Acts 7:32



 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” followed by the predicate nominative from the masculine singular article and noun THEOS, which means “the God.”  With this we have the genitive of relationship or identity from the masculine plural article and noun PATĒR with the possessive genitive of the second person singular personal pronoun SU, meaning “of your fathers.”  The nominative subject and predicate nominative without a verb indicates the ellipsis (deliberate omission) of the verb EIMI, meaning to be: “[am].”  This is followed by the appositional/explanatory nominative from the masculine singular article and noun THEOS plus the genitive of identity/relationship from the masculine singular proper noun ABRAAM, meaning “the God of Abraham.”  Then we have the connective use of the conjunction KAI, meaning “and” plus the genitive masculine singular proper noun ISAAK with another connective KAI and the genitive masculine singular proper noun IAKWB, meaning “and Isaac and Jacob.”
““I [am] the God of your fathers, the God of Abraham and Isaac and Jacob.””
 is the continuative use of the postpositive conjunction DE, meaning “Then.”  With this we have the predicate nominative from the masculine singular adjective ENTROMOS, which means “trembling Acts 7:32; 16:29; Heb 12:21.”
  This is followed by the nominative masculine singular aorist deponent middle participle from the verb GINOMAI, which means “to experience a change in nature and so indicate entry into a new condition: become something.”
  Literally this says that Moses became trembling, which is idiomatically saying the same thing as we say in English “to begin trembling.”


The aorist tense is an ingressive aorist, which emphasizes entrance into or the beginning of a past action.  Hence, the ingressive aorist gives us the literal translation “to begin to become trembling,” which we simplify to: “to begin trembling.”


The deponent middle voice functions like an active voice—Moses producing the action.


The participle is circumstantial, and translated “beginning to tremble.”

Then we have the nominative subject from the proper noun MWUSĒS, transliterated as “Moses.”  This is followed by the strong negative OUK, meaning “not” plus the third person singular imperfect active indicative from the verb TOLMAW, which means “to show boldness or resolution in the face of danger, opposition, or a problem: to dare, bring oneself to (do something), have the courage, be brave enough Rom 5:7; Phil 1:14; Mt 22:46; Mk 12:34; Lk 20:40; Jn 21:12; Acts 5:13; Moses did not venture to look at (it) 7:32.”


The imperfect tense is a descriptive imperfect, which describes what took place in the past as an incomplete action.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the aorist active infinitive from the verb KATANOEW, which means “to look at in a reflective manner: consider, contemplate; pay attention to Lk 12:24, 27; Rom 4:19. Inspect Acts 7:31f; 11:6; also simply look at, stare at Jam 1:23f.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action of not looking at the burning bush.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.
“Then beginning to tremble, Moses did not dare to look at [it].”
Acts 7:32 corrected translation
“‘I [am] the God of your fathers, the God of Abraham and Isaac and Jacob.’  Then beginning to tremble, Moses did not dare to look at [it].”
Explanation:
1.  “‘I [am] the God of your fathers, the God of Abraham and Isaac and Jacob.’”

a.  God now identifies Himself to Moses as the same God who was the God of his forefathers: the God of Abraham, Isaac, and Jacob, that is, He is the same God who made the promises to these three ancestors of Moses about bringing the Jews to a land He had promised them.

b.  The background for this statement is found in Ex 3:6, “He said also, ‘I am the God of your father, the God of Abraham, the God of Isaac, and the God of Jacob.’  Then Moses hid his face, for he was afraid to look at God.”

c.  This title is the title by which God wished to be known to the Jews in the land of Egypt, Ex 3:16, “Go and gather the elders of Israel together and say to them, ‘The Lord, the God of your fathers, the God of Abraham, Isaac and Jacob, has appeared to me, saying, “I am indeed concerned about you and what has been done to you in Egypt.”’”

d.  This God was also the God of Joseph, Gen 50:24, “Joseph said to his brothers, ‘I am about to die, but God will surely take care of you and bring you up from this land to the land which He promised on oath to Abraham, to Isaac and to Jacob.’”

e.  This title is used for the God of Israel, Ex 3:15, “God, furthermore, said to Moses, ‘Thus you shall say to the sons of Israel, “The Lord, the God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, has sent me to you.”  This is My name forever, and this is My memorial-name to all generations.’”

f.  This title for God is used to distinguish Him from Jesus in Acts 3:13, “The God of Abraham, Isaac and Jacob, the God of our fathers, has glorified His servant Jesus, the one whom you delivered and disowned in the presence of Pilate, when he had decided to release Him.”  It is because of this statement that many biblical scholars say that the theophany that spoke to Moses from the burning bush could not be the second member of the Trinity, the Lord Jesus Christ.  However, Jesus Christ is clearly identified throughout Scripture as the God of Israel.
2.  “Then beginning to tremble, Moses did not dare to look at [it].”

a.  When Moses hears this statement by the Lord, he immediately understands that it is God talking and that Moses is not staring at a burning bush, but at a manifestation or revelation of God in physical form.  It was widely believed that to see God face-to-face meant immediate physical death.  Therefore, Moses begins trembling because he thinks he is about to die, and no longer risks looking at the burning bush in hope that God will spare his life.

b.  It was a well known belief that to see God meant death, which is why Moses immediately stopped looking at the burning bush.


(1)  Judg 13:22, “So Manoah said to his wife, ‘We will surely die, for we have seen God.’”



(2)  1 Kg 19:12-13, “After the earthquake a fire, but the Lord was not in the fire; and after the fire a sound of a gentle blowing.  When Elijah heard it, he wrapped his face in his mantle and went out and stood in the entrance of the cave.  And behold, a voice came to him and said, ‘What are you doing here, Elijah?’”



(3)  Rev 1:17a, “When I saw Him, I fell at His feet like a dead man.”


c.  Moses was clearly afraid to look at the theophany once he understood that it was a theophany.  He clearly feared for his life.  We do not know but can wonder whether Moses remembered the words of Cain, Gen 4:14, “Behold, You have driven me this day from the face of the ground; and from Your face I will be hidden, and I will be a vagrant and a wanderer on the earth, and whoever finds me will kill me.”  Was it possible that Moses was thinking that the Lord had finally come to take vengeance for the dead Egyptian?

d.  However, Moses is also trembling out of genuine humility and respect for God.  He did not consider himself worthy to look at God, talk to God, or even be in God’s presence considering the fact he was a murderer.
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