Acts 7:43



 is the adjunctive use of the conjunction KAI, meaning “also” plus the second person plural aorist active indicative from the verb ANALAMBANW, which means “to take up in order to carry: you took along the tent of Moloch Acts 7:43 (Amos 5:26).”
  Another possible meaning (found in BDAG) here is the figurative use of the verb: “to make something one’s own by taking: to take to one’s self, adopt.”  In this sense the Jews as a national people adopted the tent, that is, the place of worship, of the Canaanite/Phoenician god of the sky.  We would say the Jews adopted the religion of the worship of Moloch.  The translation ‘you also took along the tent of Moloch’ makes it sound as though Stephen is still talking about the Jews of the Exodus generation.  But this cannot be so, since the Jews had not yet come into contact with and been influenced by the Canaanite/Phoenician religious worship of the god called Moloch.  This did not occur until the time of Amos, when he warned the Jews against this idolatry in the 8th century B.C., some 600 years later.  “There is no account in the Pentateuch of the worship of Moloch and Rephan in the desert.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews of subsequent generations after the Exodus generation produced the action.  This occurred during the 8th century B.C.

The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun SKĒNĒ, which means “the tent or tabernacle.”  With this we have the genitive of identity from the masculine singular article and noun MOLOCH, meaning “of Moloch.”
“You also took up [adopted] the tabernacle of Moloch”
 is the connective/additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter singular article and noun ASTRON, meaning “the star, constellation of the god Raiphan Acts 7:43.”
  With this we have the possessive genitive from the masculine singular article and noun THEOS plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of your god.”  Then we have the appositional genitive from the masculine singular noun RAIPHAN, which is a proper name “Rephan or Rompha, a deity worshipped by some Israelites, put by the LXX in Amos 5:26 in the place of  meaning ‘Saturn’.”
 

“and the star of your god Rompha [Saturn],”
 is the appositional accusative from the masculine plural article and noun TUPOS, meaning “an object formed to resemble some entity: the images, statues Acts 7:43.”
  Then we have the accusative direct object from the masculine plural relative pronoun HOS, meaning “which,” followed by the second person plural aorist active indicative from the verb POIEW, which means “to make, produce, or manufacture.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews of the Exodus generation produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the present active infinitive from the verb PROSKUNEW, which means “to express in attitude or gesture one’s complete dependence on or submission to a high authority figure, (fall down and) worship, do obeisance to, prostrate oneself before, do reverence to, welcome respectfully.”


The present tense is a historical present, which depicts the past action as though occurring as Stephen speaks for the sake of emphasis.


The active voice indicates that the Jews of the Exodus generation produced the action.


The infinitive is an infinitive of purpose, which is translated “in order to worship.”
Then we have the dative of direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the images.
“the images which you made in order to worship them.”
 is the conjunction KAI, used to introduce a result that comes from what precedes, meaning: and then, and so.”
  Then we have the first person singular future active indicative from the verb METOIKIZW, which means “to remove to another place of habitation, resettle someone to a certain place Acts 7:4; of forcible deportation: I will deport you beyond Babylon, Acts 7:43.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Jews of the Northern Kingdom of Israel in the time of Amos (before 721 B.C.)  Then we have the prepositional phrase EPI + EKEINA, which became an adverb EPEKEINA, meaning “beyond” (BDAG, p. 361) plus the adverbial genitive of place from the feminine singular proper noun BABULWN, meaning “Babylon.”
“And so I will deport you beyond Babylon.””

Acts 7:43 corrected translation
“You also took up [adopted] the tabernacle of Moloch and the star of your god Rompha [Saturn], the images which you made in order to worship them.  And so I will deport you beyond Babylon.””
Explanation:
1.  “You also took up [adopted] the tabernacle of Moloch”

a.  Stephen continues by quoting from Amos 5:26-27a, “You also carried along Sikkuth, your king, and Kiyyun, your images, the star of your gods which you made for yourselves.  Therefore, I will make you go into exile beyond Damascus.”  Stephen takes his quote from the Septuagint with slight changes.  The LXX reads: “You also took along the tabernacle of Moloch and the star of your god Rompha [Saturn], their images which you made for yourselves.  And so I will deport you beyond Babylon.”  Notice that the Hebrew text says “beyond Damascus” but the LXX changed it to “Babylon” and Stephen follows the LXX rather than the Hebrew.


