Acts 7:51



 is the nominative case used as a vocative from the masculine plural adjectives SKLĒROTRACHĒLOS, meaning “stiff-necked, stubborn” (BDAG, p. 930) and APERITMĒTOS, which means “literally uncircumcised but used figuratively, meaning obdurate [=stubbornly persistent in wrongdoing, 
hardened in feelings, resistant to persuasion or softening influences; inflexible
].”
  The two adjectives are connected by the conjunction KAI, meaning “and.”  Then we have the locative of place or sphere from the feminine plural noun KARDIA, meaning “in hearts,” followed by the connective use of the conjunction KAI, meaning “and” plus the locative of place from the neuter plural article and noun OUS, meaning “ears.”
“Stubborn and uncircumcised in heart and ears,”
 is the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the Jewish leadership of Israel.  Then we have the temporal adverb AEI, meaning “(1) always 2 Cor 6:10; 1 Pet 3:15; (2) of a frequent recurring action or situation continually, constantly 2 Cor 4:11; Acts 7:51; from time to time 2 Pet 1:12; Heb 3:10.”
  The word “always” is too strong here; for there were certainly leaders of Israel who did not resist the Holy Spirit, such as Josiah, who “did right in the sight of the Lord and walked in all the way of his father David, nor did he turn aside to the right or to the left,” 2 Kg 22:2.  The translation “continually or constantly” connotes a period action that recurred over and over again.  This is followed by the dative of direct object (the dative is used in place of the accusative case because of the preposition ANTI in the verb) from the neuter singular article and noun PNEUMA plus the article and neuter singular adjective HAGIOS, meaning “the Holy Spirit.”  Then we have the second person plural present active indicative from the verb ANTIPIPTW, which means “to resist, oppose Acts 7:51.”


The present tense is an iterative/durative present for an action that continues at successive intervals.


The active voice indicates that the leadership of Israel produces the action throughout Israel’s history until the Second Advent of Christ.


The indicative mood is declarative for a dogmatic fact and statement of doctrine.
“you are constantly resisting the Holy Spirit;”
 is the comparative use of the conjunction HWS, meaning “as,” followed by the predicate nominative from the masculine plural article and noun PATĒR with the possessive genitive from the second person plural personal pronoun SU, meaning “your fathers.”  Then we have the adverbial or adjunctive use of the conjunction KAI, meaning “so also: in sentences denoting a contrast KAI appears in various ways, sometimes in both members of the comparison, and  KAI can also stand alone in the second member with the meaning so also, so  Mt 6:10; Acts 7:51; Gal 1:9; Phil 1:20.”
  Finally, we have the predicate nominative from the second person plural personal pronoun SU, meaning “you” and referring to the entire Sanhedrin.
“as your fathers so also you.”
Acts 7:51 corrected translation
“Stubborn and uncircumcised in heart and ears, you are constantly resisting the Holy Spirit; as your fathers so also you.”
Explanation:
1.  “Stubborn and uncircumcised in heart and ears,”

a.  Stephen now indicts the Sanhedrin for the far greater crime of negative volition to the Word of God, which they are now perpetuating as they have throughout their history.


b.  Stephen is no longer on the defensive.  He recognizes by the expressions on their faces that have rejected his defense and have already made their decision that he is guilty.  Therefore, he goes on the offensive under the ministry and influence of the Holy Spirit and tells them in no uncertain terms what is wrong with them—they have the same soul as the unbelieving Gentile.

c.  To call a Jew uncircumcised in heart and ears was to accuse them of having the same negative volition to the word of God as the unbelieving Gentile or the negative Jews of the Exodus generation, who were believers in reversionism against God, that is, they were in locked-in negative volition to anything God had to say to them.


d.  Stephen recognizes through the influence of the Holy Spirit that these men, whom he is addressing, are in locked-in negative volition to the word or message of God the Holy Spirit, which he is proclaiming.  They don’t want to hear what he has to say and don’t care what he says.  They are so completely hardened in their thinking (scar tissue of the soul/hardness of heart) that they stubbornly refuse to listen to reason or the message of God.  They don’t care about the message of God.  God Himself proclaimed the same thing about them in Ex 33:5a, “For the Lord had said to Moses, ‘Say to the sons of Israel, “You are an obstinate people.”’”

e.  Being uncircumcised in heart means that the person refuses to believe what God has to say.  Being uncircumcised in ears means that the person refuses to listen to the message of God anymore.  This refusal to listen to the message of God is very important here, because this is the last time the Sanhedrin will ever hear the gospel proclaimed to them as a group.  They had the declaration of Christ, Peter and John, all the apostles, and now Stephen.  No messenger of God will ever be sent to them again.  Their rejection of Stephen is their final rejection of God.


