Acts 3:12



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle from the verb EIDON, meaning “to see.”

The aorist tense is a constative/historical aorist, which regards the entire past action as a fact.


The active voice indicates that Peter produced the action of seeing something.


The participle is a temporal participle, indicating the time when something occurred, the action being simultaneous with the action of the main verb.  It is translated “when he saw.”  There is no direct object stated, but is supplied in order to produce correct English grammar.  The object can be the word “[this]” referring to “the amazement of the crowd” as mentioned in Peter’s question of the crowd “why are you amazed?”  Then we have the nominative subject from the masculine singular proper noun PETROS, meaning “Peter.”  This is followed by the third person singular aorist deponent middle indicative from the verb APOKRINOMAI, which means “to answer; to reply.”


The aorist tense is a constative/historical aorist, which regards the entire reply of Peter to the unstated questioning of the crowd of people as a past fact.


The deponent middle voice is active in meaning—Peter producing the action of answering or replying to the unstated question of the crowd, “how/why was this man healed?”


The indicative mood is declarative for a simple statement of fact.

The use of this verb implies that people in the crowd were asking Peter how and/or why this lame man was healed.

“Now when Peter saw [this], he replied to the people,”
 is the vocative masculine plural from the noun ANĒR, meaning “Men” and the vocative masculine plural of the noun ISRAĒLITĒS, meaning “Israelites.”  The same phrase was used by Peter in his speech on Pentecost, Acts 2:22.  Then we have the adverbial use
 of the interrogative pronoun TIS, meaning “why” (BDAG, p. 1007).  This is followed by the second person plural present active indicative from the verb THAUMAZW, which means “to be extraordinarily impressed or disturbed by something: to wonder, marvel, be astonished, be amazed, or be surprised.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the crowd is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the preposition EPI plus the instrumental of cause (after verbs which express feelings, opinions, etc.
) from the neuter singular demonstrative pronoun HOUTOS, meaning “at or because of this” and referring to the healing of the lame man.
“‘Men, Israelites, why are you amazed at this,”
 is the coordinating conjunction Ē, meaning “or” plus the dative of direct object from the first person plural personal pronoun EGW, meaning “us.”  Then we have the adverbial use of the interrogative pronoun TIS, meaning “why,” followed by the second person plural present active indicative from the verb ATENIZW, which means “to stare at” (BDAG, p. 148).


The present tense is a descriptive and progressive present for what is now going on and what the crowd keeps on doing.


The active voice indicates that the crowd is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“or why are you staring at us,”
 is the conjunction HWS, “introducing the perspective from which a person, thing, or activity is viewed or understood as to character, function, or role with focus on a conclusion existing only in someone’s imagination or based solely on someone’s assertion, and translated “as though, as if, or assuming that, as in: 1 Cor 4:7, 18; Acts 3:12; 23:15, 20; 27:30.”
  Then we have the instrumental of means from the feminine singular adjective IDIOS, meaning “by one’s own” and the noun DUNAMIS, meaning “power.”  With this we have the coordinating conjunction Ē, meaning “or” plus the instrumental of means from the feminine singular noun EUSEBEIA, which means “devoutness, piety, godliness” (BDAG, p. 412).  Then we have the instrumental of means from the first person masculine plural perfect active participle of the verb POIEW, which means “to make, do, produce.”  But here is indicates the cause of something and “the result of the action is indicated by the accusative and infinitive [which follow in this sentence], meaning: make (to), cause (someone) to, bring it about that: as though we had caused him to walk Acts 3:12.”
 


The perfect tense is a intensive perfect, which emphasizes a past, completed action.

The active voice indicates that Peter and John had produced the action according to the thinking of the crowd.