(1)  The word Sikkuth comes from the Assyrian word Sakkut, which is their word for the planet Saturn.


(2)  The word Kiyyun is apparently the same as Babylonian word kayawanu, the god-name given to the planet Saturn.
  Therefore, the KAI before Kiyyun is probably epexegetical, giving us the translation “You also carried along Sikkuth, your king, that is, Kiyyun, your images…”  Sikkuth is the Assyrian word for the planet Saturn and Kiyyun is the Babylonian word for Saturn.

b.  Moloch is the Canaanite-Phoenician god of sky and sun.

c.  Stephen has followed the pattern of what Amos did and skipped from the first great apostasy of the Jews involving idolatry in the Exodus generation to the next great apostasy of the Jews involving idolatry in the Northern Kingdom of Israel prior to the dispersion of the Jews of the Northern Kingdom in 721 B.C. by the Assyrians.

d.  “Moloch is the name of the national god of the Ammonites, to whom children were sacrificed by fire.  He was the consuming and destroying and also at the same time the purifying fire.  Solomon (1 Kg 11:7) erected a high place for this idol on the Mount of Olives, and from that time till the days of Josiah his worship continued (2 Kg 23:10, 13).  In the days of Jehoahaz it was partially restored, but after the Babylonian captivity the worship of Moloch wholly disappeared.  He is also called Molech (Lev 18:21; 20:2–5, etc.), Milcom (1 Kg 11:5, 33, etc.), and Malcham (Zeph 1:5).  This god became Chemosh among the Moabites.”


e.  This phrase is saying that the Jews adopted the religion of the demon god, Moloch, the Canaanite-Phoenician god of sky and sun.
2.  “and the star of your god Rompha [Saturn],”

a.  The word Rompha is the attempted Greek translation/transliteration of the Hebrew word “Kaiwan”, the planet Saturn worshipped by the Israelites during their wilderness wanderings.”
  “The LXX reading, Rhaiphan, is thought by some to be a mistaken transliteration of the Masoretic text reading, kiyyum (RSV Kaiwan, AV Chiun), by others to be a deliberate substitution of Repa, a name of Seb, the Egyptian god of the planet Saturn.”
  Rephan is the Egyptian name of Saturn.


b.  “Amos prophesied that since the Israelites worshipped a Babylonian deity God would send them to Babylon (presumably so they could be nearer the pagan god they wanted to worship).”


c.  “In the ancient Near East, the stars were regarded as supernatural beings (divinities) affecting human destiny.  The same was true in Greek and Roman culture, particularly after the time of Alexander the Great (325 B.C.).  Astrology sought to predict coming events through observing the courses of the stars and planets.  A lament over Babylonia refers to Babylonian astrologers ‘who divide the heavens, who gaze at the stars, who at the new moons predict what shall befall you’ (Isa 47:13).  In the OT, the stars are not thought of as divinities, although certain passages imply that stars and planets influence human events (Job 38:33; cf. Judg 5:20), and astrology is rejected as a foreign influence (Jer 10:2).  The stars and constellations have been created by God (Gen 1:16; Ps 8:3; 136:9; Job 9:9; Amos 5:8).  God has named them (Ps 147:4; Isa 40:26) and has set them in their courses (Jer 31:35; Job 9:7).  No one can count them (Gen 15:5; 22:17; 26:4).  There is evidence that star worship was introduced in both the Northern and the Southern Kingdoms.  Amos (eighth century B.C.) condemned it in the Northern Kingdom (Amos 5:26).  Introduced in the Southern Kingdom during the reign of Manasseh (687-642 B.C.; 2 Kings 21:3-5), star worship was suppressed by Josiah (640-609 B.C.; 2 Kings 23:4-14).  The book of Deuteronomy, which played a major role in Josiah’s reform of 621 B.C., condemns star worship (4:19; 17:2-5).  Instances of star worship were thus anomalies in the history of Israel; it was generally condemned as a form of idolatry.”


