Acts 6:9



 is the adversative use of the postpositive conjunction DE, meaning “But” plus the third person plural aorist active indicative from the verb ANISTĒMI, which means “to rise up, arise of accusers in court Mt 12:41; Lk 11:32; Mk 14:57; of a questioner who appears in a group of disciples Lk 10:25; Acts 6:9; of an enemy rise up or rebel against someone Mk 3:26.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that certain Jewish unbelievers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some (men)” or “certain ones.”  With this we have the partitive genitive (or ablative of the whole) from the masculine plural article, used as a demonstrative pronoun, meaning “of those.”  This is followed by the preposition EK plus the ablative of origin/source from the feminine singular article and noun SUNAGWGĒ, meaning ‘gathering place, assembly’ but commonly transliterated as “from the synagogue.”  Then we have the appositional ablative from the feminine singular articular present passive participle of the verb LEGW, meaning “to be called.”

The article functions as a relative pronoun, translated “which.”


The present tense is a descriptive present, which describes what is now occurring.


The passive voice indicates that this particular synagogue received the action of being called something.


The participle is circumstantial and translated “which is called.”

This is followed by the possessive genitive from the masculine plural proper noun LIBERTINOS, which is “a loanword from the Latin libertinus, meaning a person who was manumitted; Freedperson Acts 6:9, a designation for certain Israelites in Jerusalem who had their own synagogue.  The name describes these people as former slaves or their descendants.”

“But some of those from the synagogue which is called ‘the Freedmen’ rose up,”
 is the conjunction KAI, used in coordination with itself (KAI…KAI), meaning “both…and…and… and.”  With this we have the genitive (pointing us back to the previous partitive genitive article used as a demonstrative pronoun ‘those’) from the masculine plural proper nouns KURENAIOS, which we transliterate as “Cyrenians” (people from the island of Cyrene), and ALEXANDREUS, meaning “Alexandrians.”  Then we have the partitive genitive from the masculine plural article used as a demonstrative pronoun, translated “those” plus the preposition APO plus the ablative of origin from the feminine singular proper noun KILIKIA, meaning “from Cilicia” and the noun ASIA, transliterated as “Asia.”  The preposition governs both nouns connected by KAI.
“both Cyrenians and Alexandrians, and those from Cilicia and Asia,”
 is the appositional/explanatory nominative masculine plural present active participle from the verb SUZĒTEW, which means “to contend with persistence for a point of view: dispute, debate, argue with someone Mk 8:11; 9:14, 16; Lk 22:23; Acts 6:9; 9:29.”


The present tense is an ingressive present, which describes an action that begins or starts happening, and a historical present, used after the previous aorist tense in the main verb (= to rise up) to dramatically describe the past event.

The active voice indicates that some of the men from this synagogue began arguing and continued to argue.


The participle is circumstantial.  It describes the attendant circumstances that occurred with the men rising up.  It is translated “arguing with.”
Finally, we have the dative of indirect object
 from the masculine singular article and proper noun STEPHANOS, meaning “Stephen.”
“arguing with Stephen.”

Acts 6:9 corrected translation
“But some of those from the synagogue which is called ‘the Freedmen’ rose up, both Cyrenians and Alexandrians, and those from Cilicia and Asia, arguing with Stephen.”
Explanation:
1.  “But some of those from the synagogue which is called ‘the Freedmen’ rose up,”

a.  Luke continues by contrasting the actions of certain Jewish unbelievers with the actions of Stephen.


(1)  Stephen was full of grace and power from the Holy Spirit and doctrine in his soul.  His Jewish opponents were not.



(2)  Stephen was performing wonders and great miracles among the people.  His Jewish opponents were not.

b.  There were many synagogues in Jerusalem.  One of them belonged to the Jews who had formerly been slaves and had been freed and had returned to Jerusalem to live out their lives.  Many of these Jews joined together and built a synagogue in Jerusalem, which they named “the Freedmen” or “The Synagogue of the Freedom” or “The Synagogue Belonging to the Freedmen.”  The name is not the issue.  Those who belonged to the synagogue were the issue.  They were Jews who had been manumitted from their slavery.  Therefore, they were Greek-speaking Jews from the dispersion, who had returned to Jerusalem.


c.  Not all of the Jews from this synagogue disagreed with and argued with Stephen.  As we shall see later in Acts, some of the Jews from this synagogue were influential in establishing Christianity outside of Jerusalem.


d.  Luke’s point here is that there were some Jewish unbelievers from a local synagogue, which was made up of Jews from the dispersion, who rose up in opposition against the message of the gospel.  Stephen may have been a member of this synagogue and probably presented the gospel there, which led to his being opposed by these men.  It is just as possible that Stephen was simply speaking somewhere outside this synagogue and was opposed publicly by these men.

e.  The Synagogue belonging to the Freedmen is variously described by scholars.


(1)  “A synagogue made up of freedmen, Cyrenians, and Alexandrians, who were Stephen’s opponents.  These freedmen were probably Jewish captives who had been deported from Israel but had been released and granted their citizenship.  It seems reasonable to surmise that they had returned to Jerusalem out of devotion to God in order to observe the law and the temple sacrifices.  Evidence has been found for a synagogue of Alexandrians and one that was built by a certain ‘Theodotus’, which included a guest house for diaspora Jews visiting from abroad.  It would seem that one motivation for the establishment of synagogues for diaspora Jews would be to provide worship for those who spoke Greek.”