The participle is concessive or conditional
, indicating the circumstances in which the action of the main verb takes place.
Finally, we have the accusative-infinitive construction, indicating the result of the action of participle POIEW.  First, we have the genitive neuter singular articular present active infinitive from the verb PERIPATEW, which means “to walk.”  The genitive article in the neuter singular is used with the infinitive to indicate result.  This is a classical Greek construction and is very common.  Second, we have the accusative subject of the infinitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” which functions as the ‘subject’ of the previous infinitive, although infinitives technically don’t have subjects.  The entire construction (participle, articular infinitive, and accusative subject of the infinitive) is translated “we caused him to walk.”
“as if by our own power or piety we caused him to walk?”

Acts 3:12 corrected translation
“Now when Peter saw [this], he replied to the people, ‘Men, Israelites, why are you amazed at this, or why are you staring at us, as if by our own power or piety we caused him to walk?”
Explanation:
1.  “Now when Peter saw [this], he replied to the people,”

a.  Luke continues the narrative by turning our attention from the crowd to Peter and John.

b.  Peter saw something.  He saw the crowd coming at himself, John, and the healed man.  He saw the questioning looks on the faces of the people in the crowd.  He probably heard several people say aloud, “How was he healed? Who did this? Why did it happen?”


c.  When Peter saw that God had provided an opportunity for him to proclaim the message of the gospel, he took action.  The action Peter took was to answer the stated or implied questions of the crowd.
2.  “‘Men, Israelites, why are you amazed at this,”

a.  Peter begins by addressing the crowd of men in the temple just as he did on Pentecost.  He shows the proper respect for the men in the crowd.

b.  Then he asks a rhetorical question.  The question is a device to get these men to begin thinking.  Peter does not expect an answer.

c.  Luke has already told us of the amazement and astonishment of the crowd.  Now Peter asks the crowd to consider why they are amazed at the fact a Jewish lame man has been healed.

d.  If the crowd has not already done so, Peter makes certain that they ask themselves how and/or why this man has been healed.


e.  But Peter also has another motive in asking this question.  He also does not want this crowd to think that he and John are responsible for this miracle.  Peter wants the glory and praise to go where it rightfully belongs—to the Lord Jesus Christ.

3.  “or why are you staring at us, as if by our own power or piety we caused him to walk?”

a.  The people in the crowd kept on staring at Peter and John as if they were gods.  Peter had seen this look many times before, whenever Jesus performed a miracle before a group of people.

b.  Peter knows he and John are not gods and wants to make certain that the people in the crowd recognize that they are not as well.

c.  Peter can see that the people think that he and John have the power to heal.  Peter immediately seeks to correct that impression by indicating that his own power is not involved.  It is the power of the resurrected person of Jesus the Nazarene who is responsible for this healing and has caused this man to be able to walk.


d.  In addition it is not the piety or spiritual life of Peter and John that have given them the power and ability to cause this man to walk.


e.  It is the spiritual life of Jesus that has caused this man to walk.  It is the power of the deity of Christ that has made this man walk.


f.  The crowd has made an erroneous assumption, which Peter quickly corrects.


g.  Notice the difference between Peter’s attitude and that of so-called “faith-healers” who welcome the praise and adoration of the crowd.


h.  Peter and John both had the spiritual gift of healing as a part of their commission as apostles of Christ, just as Paul would have the same spiritual gift of healing in the future.  But Peter and John, as with Paul, recognized that the power of this spiritual gift came from the Lord Jesus Christ through the ministry and power of God the Holy Spirit.


i.  This spiritual gift of healing was not based on the personal piety or spiritual life of the believer.  It was a spiritual gift that functioned when God wanted it to function.  And in this situation God wanted it to function in order to draw a crowd of thousands to hear the message of the gospel.


j.  Therefore, the benefit of the miracle was for a great deal more than the physical well-being of one person, but rather for the spiritual life of thousands.


k.  Peter is well aware of his own lack of personal piety and spirituality, his statement demonstrating his genuine humility.


l.  Peter recognized that he was nothing special.  He was merely the conduit for the grace of God and the message of God.  Would that we all have that recognition.
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