Acts 4:32



 is the transitional use of the postpositive conjunction DE, meaning “Now” and moving us along to the next scene in the drama.  With this we have either the descriptive genitive or genitive of place from the neuter singular article and noun PLĒTHOS, “used of religious communities as a technical term for the whole body of their members: fellowship, community, congregation Acts 15:30; 19:9; group Acts 4:32; 6:2, 5; 15:12; Lk 1:10; 19:37”
 plus the possessive genitive masculine plural articular aorist active participle of the verb PISTEUW, meaning “to believe.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “of those who.”


The aorist tense is historical aorist, which regards the entire past action as a fact.


The active voice indicates that the community or congregation or group of people produced the action of believing.


The participle is substantivized by the article and functions as a verbal noun: “of the believers.”

The genitive of PLĒTHOS can be either:

1.  The descriptive genitive, meaning: “There was one heart and soul characterized by the group of believers,” or

2.  The genitive of place, meaning: “There was one heart and soul (with)in the group of believers.”

Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes the continuing past action.


The active voice indicates that this situation or state of being produced the action of existing.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine singular noun KARDIA, meaning “heart” plus the connective conjunction KAI, meaning “and,” followed by the predicate nominative from the feminine singular noun PSUCHĒ and the cardinal adjective HEIS, meaning “one soul.”
“Now there was one heart and soul in the group of believers;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the negative adverb OUDE, meaning “not even.”  With this we have the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one.”  This is followed by the accusative direct object from the neuter singular indefinite pronoun TIS, meaning “anything.”  Then we have the genitive neuter plural from the articular present active participle of the verb HUPARCHW, which means “what belongs to someone, someone’s property, possessions, means Lk 8:3; 12:15; Acts 4:32.”


The article is used as a relative pronoun, meaning “of the things which.”


The present tense is a descriptive present for the state of being that existed at that time.


The active voice indicates that personal possessions produced the action of belonging to someone.

The participle is circumstantial.

This is followed by the third person singular imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is a descriptive imperfect, which describes a past action that continued up to some undefined point in time.


The active voice indicates that not one member of the group of believers produced the action of saying that anything belonged to him.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular adjective IDIOS, meaning “one’s own: his own.”  This is followed by the present active infinitive from the verb EIMI, which means “to be: was.”


The present tense is an aoristic present for a state or condition that exists without reference to its beginning, end, progress, or result.


The active voice indicates that the state of being produces the action of being what it is.


The infinitive is an infinitive of indirect object.  This is an accusative infinitive construction following the finite verb of communication (LEGW), which introduces indirect discourse, which is translated “saying that anything was his own.”
“and not even one said that anything of the things which belong to him was his own,”
 is the strong adversative conjunction ALLA, meaning “but” followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”

The imperfect tense describes an action that continues in the past for an undefined period of time.


The active voice indicates that everything of their possessions produced the action of being shared.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of possession from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” in the sense of “belonging to them.”  Finally, we have the nominative subject from the neuter plural adjective HAPAS, meaning “everything” and the predicate nominative from the neuter plural adjective KOINOS, meaning “shared collectively, communal, common Tit 1:4; Jude 3; Acts 2:44; 4:32.”
  Literally this says “but everything was common to them,” which means:
“but everything was shared collectively among them.”
Acts 4:32 corrected translation
“Now there was one heart and soul in the group of believers; and not even one said that anything of the things which belong to him was his own, but everything was shared collectively among them.”
Explanation:
1.  “Now there was one heart and soul in the group of believers;”

a.  Luke finishes with the story of the lame man, the Sanhedrin, and the prayer of the believers.  He now turns our attention to the general condition of the church of Jerusalem.

b.  The first and most significant characteristic of the group of believers in Jerusalem is that they have unity of thinking.

c.  The phrase “one heart and soul” refers to unity of thought, unity of beliefs, unity of motivation, unity of decisions, and unity of actions.



(1)  Rom 12:16, “Be thinking the same thing toward each other.  Stop thinking in terms of arrogance, but associate with humble people.  Stop being wise in your own estimation.”



(2)  Phil 2:2, “bring to completion my happiness, namely, that you might be thinking the same thing, having that same virtue-love, united in the soul, thinking one and the same thing.”



(3)  Rom 15:5-7, “Now may the God who produces perseverance and encouragement give to you the same thinking [Bible doctrine] among one another according to the standard of Christ Jesus, in order that with one motivation by one voice you may glorify the God even the Father of our Lord Jesus Christ.  Therefore, receive (welcome) one another, even as Christ has received us for the purpose of the glory of God.”


