Acts 7:14



 is the transitional use of the postpositive conjunction DE, meaning “Then,” moving us along to the next significant event in the drama.  With this we have the nominative masculine singular aorist active participle from the verb APOSTELLW, which means “to send” in the sense “to dispatch a message, send, have something done.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Joseph produced the action.


The participle is circumstantial and coterminous with the action of the main verb.

This is followed by the nominative subject from the proper noun IWSEPH, transliterated as “Joseph.”
“Then Joseph, sending a message,”
 is the third person singular aorist middle indicative from the verb METAKALEW, which means “to call to oneself, summon Acts 24:25; 7:14; 10:32; 20:17.”
  The verb is used in the sense of inviting or asking someone to come to you rather than demanding that they do something, which is the connotation of the English word “summon” as a legal technical term, which is not its use here.  Therefore, the verb ‘to invite’ or ‘to ask’ is a better translation here than ‘to summon’.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Joseph in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular proper noun IAKWB, transliterated as “Jacob.”  This is followed by the appositional accusative from the masculine singular article and noun PATĒR plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his father.”  Then we have the connective use of the conjunction KAI, meaning “and,” followed by the appositional accusative from the feminine singular adjective PAS, the article used as a personal pronoun (‘his’), and the noun SUGGENEIA, which means “an extended family system, relationship, kinship; the relatives Lk 1:61; Acts 7:3, 14.”
  It is translated “all his relatives.”  This is followed by the preposition EN plus the instrumental of measure
 (“a marker of specification or substance: Eph 2:4, 15; Tit 2:3; Jam 1:4, 8; Heb 13:21a, meaning: consisting in; amounting to Acts 7:14”
) from the feminine plural noun PSUCHĒ, meaning “‘souls’ in the sense of persons Acts 2:43; 3:23; Rom 2:9; 13:1; Jude 15; Acts 2:41; 7:14; 27:37; 1 Pet 3:20”
 plus the feminine plural cardinal adjectives EBDOMĒKONTA and the adjective PENTE, meaning “seventy-five.”
“called to himself Jacob, his father, and all his relatives amounting to seventy-five persons.”
Acts 7:14 corrected translation
“Then Joseph, sending a message, called to himself Jacob, his father, and all his relatives amounting to seventy-five persons.”
Explanation:
1.  “Then Joseph, sending a message,”

a.  The next thing of significance that Stephen mentions is the fact that Joseph, who is a type of Christ, summons or invites or sends a message to his father Jacob to come down to Egypt and be taken care of there by his son.

b.  Joseph the son of Jacob taking care of and providing for his father Jacob is a picture of Jacob’s greater son, Jesus Christ, taking care of and providing for all His ancestors in the line of Abraham, Isaac, and Jacob.

c.  The Old Testament background for this statement is found in Gen 45:23-27, “To his father he sent as follows: ten donkeys loaded with the best things of Egypt, and ten female donkeys loaded with grain and bread and sustenance for his father on the journey.  So he sent his brothers away, and as they departed, he said to them, ‘Do not quarrel on the journey.’  Then they went up from Egypt, and came to the land of Canaan to their father Jacob.  They told him, saying, ‘Joseph is still alive, and indeed he is ruler over all the land of Egypt.’  But he was stunned, for he did not believe them.  When they told him all the words of Joseph that he had spoken to them, and when he saw the wagons that Joseph had sent to carry him, the spirit of their father Jacob revived.”

