Acts 5:30



 is the nominative subject from the masculine singular article and noun THEOS, meaning “The God” plus the genitive of identity from the masculine plural article and noun PATĒR, meaning “of the fathers” plus the possessive genitive from the first person plural personal pronoun EGW, meaning “our.”  Then we have the third person singular aorist active indicative from the verb EGEIRW, which means “to raise up.”

The aorist tense is a constative/historical aorist, which views the entire past act of resurrection as a fact.


The active voice indicates the God produced the action of raising Jesus from the dead.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the accusative direct object from the masculine singular proper noun IĒSOUS, which we transliterate as “Jesus.”

“The God of our fathers raised up Jesus,”
 is the appositional accusative direct object from the masculine singular relative pronoun HOS, meaning “whom” and referring to Jesus.  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the leadership of Israel, the Sanhedrin.  This is followed by the second person plural aorist middle indicative from the verb DIACHEIRIZW, which means “to take hold of someone forcibly with malicious intent and frequently ending in the taking of life: lay violent hands on, murder, kill Acts 5:30; 26:21.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (the Sanhedrin) in producing the action.  The apostles hold the Sanhedrin personally responsible for the murder of Jesus.  This could also be considered a causative middle voice (see Wallace, p. 423f), which emphasizes the Sanhedrin as the ultimate source of having Jesus put to death by the Romans.  The Sanhedrin had Jesus put to death in their own interest and not in the interest of the Jews of Judea.  The way to bring out this entire thought in English would probably be something like: “whom you caused to have killed in your own interest.”  This is not a deponent middle voice (as per Barrett, ICC, p. 289).

The indicative mood is declarative of a dogmatic statement of fact.
“whom you caused to have killed in your own interest,”
 is the explanatory nominative second person masculine plural aorist active participle from the verb KREMANNUMI, which means “to hang” (BDAG, p. 566).

The aorist tense is a constative/historical aorist, which views the past action as a fact.

The active voice indicates that Jesus produced the action of hanging on the cross.


The participle is an instrumental or modal participle (indicating means or manner in which the action takes place), which is translated by the word “by hanging.”

Finally, we have the preposition EPI plus the adverbial genitive of place from the neuter singular noun XULON, which means “on a wood or cross” (BDAG, p. 685).
“by hanging on a cross.”
Acts 5:30 corrected translation
“The God of our fathers raised up Jesus, whom you caused to have killed in your own interest, by hanging on a cross.”
Explanation:
1.  “The God of our fathers raised up Jesus,”

a.  Peter continues his defense by addressing the second charge of the high priest, “you intend to bring upon us this man’s blood.”  But before answering the high priest’s charge, Peter first points out a Sadducean heresy.


(1)  The Sadducees did not believe in resurrection and taught the people of Israel that there was no such thing as resurrection.



(2)  Peter immediately addresses this false teaching by stating that the God of Israel raised up Jesus from the dead.



(3)  Peter is directly proving that the high priest and Sadducees are liars.  They are liars about resurrection and they are liars about not trying to have Jesus put to death.  It is not just the apostles who are bringing this charge against the Sanhedrin, but it is ‘the God of our fathers’ who is bringing this charge against them.


b.  The title “God or our (or your) fathers is found four times in Acts: 3:13; 5:30; 7:32; 22:14.  It refers specifically here to God the Father.

c.  Peter does not refute the statement of the high priest, “you intend to bring upon us this man’s blood.”  In fact, in the next phrase Peter clearly states that it is true.

d.  The high priest tried to insinuate that the Sanhedrin had nothing to do with the death of Jesus.  Peter refutes this by saying in effect, “Oh yes you did.”


e.  The resurrection of Jesus is an established fact, of which the Sadducees are still in denial.  Peter will not allow them to get away with this denial in public.  He makes it a direct issue in the case at hand.  The real issue is that the Sadducees want the apostles to stop talking about the resurrection of Jesus.  Peter does before the Sanhedrin exactly what they have ordered him not to do—talk about the resurrection of Jesus.


f.  Peter defies the order of the high priest to his face.  Peter tells the high priest to his face that God raised Jesus from the dead—the very thing the high priest has previously ordered Peter not to do.


g.  Peter is challenging the high priest to make him stop talking about the resurrection of Jesus, which Peter will not do and proves it by what he says.  In essence Peter is saying to the high priest, “You can’t stop me from telling the people in the temple about the resurrection of Jesus and you can’t stop me now.  You will never be able to stop me.”

h.  What we have here is God’s representative telling Satan’s representative, “You will never stop the message of the gospel from being declared publicly.”
2.  “whom you caused to have killed in your own interest,”

a.  Peter now makes the direct accusation that the high priest and the Sanhedrin are responsible for the murder of Jesus.

b.  The middle voice is loaded with meaning here.