f.  God warned Israel about the importance remaining positive to the truth of the word of God in Dt 10:16, “So circumcise your heart, and stiffen your neck no longer.”  ‘Circumcising the heart’ means to cut all the thoughts of spiritual death out of the soul (thinking) and replacing those dead thoughts with the word of God, which is alive and powerful.

g.  Moses promises Israel that God will cut off from their soul the thinking that comes from spiritual death in Dt 30:6, “Moreover the Lord your God will circumcise your heart and the heart of your descendants, to love the Lord your God with all your heart and with all your soul, so that you may live.”  The soul is circumcised by the teaching of the word of God, that is, by the individual believing what God has to say rather than their own thoughts from the source of their own spiritual death.  The dead flesh of the foreskin is analogous to the dead thoughts of the spiritually dead soul of the unbeliever.  These men of the Sanhedrin were unbelievers; for they had rejected the message of Jesus Christ and refused to believe in Him as their Messiah.

h.  Paul would later teach that the true circumcision is in the soul and not in the body:



(1)  Rom 2:28-29, “For he is not a Jew outwardly, neither is circumcision outwardly in the flesh, but [he is] a Jew inwardly, that is, circumcision [is] of the heart by means of the Spirit, not by means of the written document, whose praise [is] not from man but from God.”



(2)  Col 2:11, “in Whom also you have been circumcised with the circumcision made without hands by means of the removal of the body of the flesh because of the circumcision from the source of Christ.”
2.  “you are constantly resisting the Holy Spirit;”

a.  This is God’s actual indictment of the leadership of Israel through the mouth of Stephen.  Stephen is God’s mouthpiece in delivering His formal charge against them.  These men have constantly resisted the message of the Holy Spirit.  They have done so throughout the ministry of Jesus, when people came to them time and time again reporting on the miracles and teachings of Jesus.  They rejected Jesus personally as He stood before them.  They have rejected all of the Lord’s ambassadors who have appeared before them.  On every occasion they have resisted and rejected the message of the Holy Spirit.  They are unbelievers in locked-in negative volition and hardness of heart.  They are no different than the Pharaoh of the Exodus and no different than their ancestors who rejected and resisted the Holy Spirit in the desert after the Exodus.

b.  Isaiah said the same thing about Israel as Stephen does in Isa 63:8-10, “For He said, ‘Surely, they are My people, sons who will not deal falsely.’  So He became their Savior.  In all their affliction He was afflicted, and the angel of His presence saved them; In His love and in His mercy He redeemed them, and He lifted them and carried them all the days of old.  But they rebelled and grieved His Holy Spirit; therefore He turned Himself to become their enemy, He fought against them.”

c.  E.W. Bullinger says that this refers to “the testimony of the Holy Spirit as given by the prophets.  Their fathers resisted the prophets, and would not hear the Spirit’s voice in them and now they, like their fathers, were resisting the same testimony as given at Pentecost, and since then culminating in [the testimony of] Stephen.”


d.  God is gracious and keeps coming to the unbeliever and believer with the message of truth.  Persistent negative volition only lasts so long before God stops sending the message.  The Sanhedrin has reached the same point that Pharaoh reached, when God permitted Pharaoh’s negative volition to go above and beyond saying ‘no’ the first five times.  The grace of God will continue to provide attempts to present the gospel to individual members of the Sanhedrin, but as a group they will never be evangelized again.

3.  “as your fathers so also you.”

a.  Stephen now compares these Jews to their forefathers, and the comparison is not an honorable one.

b.  Stephen compares the negative volition and hardness of heart of these men to that of all those who rejected the message of God throughout the history of the Jews.

c.  These men are compared to the Exodus generation that died in the desert, to those who rejected the authority of Moses, to those persecuted Elijah, to those who sawed Isaiah in half, to those who threw Jeremiah in prison, to those who went down to Egypt for help, to those who permitted the continued worship of demon-gods on the high places and offered their children as sacrifices.

d.  And in truth, these men of the Sanhedrin were no different in their thinking, just a little more refined in their actions.  Their self-justification, self-absorption, self-gratification, and self-deception are no different than their forefathers.

e.  Their reaction to the speech of Stephen will be no different than the reaction of the congregation of Israel after the report of Joshua and Caleb in Num 14:5-10, “But all the congregation said to stone them with stones;” nor the reaction to the teaching of Jesus, “The Jews picked up stones again to stone Him,” Jn 10:31.


f.  Just as the Jews rejected the message of Jeremiah, so also they reject the message of Stephen, Jer 4:4, “Circumcise yourselves to the Lord and remove the foreskins of your heart, Men of Judah and inhabitants of Jerusalem, or else My wrath will go forth like fire and burn with none to quench it, because of the evil of your deeds.”
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