Acts 7:35



 is the accusative direct object from the masculine singular demonstrative pronoun HOUTOS, used as an adjective plus the article and proper noun MWUSES, meaning “This Moses.”  Then we have the appositional accusative direct object from the masculine singular relative pronoun HOS, meaning “whom.”  This is followed by the third person plural aorist deponent middle indicative from the verb ARNEOMAI, which means “to disclaim association with a person: deny, repudiate, disown (verbally or nonverbally) with the accusative case someone; of repudiating Moses Acts 7:35.”
  A better translation here is the English synonym for repudiate: to reject.  The Jews didn’t deny or disown Moses; they rejected his leadership and message.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle functions like an active voice, the Jews producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine plural aorist active participle from the verb EIPON, meaning “to say: saying.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action.


The participle is circumstantial.
“This Moses, whom they rejected, saying,”
 is the nominative subject from the masculine singular indefinite pronoun TIS, meaning “Who,” followed by the double accusative of person and object; first, we have the personal object in the accusative direct object from the second person singular personal pronoun SU, meaning “you” are referring to Moses.  Then we have the third person singular aorist active indicative from the verb KATHISTĒMI, which means “to assign someone a position of authority: appoint, put in charge Mt 24:45, 47; 25:21, 23; Tit 1:5. Heb 5:1; 7:28; 8:3. Lk 12:14, 42, 44; Acts 6:3; 7:10, 27, 35.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the indefinite subject “who” produced the action.


The indicative mood is an interrogative indicative, which is used in question that can be answered by providing factual information.  The answer is “God did.”

Then we have the double accusative of the thing (rather than the person) from the masculine singular nouns ARCHWN, meaning “ruler” and DIKASTĒS, meaning “judge” (BDAG, p. 250) with a connective conjunction KAI, meaning “and.”
““Who appointed you the ruler and the judge?””
 is the double accusative of the person and object/thing.  The accusative of the person is TOUTON and the accusative of thing is ARCHONTA and LUTRWTĒN.  First, we have the accusative direct object of the person from the masculine singular demonstrative pronoun HOUTOS, which is used as a personal pronoun (see Wallace, p. 328).  It is translated “him” and clearly points us back to Moses, where the same demonstrative pronoun is used as an adjective.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  [A couple of good manuscripts have a KAI prior to ARCHONTA, but the majority of the best manuscripts do not.  There is no significant change in what is being said by its inclusion or exclusion.  It has more to do with style of writing than content of the message.]  This is followed by the double accusative of the thing from the masculine singular nouns ARCHWN, meaning “the ruler” and LUTRWTĒS, meaning “the redeemer, rescuer, deliverer, or liberator” (BDAG, p. 606).  These are connective by the conjunction KAI, meaning “and.”  The accusative of the person and accusative of the thing in a double accusative are translated in English grammar by supplying either the words “to be” or the word “as,” so that we ‘God sent him to be the ruler and deliverer’ or ‘God sent him as the ruler and deliverer’.  This is followed by the third person singular perfect active indicative from the verb APOSTELLW, which means “to send: sent.”

The perfect tense is an aoristic/dramatic perfect (Wallace, p. 578), in which the perfect states the action without reference to a continuing result.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

“God sent him to be the ruler and the deliverer”
 is the preposition SUN plus the instrumental of association from the feminine singular noun CHEIR, meaning “with the hand.”  With this we have the possessive genitive from the masculine singular noun AGGELOS, meaning “of the Angel” and referring to the Angel of the Lord, the Lord Jesus Christ.  BDAG treats this literal expression as an idiom and suggests the translation: with the help of the Angel.  Then we have the appositional genitive from the masculine singular articular aorist passive participle of the verb HORAW, which means “to be seen; to become visible; to appear” (BDAG, p. 719).

The article is used as a relative pronoun, meaning “who appeared.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the angel produced the action of appearing in the burning bush.


The participle is circumstantial.

This is followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Moses.  Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun BATOS, meaning “in the thorn-bush” (BDAG, p. 171).

“with the help of the Angel who appeared to him in the thorn-bush.”