2.  “called to himself Jacob, his father, and all his relatives amounting to seventy-five persons.”

a.  Joseph now invites his father Jacob to bring the entire family down to Egypt to be under his protection and care.  The background for this statement is found in Gen 45:28-46:7, “Then Israel said, ‘It is enough; my son Joseph is still alive.  I will go and see him before I die.’  So Israel set out with all that he had, and came to Beersheba, and offered sacrifices to the God of his father Isaac.  God spoke to Israel in visions of the night and said, ‘Jacob, Jacob.’ And he said, ‘Here I am.’  He said, ‘I am God, the God of your father; do not be afraid to go down to Egypt, for I will make you a great nation there.  I will go down with you to Egypt, and I will also surely bring you up again; and Joseph will close your eyes.’  Then Jacob arose from Beersheba; and the sons of Israel carried their father Jacob and their little ones and their wives in the wagons which Pharaoh had sent to carry him.  They took their livestock and their property, which they had acquired in the land of Canaan, and came to Egypt, Jacob and all his descendants with him: his sons and his grandsons with him, his daughters and his granddaughters, and all his descendants he brought with him to Egypt.”

b.  Note the difference between this statement and Gen 46:26-27, “All the persons belonging to Jacob, who came to Egypt, his direct descendants, not including the wives of Jacob’s sons, were sixty-six persons in all, and the sons of Joseph, who were born to him in Egypt were two; all the persons of the house of Jacob, who came to Egypt, were seventy.”  Compare Ex 1:5, “All the persons who came from the loins of Jacob were seventy in number, but Joseph was already in Egypt.”  Compare also Dt 10:22, “Your fathers went down to Egypt seventy persons in all, and now the Lord your God has made you as numerous as the stars of heaven.”  Why the difference with our passage?



(1)  “Stephen follows the LXX, which counts some grandchildren of Joseph and so makes it 75 whereas Gen 46:26 has 66 and then the next verse makes it 70 including Jacob and Joseph with his two sons.”



(2)  “Gen 46:26–27 states that seventy people made up the household of Jacob, including Joseph’s family already in Egypt; but Stephen claimed that there were seventy-five. The Hebrew text has seventy in both Genesis and Exodus, but the Septuagint (Greek translation of the Old Testament) has seventy-five.  Where did the number seventy-five come from in the Septuagint?  In their count, the translators [of the Septuagint included Joseph’s grandchildren (1 Chr 7:14–15, 20–25).  Being a Hellenistic Jew, Stephen would naturally use the Septuagint. There is no real contradiction; your total depends on the factors you include.”
 



(3)  “Another apparent discrepancy in Stephen’s discourse is in Acts 7:14.  Stephen stated that 75 persons were in Jacob’s family, but the Hebrew text has ‘70’ in both Genesis 46:27 and Exodus 1:5.  In both places the Septuagint has 75.  It is commonly said that Stephen, a Greek-speaking Jew, would have used the Septuagint and therefore was making only an ‘honest’ mistake.  This difficulty, however, can be resolved in other ways.  One of the most widely accepted solutions is to recognize that the Hebrew text includes Jacob, Joseph, and Joseph’s two sons, Ephraim and Manasseh (a total of 70), but that the Septuagint omits Jacob and Joseph but includes Joseph’s seven grandchildren (mentioned in 1 Chr 7:14-15, 20-25).  This is supported by the Hebrew in Genesis 46:8-26 which enumerates 66 names, omitting Jacob, Joseph, and Joseph’s two sons.  Another solution is that the Septuagint’s 75 includes the 66 plus the 9 wives of Jacob’s 12 sons (Judah’s and Simeon’s wives had died and Joseph’s wife was in Egypt).”


c.  The point here is that Joseph was under divine protection, just as Jacob was under divine protection.  The Jews are always under divine protection, which is why any attack on the Jews is motivated by Satan.


d.  The God of Isaac was the God of Jacob and the God of Joseph.  The entire family of Jacob was blessed by association with Jacob and Joseph.

e.  Stephen recognized the origin of the nation of Israel in what the God of Israel did in fulfilling His promises to Abraham, Isaac, Jacob, and the protection which He provided to and through Joseph.


f.  Stephen has already recognized that this God of Abraham, Isaac, Jacob, and Joseph was the Lord Jesus Christ, but Stephen has yet to reveal this to the Sanhedrin.
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