(1)  It indicates that the Sanhedrin and especially the high priest and Sadducees were directly responsible for the death of Jesus.  Just because they used the Romans as their instruments of death does not abrogate them of the responsibility for His murder.  The middle voice holds them personally responsible for the death of Jesus.



(2)  It also indicates that they caused the death of Jesus for their own benefit and in their own interest.  They had a special interest in having Jesus killed—to remain in political power in Judea.  After all, Jesus was the king of the Jews, and they did not want His accession to the throne of Israel.  The Sanhedrin had a vested interest in having Jesus killed.  It was in their best interest that He die quickly before things got out of hand and the people proclaimed Him king.

c.  Just because the Sanhedrin used Pilate and the Romans as their agents of death, this did not absolve them of responsibility for the death of Jesus.  Peter points this out in no uncertain terms.  Peter looks right at the high priest and tells him to his face that he is responsible for the murder of this Man.  Make no mistake about it—Peter is accusing the high priest of murder and there are eleven other witnesses backing him up in the courtroom.


d.    It speaks volumes that the high priest does not even attempt to refute Peter’s charge.  He knows it is true.


e.  Peter uses the plural of the pronoun “you” to include all of the Sanhedrin, but he is looking directly into the eyes of the high priest.  As we shall see in a few verses, many in the Sanhedrin took this as a personal attack and wanted to kill Peter right then and there, but at least one person (a Pharisee named Gamaliel) did not take it personally.  Perhaps he was the only one with a clear conscience at this point.
3.  “by hanging on a cross.”

a.  This phrase indicates the means and/or manner in which Jesus was caused to be murdered or put to death by the Romans at the instigation of the Sanhedrin.


b.  The Greek word XULON basically means “wood, a piece of wood, or a tree.”  It came to be used technically for the wooden crosses that the Romans used throughout the Empire to hang people on as their primary form of capital punishment.

c.  Luke quotes a similar statement of Peter in Acts 10:39, “We are witnesses of all the things He did both in the land of the Jews and in Jerusalem.  They also put Him to death by hanging Him on a cross.”


d.  Crucifixion.  



(1)  “In addition to this earliest form as a simple vertical stake, four variations became prominent: (a) the form usually seen in pictures, the crux immissa (Latin cross +), is that in which the upright beam projects above the shorter crosspiece.  From the mention of an inscription nailed above the head of Jesus it may safely be inferred that this was the form of the cross on which He died; (b) the crux commissa differs only in that the cross-beam is at the top of the vertical stake, forming the Greek letter tau (T); (c) the so-called Greek cross (+) of later date has vertical and horizontal beams of the same length; (d) the crux decussata, or St. Andrew’s cross, took the shape of the letter X. The initial variation in form of the primitive cross was apparently the addition of the cross-beam.  By the Imperial period [of the Roman Empire] crucifixion had become the ‘slaves’ punishment’, and it had become customary for the condemned person to carry the cross-beam to the place of execution.


(2)  Conventional and widespread use of the cross as a common Christian symbol makes it difficult for contemporary readers to sense the harsh reality that underlies this theology of the cross and the cross sayings in the NT.  When Paul preached the “crucified Christ” (1 Cor 1:23; 2:2; Gal. 3:1) any audience in the Greek-speaking world would have known immediately that He had suffered an especially agonizing and humiliating death, the sort usually reserved for rebellious slaves, political rebels, or criminals.  The harsh reality of this grim fact imposed a particular burden on the early preaching — the cross was no mere symbol, but the gruesome instrument of Christ’s atoning death.


(3)  Roman historians and literally figures contemporary with the beginning of the Christian era (for example, Tacitus, Suetonius, Pliny the Younger) were unimpressed by the Christian persistence of belief in a ‘dead God’.  A common theme in the early anti-Christian writing was that Christians worship ‘a criminal and his cross’.  The scattered comments of Justin in his Apologia reveal that the extreme dishonor associated with death by crucifixion was one of the most common objections to the Christian claim that Jesus was Son of God; for example, ‘They say that our madness consists in the fact that we put a crucified man in second place after the unchangeable and eternal God, the Creator of the world’.  This kind of contemptuous response to the theology of the cross should not have been surprising, for the ‘word of the cross’ could not have been more incompatible with Roman political thought and the whole ethic of contemporary religion.


(4)  Not only Paul’s Greek-speaking audiences would find this ‘word of the cross’ offensive, however.  Jews were all too familiar with the Roman crosses that had been erected throughout Palestine and could hardly have viewed crucifixions other than in the light of the curse on anyone “hanged on a tree” (Dt 21:23).  The idea of a crucified savior was thus not only foolish to Greeks, but contradictory and offensive to Jews as well.  Given his background, Paul would have been painfully aware that Jesus was ‘accursed’ by being hung on a tree, but it was his insight that Jesus willingly took upon Himself the law’s curse, to transform it, and thus became Himself the means of freeing people from its curse (Gal 3:13).  The cross, a ‘stumbling block for Jews’, became for Paul ‘the power and wisdom of God’ (1 Cor 1:23f).


