the Holy Spirit.


f.  This man’s direct question to Philip is an indirect plea for help.  The Ethiopian could see from Philip’s features, dress, and speech that he was probably a Jew.  And by the nature of Philip’s question, he probably surmised that Philip knew the correct interpretation of the passage.


g.  So on the one hand the man is discouraged by his own theological inability, but on the hand he is hopeful that help has arrived.

h.  Principle: God sends the answers to those who really want to know what His word says.  But the answers do not come until we have the humility to listen and learn.

2.  “Then he invited Philip to come up [and] sit with him.”

a.  Then immediately the black African invites the white Jew to join him in his carriage.  In all of Greek and Roman literature there is no hint of the racial prejudice that has existed in the United States of America against people of color.  Blacks in the Roman Empire were never treated as inferior.  In fact, they were considered far superior to others in many areas.  There wasn’t an ounce of racial prejudice in either of these two men—as God would have it.

b.  There was also no social prejudice here.  Philip was clearly not dressed like a rich man; for he was hardly rich.  The eunuch was one of the richest people in the world, and he was certainly dressed the part.  But wealth, social standing, or any other thing does not matter when it comes to relationship with God and understanding the word of God.  Relationship with God is one without racial, social, economic, ethnic, or any other kind of prejudice.

c.  The issue was not who you were but what you knew, and Philip knew exactly Whom this passage in Isaiah was talking about.

d.  This invitation again shows the genuine humility and thoughtfulness of the Ethiopian.  He didn’t have to invite Philip to join him.  The conversation could have continued with Philip walking beside the carriage.  But the Ethiopian is thoughtful and courteous and considerate of his guest, and shows the hospitality and graciousness of a God-fearing man.


e.  This invitation was not just an invitation to sit with him, but an invitation to discuss and explain the meaning of the passage of Scripture.

f.  The Old Testament is impossible to understand without someone ‘opening the Scripture’ (Lk 24:45) for them as our Lord had to do for the disciples.  The Old Testament cannot be understood adequately apart from the person and work of Jesus Christ.  The person and work of Jesus was the one thing Philip understood that would make this Scripture come alive for the Ethiopian, just as our Lord’s teaching about Himself is the one thing that opened the Old Testament Scriptures for His disciples.  The Ethiopian was not mentally deficient; he simply needed the key to understanding the word of God.  The Lord Jesus Christ is that key.
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