Acts 4:8



 is the temporal adverb TOTE, meaning “Then” plus the nominative subject from the masculine singular noun PETROS, meaning “Peter.”  This is followed by the nominative masculine singular aorist passive participle from the verb PIMPLĒMI, which means “to cause to be completely full: fill, fulfill of a person’s inner life Lk 1:15, 41, 67; 4:28; 5:26; 6:11; Acts 2:4; 3:10; 4:8, 31; 5:17; 9:17; 13:9, 45.”


The aorist tense is a constative/historical aorist, which views the entire action of Peter being under the complete influence of the Holy Spirit as a past fact.


The passive voice indicates that Peter received the action of being under the influence or filling of the Holy Spirit.


The participle is circumstantial and precedes and is coterminous with the action of Peter speaking.

Then we have the genitive of content
 from the neuter singular neuter singular noun PNEUMA and the adjective HAGIOS, meaning “with the Holy Spirit.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say; to speak: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the members of the Sanhedrin.
“Then Peter, being filled with the Holy Spirit, said to them,”
 is the vocative masculine plural from the noun ARCHWN, meaning “Rulers” plus the genitive of subordination from the masculine singular article and noun LAOS, meaning “of the people” in the sense of ‘rulers over the people’.  Then we have the connective use of the conjunction KAI, meaning “and” plus the vocative masculine plural from the adjective PRESBUTEROS, used as a substantive, meaning “elders.”  This title is used “for members of a group in the Sanhedrin Mt 16:21; 27:41; Mk 8:31; 11:27; 14:43, 53; 15:1; Lk 9:22; 20:1 and many other places.”
 

“‘Rulers of the people and elders,”
Acts 4:8 corrected translation
“Then Peter, being filled with the Holy Spirit, said to them, ‘Rulers of the people and elders,”
Explanation:

1.  “Then Peter, being filled with the Holy Spirit, said to them,”

a.  Luke continues his narrative by emphasizing the fact that what Peter said to the Sanhedrin was said under the influence, leading, control, and filling of the Holy Spirit.

b.  Peter probably did not say what he personally wanted to say (that they were a bunch of self-righteous, arrogant murderers of the Messiah) but rather what the grace of God wanted him to say—that there was salvation in no person other than Jesus.

c.  We must remember that Peter is facing the very men who had his best friend put to death.


d.  Thus Peter’s words to them come from the love of God for them and not from the hatred of the sin nature of man.


e.  Peter is God’s instrument of unconditional love, forgiveness, kindness, and graciousness.  The men to whom he speaks are Satan’s instruments of anger, hatred, vengeance, jealousy, and violence.


f.  This is one of the dramatic moments in the angelic conflict where the love of God is contrasted with the hatred of Satan.


g.  Peter has all night to think about what he would say to these men.  He has all night to think about what Jesus said and didn’t say to them when He stood before them.


h.  But now something new will take effect in the words of Peter, Mk 13:11, “When they arrest you and hand you over, do not worry beforehand about what you are to say, but say whatever is given you in that hour; for it is not you who speak, but it is the Holy Spirit.”  Compare Lk 12:11-12, “When they bring you before the synagogues and the rulers and the authorities, do not worry about how or what you are to speak in your defense, or what you are to say; for the Holy Spirit will teach you in that very hour what you ought to say” and Mt 10:19-20, “But when they hand you over, do not worry about how or what you are to say; for it will be given you in that hour what you are to say.  For it is not you who speak, but it is the Spirit of your Father who speaks in you.”
2.  “‘Rulers of the people and elders,”

a.  Peter begins his speech by recognizing the authority of those who are judging him.  They were the leaders of the Jewish nation of Judea, and were recognized as such by Jesus, Lk 12:11, “When they bring you before the synagogues and the rulers and the authorities, do not worry about how or what you are to speak in your defense, or what you are to say” and well as by the two believers on the road to Emmaus (Lk 24:20).  “Both [titles] are most honorable terms; in fact, either could be used alone as a designation of the entire court.  Like Jesus, the apostles acknowledge and submit to the authority of the Sanhedrin.  Peter used even the most respectful form of address.”


b.  The rulers of the people is a general term for the entire assembled body of the Sanhedrin, which included three groups: chief priests, scribes, and elders.  Both titles (Rulers and Elders) refer to the entire assembled group. 

c.  The history of the elders of Israel.



(1)  “The leading men of Israel, right through its OT history, are the elders of the nation (Ex 3:16, 18; Lev 4:15; Jud 21:16; 1 Sam 4:3; 2 Sam 3:17; 1 Kg 8:1, 3; 2 Kg 23:1; 1 Chr 11:3; Ezra 5:5, 9; Jer 26:17; Ezek 8:1, etc.).  Seventy of them are chosen to share the burden of ruling with Moses (Num 11:16–30), and the elders later do something similar for the king. Along with the priests, they are entrusted with the written Law, and charged to read it to the people (Dt 31:9–13).  When the people settle in the promised land, and are dispersed throughout its cities, the elders of the cities act as judges there (Dt 19:12; 21:19f; 22:15–18; Josh 20:4; Ruth 4:2, 4, 9, 11; 1 Kg 21:8, 11; 2 Kg 10:1, 5), thus continuing the practice of having lay judges for lesser questions, which began in the wilderness.  The appeal judges at Jerusalem, however, are partly lay, partly priestly.


(2)  The lay judges are selected for their wisdom, piety and integrity.  Similarly, the choice made among the elders in Num 11 probably reflects a recognition that age does not bring wisdom invariably.  Indeed, a wise youth is better than a foolish old king (Eccl 4:13).  Wisdom befits the aged, and elders ought to be wise, but even the young are honored if wise and are treated as elders.  Judges are men specially selected from among the elders. 


(3)  At Jerusalem also, the ancient link between elders and priests continues and is prominent in the NT.  Out of it has now grown the Sanhedrin, which is the ruling council of the nation and its supreme court of justice, presided over by the high priest.  The elders and chief priests are included among its seventy-one members, along with ‘scribes’ and ‘rulers’, terms which probably have very similar meanings to the other two.


(4)  For their duty of judging the people according to God’s law, the priests and elders need a knowledge of God’s law, and this is why the priests are given the further duty of teaching it.  In 1st-century Alexandria we still find the priests as well as the elders performing this duty, by expounding the Scriptures to the people in the synagogue on the sabbath, but in Palestine the task of teaching seems to have passed over almost entirely to the elders, who are called by this name in Lk 7:3, but in the NT are usually called ‘scribes’ (Scripture-experts), ‘teachers of the law’, ‘lawyers’ or ‘rabbis’.  They teach on occasion in the Temple (Lk 2:46) but have their great center of influence in the synagogue.  In the rabbinical literature, their primary duty is still to be judges, and this is why we read in the NT of excommunications from the synagogue, and of punishments being inflicted in the synagogue.  The synagogue also has one or more ‘synagogue-rulers’, responsible for keeping order there (Lk 13:14) and for choosing who should preach (Acts 13:15), read the lessons or lead the prayers; and an ‘attendant’ (Lk 4:20).  The non-biblical evidence suggests that these are local appointments attached to the synagogue building. The elder, on the other hand, is ordained by his teacher and thus has a wider scope for his ministry, though he usually settles and earns his living by a trade.  He in turn ordains his own pupils, often with the co-operation of two other elders, and usually by the laying on of hands and thus a succession of teachers and judges, and a tradition of teaching and legal interpretation, is established and continued.”
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