(5)  For Paul the cross of Christ is especially the mark of God’s reconciliation of humankind (and of all creation; cf. Col 1:20; 2:14) and a sign of the impotence of all barriers between persons.  Christ’s death on the cross was for all people and thus negated such human distinctions as Jew and Gentile, making all one new creation, and with His own body reconciling them to each other and to God by the cross (Eph 2:14–16).  In Gal 6:14 Paul is willing to boast only in the cross, for ‘by means of his cross the world is crucified to me and I am crucified to the world’.  Paul discovers that the cross is precisely where his link with the world is severed.


(6)  A predecessor of crucifixion in the ancient Near East was impalement (forcing the living human body down onto a pointed stake), used by the Assyrians as a mode of executing deserters, captured enemies, rebels, and the like.  It should be noted that the ancient texts are not always precise with respect to detail, so the descriptions cause difficulty in distinguishing impalement from crucifixion (or the crucifixion of a live person from the public display of a corpse).  In any case, the process subjected the victim to the greatest possible humiliation, with the victim (whether dead or alive) either nailed or bound to a stake.


(7)  Crucifixion was later adopted by the Greeks.  It was used frequently by Alexander the Great (e.g., after the siege of Tyre was broken, ‘two thousand hung fixed to crosses over a huge stretch of shore’), by the Carthaginians, and in turn by the Romans.  In both Greek and Roman civilizations crucifixion was, with few exceptions, not applicable to the freeborn or to citizens.  It was significant to the Roman upper classes that crucifixion was the ‘the slaves’ punishment’.  The Roman citizen’s abhorrence for crucifixion is typified in a line from Cicero: ‘Let the very name of the cross be far away not only from the body of a Roman citizen, but even from his thoughts’.  In the provinces, autocratic governors were known to bend the law as this penalty became more and more useful to the preservation of law and order. Thus Quintilian finds crucifixion to be an effective deterrent for crime and sedition as well as a source of satisfaction to the victim of the crime, so he advocates erection of crosses at the busiest intersections.


(8)  This penalty was soon extended from slaves to include foreigners and robbers (cf. the Gospel accounts of the crucifixion of Jesus together with the two robbers), and was applied most extensively in the provinces.  The connection between slaves and robbers was natural since it was from the ranks of runaway slaves that bandit gangs most commonly replenished their numbers.  Josephus, who witnessed many gruesome crucifixions in connection with the siege of Jerusalem, characterized it as ‘the most wretched of deaths’.  Throughout his writings there is a consistent picture of the excessive use of crucifixion for the ‘pacification’ of seditious provincials.



(9)  Crucifixion continued to be a political-military punishment, and a consistent example of class justice, until the time of Constantine when it was abolished as an insult to Christianity.



(10)  Some form of torture prior to the crucifixion was customary among the Carthaginians and, in the form of flogging, was the normal procedure of the Romans.  Whatever else may have been done to the victim prior to crucifixion, there was at the least a flogging to the point of making blood flow.  In actuality this hastened death and thus reduced the extreme agonies that intensified as long as the victim endured on the cross. As the next step in the process the victim carried his own cross-beam (if this form of cross was used) to the place of execution, where the upright stake had already been erected.  Then on the ground he was fastened to the beam with arms outspread, usually by ropes, less commonly by nails.  The beam and body were then lifted into place on the upright.  A small wooden block or a wooden peg positioned midway on the upright supported the body weight as the buttocks rested on it.  This feature was extremely important in cases of nailing since it prevented the weight from tearing open the wounds.  Once the condemned was thus immobilized he was left alone, unable to attend to bodily functions, unprotected from inclement weather or flies, and, because the place of execution was usually some public street or prominent place, subjected to abusive words and mockery from passersby. Often the body was left to putrefy on the cross and become the prey of carrion birds to complete the utter humiliation.  It could be claimed for burial, however.  The extreme dishonor that lack of burial represented, especially in Jewish circles, can hardly be exaggerated.  It was not unusual for a tablet identifying the crime to be hung on the condemned as he went to the execution site, then attached to his cross for all to see.


(11)  The suffering of death by crucifixion was intense.  In addition to exposure to the weather and insects (and sometimes animals), the body suffered from the intensifying damage of the wounds and from the stretching caused by the strained position.  Some think that headache and convulsions added to the agony.  The ultimate cause of death has been debated; generally it is considered the result of gradual suffocation brought about by fatigue.  The length of this agony was wholly determined by the constitution of the victim and the extent of the prior flogging, but death was rarely seen before thirty-six hours had passed.  Instances are on record of victims of the cross who survived their ordeal when taken down after many hours of suspension.  Death was sometimes hastened by breaking the legs of the victims.”
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