Acts 8:11



 is the continuative/transitional use of the postpositive conjunction DE, meaning “Now,” followed by the third person plural imperfect active indicative from the verb PROSECHW, which means “to pay attention; to follow; to occupy oneself with; to devote oneself to” (BDAG, p. 880).

The imperfect tense is a descriptive and durative imperfect.  It presents the action as continuing in the past.


The active voice indicates that the people kept on producing the past action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Simon.

“Now they were paying attention to him”
 is the preposition DIA plus the accusative of cause from the articular perfect active infinitive of the verb EXISTĒMI, which means “to confuse, amaze, astound Lk 24:22; Acts 8:9, 11.”
  The phrase is  with the modifiers of the verbal idea ( ) coming between the article and infinitive.  It is translated “because he had amazed.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action, and therefore, the English helping verb “has/had” is used in the translation to bring out this idea.


The active voice indicates that Simon had produced the action.


The infinitive is an infinitive of cause, which is also used in Acts 4:2; Heb 10:2; Mt 13:6; Jam 4:2; Jn 2:24; 2 Cor 2:13; 7:12 (see Brooks & Winbery, p. 138; and Blass, DeBrunner, and Funk’s Greek Grammar, section 401).
After the infinitive we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the people of Samaria.  Now we go back and fill in the modifiers of the articular infinitive.  First, we have the locative of time from the masculine singular adjective HIKANOS (“long, considerable”) and the noun CHRONOS (“time”), meaning “for a long time Acts 8:11; 20:11; Lk 8:27; a considerable time Acts 14:3.”
  Then we have the instrumental of manner (“with”) from the feminine plural article, used as a personal pronoun (“his”) and noun MAGEIA, which means “a rite or rites ordinarily using incantations designed to influence/control transcendent powers: magic; magic arts Acts 8:11.”
  The translations “sorcery” or “witchcraft” also apply here.
“because he had amazed them for a long time with his magic arts.”
Acts 8:11 corrected translation
“Now they were paying attention to him because he had amazed them for a long time with his magic arts.”
Explanation:
1.  “Now they were paying attention to him”

a.  Luke continues his narrative by emphasizing again that all the people of Samaria were paying attention to Simon.

b.  They were completely enamored, charmed, and captivated by him.  This tells us that he had a very pleasing personality.  He made you feel good about yourself and good about being around him.  He was flattering to others in order to ingratiate himself to them.  He was a nice guy, smooth talker, engaging, and appealing to others.  He was everything that characterizes false teachers and agents of Satan.

c.  But that was not the reason why people were paying attention to him.  Luke now tells us the real reason.

2.  “because he had amazed them for a long time with his magic arts.”

a.  Simon amazed, astounded, and awed the people of Samaria with his sorcery.  In fact he did so for a long time, so that he was well-established and well-known.  There is a current television program, where you can watch a person do some of the things that Simon did.  It is called “Criss Angel, Mindfreak.”  There is one episode of the program where he floats from one two story building across a street to another two story building while a crowd of people watch him.  They were all amazed and astounded as you would be.

b.  Simon was a wizard, a sorcerer, that is, someone who practiced ‘the black arts’ or ‘black magic’.  He was not Harry Potter.

c.  The International Standard Bible Encyclopedia has an excellent discussion of sorcery in the time of the Roman Empire and early Christianity.


“Several general observations can be made on the basis of this relatively meager terminological evidence.  First, aside from the single reference in Gal 5:20 (“idolatry, drug abuse [sorcery], hostilities, argumentation, jealousy, outbursts of anger, inordinate ambitions, dissensions, factions,”), the technical terminology for magic occurs only in Revelation and Acts. Each of these writings exhibits an opposition to current magical practices, which suggests that magic posed a serious threat to these authors and the communities in which they wrote.  The author of Luke-Acts is particularly familiar with the technical terminology of magic.  As in the OT, some of the terms for magic or its practitioners occur in lists of vices or offenders with which they were apparently closely associated.  Thus in Gal. 5:19–21 sorcery appears in a list of “works of the flesh” that also includes fornication, impurity, licentiousness, idolatry, enmity, strife, jealousy, anger, selfishness, dissension, party spirit, envy, drunkenness, and carousing.  In Rev 21:8 the list of those excluded from the Holy City includes the cowardly, faithless, polluted, murderers, fornicators, idolaters, and liars, in addition to sorcerers.  A similar list in 22:15 includes “dogs and sorcerers and fornicators and murderers and idolaters, and every one who loves and practices falsehood.”  As in the OT, the mere mention of magical practices in a list of vices does not offer much information about what these practices involved.  It is clear, however, that, in spite of the relatively few uses of magical terminology in the NT, ancient magic had a profound impact on early Christianity, both as an external enemy and as an internal threat.


The Greco-Roman world within which Christianity originated and began to expand was a world in which various religions and philosophies from both East and West competed with one another.  Because most of these religions focused on myths and rituals rather than theology, leaving them open to influences from other religions, the period was characterized by syncretism.  Various magical traditions from the East moved into the West and became, often because of a nostalgia for the ancient and mysterious, part of a growing body of international magical lore.  From Assyria and Babylonia came an interest in astrology.  From Egypt came an emphasis on the power inherent in the spoken or written word, especially the secret name.  From Persia came an emphasis on demons, both as causes of illness and human problems and also as agents that could be enlisted to carry out the wishes of the magical practitioner.  From Israel came a repertoire of divine and angelic names that were considered particularly effective in magical incantations.  Greco-Roman magic was thoroughly utilitarian, and particular magicians, incantations, and amulets were judged primarily by their rates of success.  This is one reason why many of the procedures preserved in the Greek magical papyri conclude with a statement such as ‘this one really works,’ or ‘this spell is guaranteed to produce the desired results.’

Greco-Roman magic can be divided into four major categories according to purpose: (1) protective magic (particularly against dreaded illnesses), (2) aggressive and malevolent magic, (3) love magic [love potent #9] and magic aimed at the acquisition of power over others, and (4) magical divination or revelation.  Along with erotic magic, magical revelation was one of the more popular and widespread types of magical practice.  The man named Elymas of Acts 13:6 was both a magician and a false prophet.

Antimagical teaching also occupies a prominent place in the Acts of the Apostles, and the author of Luke-Acts appears to have been exceptionally well informed regarding the techniques and technical terms of Greco-Roman magic.  This is most evident in three important passages: Acts 8:9–24; 13:4–12; and 19:11–20.  The first describes how the infamous Simon Magus, who has a great reputation as a powerful magician, is drawn to the Christian faith by the superior power exhibited by Christians through the Holy Spirit.  Acts 13:6–12 describes a contest between Paul and Elymas or Bar-Jesus, the false prophet and magician, in the court of the Roman proconsul Sergius Paulus.  Paul’s power proves superior to that of Elymas, who is struck blind by a judicial miracle performed by Paul.  In Acts 19:11–20 seven Jewish exorcists or magicians attempt to use the name of Jesus in their exorcisms, only to be overpowered by the demoniac whom they are attempting to cure.  The story ends with many in Ephesus confessing their magical practices and burning their magical handbooks.  All of these passages describe contests between Christians with miraculous powers and magicians whose powers are derived from incantations and the control of malevolent supernatural forces [demons].  The author of Acts carefully demonstrates the superiority of Christianity in each of these encounters.”


d.  Luke uses the same verb (to pay attention) to describe the audience listening to Simon and the audience listening to Philip.  The Samaritans had been paying attention to Simon for a long time, but now they are paying attention to Philip.
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