Acts 7:35 corrected translation
“This Moses, whom they rejected, saying, “Who appointed you the ruler and the judge?”, God sent him to be the ruler and the deliverer with the help of the Angel who appeared to him in the thorn-bush.”
Explanation:
1.  “This Moses, whom they rejected, saying,”

a.  Stephen now departs from the story in Exodus and gives his own comments on the story and life of Moses.  Stephen will venerate, esteem, and honor Moses in all that he says from this point through verse 44, when his commentary turns to Joshua.

b.  Stephen makes a critical point here—Moses was rejected by the Jews.  He was rejected as a leader and as their rescuer or deliverer.  The Jews constantly rebelled against the authority of Moses, demanding that he return them to Egypt.

c.  Stephen makes this point to set up the analogy he is going to make between Moses and Jesus.  The rejection of Moses is nothing more than the precursor to the rejection of Jesus.  The rejection of Moses is the sign of the future rejection of Jesus as the Christ.

2.  ““Who appointed you the ruler and the judge?””

a.  Stephen quotes the words of rejection used by the Jews, repeating the question of the Jewish fighting man in Acts 7:27 cf. Ex 2:14. 

b.  The obvious answer is that God appointed Moses as the ruler and judge over the Jews of the Exodus.

c.  The appointment of Moses as ruler and judge over Israel was rejected so much by the first generation of Jews that the entire generation had to die in the desert over the next forty years.


d.  The same rejection of Jesus as the ruler and judge of Israel is seen in the declaration of these same chief priests before Pilate in Jn 19:15, “So they cried out, ‘Away with Him  away with Him, crucify Him!’  Pilate said to them, ‘Shall I crucify your King?’ The chief priests answered, ‘We have no king but Caesar.’”
3.  “God sent him to be the ruler and the deliverer”

a.  The person rejected by the Jews of Israel as their ruler and deliverer God sent to be their ruler and deliverer.

b.  This is the main point of Stephen’s speech, which he will focus on in his conclusion.  Israel has always rejected those whom God has sent to help them, to deliver them, and to rescue them.

c.  God sent Moses for the express purpose of delivering the Jews from slavery in Egypt and then being God’s representative ruler over them.


d.  Stephen answers the question of the negative Jew, “Who sent you?” by the resounding declaration “God sent him.”

e.  In the same way God sent the Lord Jesus Christ to be the king of the Jews and to deliver them from their sins (the doctrine of redemption).  Moses is the type pointing to the Jewish rejection of Jesus, the anti-type, as their ruler and redeemer.

4.  “with the help of the Angel who appeared to him in the thorn-bush.”

a.  Moses will not be able to rule or deliver the Jews from Egypt without the help and power of God.

b.  The Angel is identified as the same person who appeared to Moses in the burning bush.  Hence, this Angel is none other than the Angel of the Lord, that is, the person of Jesus Christ manifest as a theophany prior to His first advent.

c.  Moses will deliver the Jews from Egypt by the power/hand of Jesus Christ, the God of Israel.


d.  Moses will rule the Jews in the wilderness for the next forty years with the help/power of the person of Jesus Christ, manifest as the Shekinah glory in the tabernacle, the pillar of fire by night and the cloud by day.

e.  Stephen’s point is that Moses could not do anything he did unless God was behind him, supporting him, enabling him, and empowering him.  The same thing was true for the humanity of Christ during His first advent, for the apostles, and now for Stephen before the Sanhedrin.

f.  Every ruler, judge, king, and prophet of Israel had the backing and support of the God of Israel.  Some took advantage of it and some did not.  The same is true for Church Age believers.


g.  God has sent us into Satan’s kingdom as His ambassadors and priests with the help of the hand of the Holy Spirit who indwells us.  How much better off we have it than Moses.


h.  Who appointed you as God’s ambassador?  God did.  Will you not be rejected by those who reject God, just as those who rejected Moses?  Of course you will.  Don’t be shocked or dismayed.  Remember you too have the help of the ‘Angel’ who appeared to Moses in the thorn bush.
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