d.  The star of the god Saturn would be a simple idol symbol of a star, that represented the demon god, who is associated with the planet Saturn.  It would be like someone wearing a cross around their neck.  They are carrying a symbol of their “God.”  The Jews were doing the same thing with the symbols of their demon idol.


e.  Therefore, this phrase is saying that the Jews not only took up the religion of the worship of Canaanite god of the sky, but also carried the symbol of their ‘god’, Saturn.
3.  “the images which you made in order to worship them.”

a.  This phrase clarifies that the Jews were practicing idolatry.  They made images to represent the demon gods Moloch and Rompha or Saturn.

b.  The Jews made these idol images for the express purpose of worshipping them.

c.  This was a direct violation of the command of God repeated again and again to the Jews:



(1)  Lev 26:1, “You shall not make for yourselves idols, nor shall you set up for yourselves an image or a sacred pillar, nor shall you place a figured stone in your land to bow down to it; for I am the Lord your God.”



(2)  Dt 4:15-16, “So watch yourselves carefully, since you did not see any form on the day the Lord spoke to you at Horeb from the midst of the fire, so that you do not act corruptly and make a graven image for yourselves in the form of any figure, the likeness of male or female, the likeness of any animal that is on the earth, the likeness of any winged bird that flies in the sky, the likeness of anything that creeps on the ground, the likeness of any fish that is in the water below the earth.  And beware not to lift up your eyes to heaven and see the sun and the moon and the stars, all the host of heaven, and be drawn away and worship them and serve them, those which the Lord your God has allotted to all the peoples under the whole heaven.”



(3)  Dt 4:23, “So watch yourselves, that you do not forget the covenant of the Lord your God which He made with you, and make for yourselves a graven image in the form of anything against which the Lord your God has commanded you.”



(4)  Dt 27:15, “Cursed is the man who makes an idol or a molten image, an abomination to the Lord, the work of the hands of the craftsman, and sets it up in secret.  And all the people shall answer and say, ‘Amen.’”

4.  “And so I will deport you beyond Babylon.””

a.  As a result of the idolatry of Israel worshipping heavenly bodies, Stephen quotes Amos’ promise and prediction by God that He would deport the Jews of the Northern kingdom beyond Babylon.  The Southern Kingdom of Judah was only deported to Babylon (586-516 B.C.), but the Northern Kingdom of Israel was deported or dispersed by God well beyond Babylon.

b.  “Instead of saying ‘beyond Damascus,’ Stephen says: ‘beyond Babylon.’  But this is no scribal error, or inadvertence, as critics assert.  The fact is that it is ‘the house of Israel’ as distinct from Judah that is spoken of in Acts 7:42, and in Amos; and, while Judah was taken away to Babylon, Israel was taken ‘beyond’ Babylon.  Amos speaking before either captivity (about 780 B.C.) says: ‘beyond Damascus’.  In other words, in the Old Testament the Holy Spirit alludes to the country, and refers to Assyria, and says ‘beyond Damascus’; while speaking by Stephen, in the light of all the past history, He alludes to the fact that Israel was removed farther than Judah, for while Judah was taken away to Babylon, Israel was removed ‘beyond’ it.”


c.  There was always a result and consequence of idolatry for Israel, just as God promised when the Mosaic Law was first given to the Jews.  Moses warned them twice (in Exodus and in Deuteronomy), just as all the prophets warned them.


d.  Stephen is reminding the Sanhedrin of the repeated rejection of the God of Israel by the Jews throughout their history.  This is the very thing that the Sanhedrin does not want to hear.  They don’t want to be compared to their degeneracy of their forefathers, but the comparison is coming and is inevitable.  And the comparison is that the rejection of Jesus as the Christ by the Sanhedrin will result in their deportation beyond both Damascus and Babylon, which is exactly what happened.
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