Acts 7:13



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the preposition EN plus the locative of time from the neuter singular article and ordinal adjective DEUTEROPS, meaning “on the second,” which refers to the second ‘visit’ or ‘trip’ of Jacob’s sons to Egypt.  Then we have the third person singular aorist passive indicative from the verb ANAGNWRIZW, which means “to learn to know again, become reacquainted; see again; be recognized;”
 “to cause oneself to be recognized or to be known again—‘to make recognized, to make known again.’ ‘Joseph made himself known to his brothers again’.”
  The Hebrew of Gen 45:1 clearly states that Joseph made himself known or revealed himself to his brothers.  They did not recognize him.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Joseph received the action of being made known again.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun IWSĒPH, meaning “Joseph.”  Then we have the dative of indirect object from the masculine plural article and noun ADELPHOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to his brothers.”

“And then on the second [visit] Joseph was made known again to his brothers,”
 is the connective use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the neuter singular adjective PHANEROS, meaning “evident so as to be readily known, visible, clear, plainly to be seen, open, plain, evident, or known.”
  Then we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to be; become.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle functions as an active voice, the family of Joseph producing the action of being known.

The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular article and proper noun PHARAW, meaning “to Pharaoh.”  Finally, we have the nominative subject from the neuter singular article and noun GENOS, meaning “a relatively small group with common ancestry, family, relatives.”
  With this we have the genitive of identity or genitive of relationship from the masculine singular article and noun IWSEPH, meaning “of Joseph.”  The inclusion or exclusion of the article is questionable based upon the manuscript evidence, but the meaning is the same regardless.
“and the family of Joseph was known to Pharaoh.”
Acts 7:13 corrected translation
“And then on the second [visit] Joseph was made known again to his brothers, and the family of Joseph was known to Pharaoh.”
Explanation:
1.  “And then on the second [visit] Joseph was made known again to his brothers,”

a.  Stephen continues his explanation of the history of Israel with the next significant event in the life of Joseph.  The brothers were required to return to Egypt with Benjamin, which they did.  And on this second trip to Egypt Joseph revealed to them who he was.

b.  The word “again” does not mean that he revealed who he was to them during their first trip, but that he was revealed again to them from their previous relationship with him as a young man, when they sold him into slavery.


c.  The Old Testament background for this statement is Gen 45:1-4, “Then Joseph could not control himself before all those who stood by him, and he cried, ‘Have everyone go out from me.’  So there was no man with him when Joseph made himself known to his brothers.  He wept so loudly that the Egyptians heard it, and the household of Pharaoh heard of it.  Then Joseph said to his brothers, ‘I am Joseph! Is my father still alive?’  But his brothers could not answer him, for they were dismayed at his presence.  Then Joseph said to his brothers, ‘Please come closer to me.’  And they came closer.  And he said, ‘I am your brother Joseph, whom you sold into Egypt.’”

d.  “One is strongly tempted to see here a reference to the two ‘visits’ of Christ.  …Significantly, Israel’s deliver​ance at this time did not occur in the ‘promised land.’  Indeed, only dis​tress and famine were there.  God delivered them in Egypt, where there was food and where their brother was, their divinely appointed deliverer.  Indeed, all God’s special acts of deliverance in Stephen’s historical sketch take place outside the borders of Israel.”
  Compare also F.F. Bruce’s comment: “There may be a suggestion here that a greater than Joseph, who also was not recognized by his people when he came to them the first time, will be acknowledged by them as their divinely appointed deliverer when they see him the second time.”



(1)  The two visits of Joseph’s family are also a picture of the two advents of Christ.  He is not recognized as Israel’s Messiah at His first advent, but reveals Himself clearly to them at His second advent.  There were two ‘visits’ of Joseph, two visits of Moses, and there will be two visits of Jesus.  There have also been two declarations of the apostles before the Sanhedrin.


(2)  The family of Jacob is delivered outside the promised land, just as the Jews of the Tribulation are primarily delivered outside the land of Israel and have to be regathered to Israel after our Lord’s victory over the forces of evil.


(3)  The food in Egypt is a picture of the spiritual food of the message of the gospel being given to the Jews outside the land of Israel, which is what happens throughout the Church Age and Tribulation.



(4)  Therefore, the entire drama of Joseph and his family coming to Egypt may well be a typological illustration of the Jews in human history.
2.  “and the family of Joseph was known to Pharaoh.”

a.  Not only was Joseph made known to his family, but Joseph’s family was also made known to Pharaoh.  This demonstrates the highest regard that Pharaoh had for Joseph, and illustrates the principle of blessing by association.  Joseph’s blessing of Pharaoh overflowed to Pharaoh’s blessing of Jacob and his family.

b.  The Old Testament background for this statement is Gen 45:16-20, “Now when the news was heard in Pharaoh’s house that Joseph’s brothers had come, it pleased Pharaoh and his servants.  Then Pharaoh said to Joseph, ‘Say to your brothers, “Do this: load your beasts and go to the land of Canaan, and take your father and your households and come to me, and I will give you the best of the land of Egypt and you will eat the fat of the land.  Now you are ordered, Do this: take wagons from the land of Egypt for your little ones and for your wives, and bring your father and come.  Do not concern yourselves with your goods, for the best of all the land of Egypt is yours.”’”

c.  The entire family of Israel throughout the world will be blessed when they finally recognize Christ at His second advent.


d.  The principle of application for us now is that God makes Himself known to us through the events of human history.  There are no accidents in history.  The events of history are the revelation of God.
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