(4)  Phil 4:2, “I urge Euodia and I urge Syntyche to be having the same viewpoint by means of the Lord.”



(5)  2 Cor 13:11, “Finally, brethren, be happy, be made complete, be encouraged, be in agreement, keep the peace, and then the God of unconditional love and peace (prosperity, harmony, reconciliation) will be with you.”



(6)  1 Pet 3:8, “And finally, everyone [should be] like-minded, sympathetic, loving one’s brother, compassionate, humble.”


d.  Believers should have spiritual agreement in their thinking.  All believers will never agree on all things.  But we can and should agree on most things.


e.  There are a few essential doctrines we must agree upon, and many non-essentials in life that we do not need to agree upon.


f.  Thinking the same thing requires several prerequisites:



(1)  We must have the same basic knowledge base from which to think.  If I know items A through W and you only know items D, U, M, and Y, then we will have a tough time agreeing with each other, since I have much more information on which to evaluate things in life.



(2)  We must have accurate teaching of the right things we really need to know.



(3)  We must equally accept the things we learn.



(4)  We must be willing to apply what we have learned correctly and consistently.


g.  God does not expect us to all have the same opinions about everything, but He does expect us to understand exactly what His word says, what it demands, and what it expects of us.


h.  We have the freedom to form our own opinions about many things in life and associate with whomever we desire.  But we do not have the right to be antagonistic toward others, judge, malign, criticize, or ostracize others for any reason.


i.  God does not expect us to think alike in all things.  He does not even want us to think alike in all things.  That is why we are each different.  Not everyone likes carrots, or peas, or meat, or candy, etc.  Not everyone likes football or baseball or golf or tennis.  We all have different tastes, and different things that are important to us.  However, God does expect us to all love the word of God and know the word of God.


j.  So what this statement is saying is that these believers were all learning the same doctrine from the apostles and believing that doctrine and agreeing on that doctrine.  They had the same doctrinal standards and same doctrinal viewpoint.  They were like-minded spiritually.  There were no Corinthian divisions in the church of Jerusalem.

k.  There was one standard of thinking in the group and it was not “what is best for me and my family,” but “what does God want and what is best for others in the royal family.”


l.  The way in which we think the same thing is by having virtue-love in the soul.


m.  Virtue-love is reciprocal, personal love for God and impersonal love for all mankind.


n.  Reciprocal love for God is our personal love for God based upon the doctrine we have learned, believed, and apply.


o.  Impersonal love for all mankind is the virtue, honor, and integrity we give to others based upon our motivation of personal love for God.


p.  We honor God and love God by respecting, honoring, and having integrity toward others.


q.  Personal love for God is expected of all believers.


r.  Personal love for God is an essential in the spiritual life.


s.  Unconditional impersonal love toward all members of the royal family produces a unity in motivation in the royal family.  We all agree that God is more important than anything else, and that love for God far outweighs anything else in life.


t.  Impersonal love for all others is also a mandate of the spiritual life and expected of all believers.


u.  Impersonal love of virtue directed toward others according to the teachings of the word of God produces unity in the royal family.  We don’t gossip about, malign, criticize, judge, or vilify each other.  We aren’t bitter, jealous, hateful, or intolerant of each other.  We don’t lie, cheat, and steal from each other.  Avoiding these things creates unity in the royal family of God.


v.  We have the same thinking in our souls, which gives us the same motivation to produce the same virtuous behavior and integrity toward one another.


w.  The one and the same things we think are:



(1)  In our relationship with God the Father, we put obedience first.



(2)  In our relationship with God the Son, we put love first.



(3)  In our relationship with the Holy Spirit, we put humility first, which means rebound when necessary.



(4)  In our spiritual life we put doctrine first.



(5)  In our relationships with others we put virtue first.


x.  These priorities are how we think the same thing, remain united in the soul, and have the same virtuous thinking at all times toward all people.

2.  “and not even one said that anything of the things which belong to him was his own,”

a.  The result of this unity of doctrinal thinking was the application of unconditional love toward all.


b.  This unconditional love toward others manifested itself in an attitude of communal sharing to provide for the needs of others.

c.  This is not a total rejection of personal property.  These believers still continued to own personal property, such as land, homes, money, etc.

d.  These believers stopped being obsessed with their possessions and acquiring more of them.  Greed ceased to be an issue among these believers.


e.  In other words, no one even said, “That’s mine,” “don’t touch it,” “give it back,” or “leave my stuff alone,” that is, all those arrogant little commands we give to others, when we think they have violated our property.

f.  The command, “You shall not steal” was still in the Mosaic Law and still applied to the Christian community.  The implication of this command is that people have a right to their own private property.  That has always been true and God has always and will always honor that right.