(2)  “It was customary in antiquity for people of similar backgrounds and interests to form clubs or associations, often with a component of religious ceremony.  The so-called synagogue of freedmen might well have owed its origin to Jews who had been taken as prisoners of war to Rome in the time of Pompey (63 B.C.).  After their liberation they formed a colony on the banks of the Tiber River.  Tacitus [a Roman historian] relates that the Senate decreed (A.D. 19) that a number of Jewish freedmen should be transported to Sardinia and that the rest should leave Italy, unless they renounced, before a certain day, their profane customs.  Many would naturally have sought refuge in Jerusalem and formed a synagogue there.  In large commercial and religious centers it was not uncommon for trades-people to form or join associations that catered to citizens of specific cities, such as Cyrene and Alexandria.  Memberships might range from a dozen to thirty or more, and it is highly probable that Luke means to designate the Cyrenians and Alexandrians as constituting two other synagogues.”
 

2.  “both Cyrenians and Alexandrians, and those from Cilicia and Asia,”

a.  The composition of the synagogue is now given by Luke.  There were Jews of the dispersion from various places in the eastern or Greek-speaking part of the Roman Empire.  Four areas of the eastern part of the Empire are mentioned.


b.  Cyrene was the city in north Africa, due south from Greece.  It was the capital of the Roman province of Cyrenaica, which today we call Libya.  Today Cyrene is called Tripoli.  “It was founded by a colony of Greeks (B.C. 630).  It contained latterly a large number of Jews, who were introduced into the city by Ptolemy because he thought they would contribute to the security of the place.  They increased in number and influence.  Simon, who bore our Lord’s cross, was a native of this place (Mt 27:32; Mk 15:21).  Jews from Cyrene were in Jerusalem at Pentecost (Acts 2:10); and Cyrenian Jews had a synagogue at Jerusalem (6:9).  Converts belonging to Cyrene contributed to the formation of the first Gentile church at Antioch (11:20). Among ‘the prophets and teachers’ who ministered to the Lord at Antioch was Lucius of Cyrene (13:1).”
 


c.  The second group of non-native Jews are those from the city of Alexandria, Egypt, “so called from its founder, Alexander the Great (about B.C. 333).  Many Jews from Alexandria were in Jerusalem, where they had a synagogue, at the time of Stephen’s martyrdom.  At one time it is said that as many as 10,000 Jews resided in this city.”


d.  The references to Cyrene and Alexandria cover the area of north Africa half way across the Mediterranean.


e.  Cilicia is the area of eastern Turkey, north of Damascus, of which Tarsus was the capital.  

f.  The area of Asia refers to the Roman province of Asia, which we now call Turkey.  Diaspora Jews were first settled there by Seleucid, one of the four generals of Alexander the Great’s army, who inherited part of his empire.  “The favorable Seleucid policy that helped to people the Syrian cities with Jews was used in Asia Minor as well.  In one instance Antiochus III transplanted two thousand Jewish families from Mesopotamia to Lydia and Phrygia.  The tone of the letter preserved by Josephus leads to the conclusion that the Jews were valued as a stable, leavening force in these politically turbulent frontier states.  It is therefore likely that this was no isolated instance but part of the regular Seleucid strategy of government.  Once located in Asia Minor, the Jews quickly established themselves and adapted to their new environment.  The result is that by the time Paul reached that part of the world there was a powerful Jewish settlement in all major cities and towns, even those some distance from the trade routes.  There is concrete evidence of thirty-one Jewish communities in Asia Minor and Cyprus. It may be safely inferred that many more have left no mark of their existence.”


g.  Asia indicates the western side of Turkey and Cilicia indicates the eastern side of Turkey.  So between the two areas we have all of the area of modern day Turkey indicated.

h.  The most famous statement in ancient literature on the dispersion of the Jews was made by Philo, quoting a letter from Herod Agrippa to Caligula: “In this way Jerusalem became the capital, not only of Judea, but of many other lands, on account of the colonies which it sent out from time to time into the bordering districts of Egypt, Phoenicia, Syria, and into the more distant regions of Pamphylia, Cilicia, the greater part of Asia Minor as far as Bithynia, and the remotest corners of Pontus. And in like manner into Europe: into Thessaly, and Beotia, and Macedonia, and Aetolia, and Attica and Argos, and Corinth, and into the most fertile and fairest parts of the Peloponnesus.  And not only is this continent full of Jewish colonists, but also the most important islands, such as Euboea, Cyprus, and Crete.  I say nothing of the countries beyond the Euphrates.  All of them except a very small portion, and Babylon, and all the satrapies which contain fruitful land, have Jewish inhabitants.”
 

3.  “arguing with Stephen.”

a.  This is Luke’s main point in this verse.  Some of these former Jewish slaves of the dispersion did not agree at all with what Stephen had to say about Jesus being the Messiah and Savior of Israel.  In fact, they more than disagreed with Stephen, they vehemently opposed him verbally.

b.  These men were schooled in the synagogue with the teachings of the rabbi on the Mosaic Law and the spiritual life as interpreted by the rabbis.  They were under the influence and teaching of men rather than God the Holy Spirit.

c.  Therefore, we see religious unbelievers arguing the meaning of the word of God against “a man full of doctrine and the Holy Spirit” (verse 5).  This is no contest.  As we will see in the next verse “they were unable to cope with the wisdom and the Spirit with which he was speaking.”
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