3.  “but everything was shared collectively among them.”

a.  Luke continues his explanation of the Christian attitude of sharing by stating the principle involved.  Instead of being greedy about what each believer owned, they shared collectively with each other.

b.  Those who had much shared with those who had little.  Everyone was looking out for the needs of others.  These Christians did not form a Christian commune, enter into any form of communism, or take whatever they wanted from someone else whenever they thought they needed it.  They simply shared what they had with others in need.  For example, ‘Do you need my X, Y, or Z, go ahead and use it, just take care of it and bring it back when you are done.’  ‘Do you need help to pay this month’s bills?  Let me help, I made extra this month.’

c.  An excellent explanation of this verse is given by Walter Kaiser:

“We can immediately lay to rest the idea of a ‘primitive communism’ in which everyone turned all of their goods over to the community upon conversion.  That has been a viable way of life for some Christian communities, but it is not what was happening in Acts. The description of selling one’s goods in Acts 2:45 is expanded in Acts 4:34.  In both cases the verb tense indicates an ongoing process.  Whenever a need came to light, those having goods sold them and brought the money to provide for the need. As if these descriptions were not clear enough, in Acts 5:3–4 the author makes it plain that such generosity was not a legal requirement; it was the lie, not the failure to give, for which Ananias and Sapphira are condemned.  What was happening in the Jerusalem church, then, was simply that ‘they shared everything they had’ (Acts 4:32).  What had been an ideal to some of the Greek philosophers has been realized by the power of the Spirit in the church.  Because they were “one in heart and mind” all thought of possessiveness vanished.  They shared freely with one another.  This resulted in powerful evangelism and an experience of grace.  Consequently, they realized the goal of Deuteronomy 15:4 (“There should be no poor among you”): ‘There were no needy persons among them’ (Acts 4:34).  To hear of a need was to search one’s heart to see if one could meet the need. As soon as a need was announced those with possessions would want to share (since the Spirit had removed their possessiveness and joined them in heart to their poorer fellow Christians).  They shared by bringing the money to the apostles, probably because (1) the apostles would know if the need had been met already and (2) the apostles would guard the anonymity of the donor.  Later Jewish charity rules valued the anonymity of both donor and recipient.  Joseph Barnabas is viewed as a good example of this practice.  Ananias and Sapphira appear as negative examples, trying to fake the impulse of the Spirit and by deceit get the apostles to think of them as more Spirit-filled than they are.  But, as someone observed, ‘in the church in which the lame walk liars die’.  The same Spirit that is present for signs and wonders is also present for judgment.  We should not imagine, however, that this practice is what impoverished the Jerusalem church.  On the one hand, there were plenty of reasons for that church to become poor.  Jerusalem was not in a good economic position, being off trade routes and not in the best agricultural area.  Its main business was government and the temple, but the Christians were probably given only limited access to the revenues from either of these sources.  Also, evidence in James indicates that the church experienced economic persecution, both in terms of legal oppression and in terms of ‘last hired—first fired’ discrimination.  The church had a large group of apostles to support (unlike the tentmaker Paul, a fisherman like Peter could not support himself on a mountain), many visiting Christians to feed and care for, and probably a large proportion of older believers, since many older Jews moved to Palestine to die and be buried in its soil (such pious dislocated people would be especially open to the gospel).  To add to its problems Jerusalem experienced more than one severe famine during the 40s.  We read reports of Queen Helena sending relief to Judea, as well as rabbinic references to famine and poverty in Jerusalem.  All of these would conspire to make it difficult to maintain the church in Jerusalem.  But for the early Christians it was important for symbolic reasons that a large Christian presence remain in that city.  It is no wonder that Paul took up a collection to support this church (Rom 15:26; 1 Cor 16:1; 2 Cor 8–9).  Acts, of course, is giving us historical precedents, not a pattern to be slavishly imitated.  …[Luke] mentions nothing about a change in the charitable spirit in the Gentile churches.  We discover the same Spirit is poured out on the Macedonian churches (2 Cor 8). They lived in ‘extreme poverty’, but had given themselves so freely to God that they begged to be allowed to share with the poor in Jerusalem.  The principle, Paul argues, true even across continental boundaries, is ‘that there might be equality’ (2 Cor 8:13; the context makes it plain that economic equality is in view).  This equality due to Spirit-directed sharing is precisely the situation we observed in practice in Jerusalem in Acts.”
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