Acts 28:20



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore,” with the preposition DIA plus the accusative of cause from the feminine singular demonstrative pronoun HOUTOS, the article, and the feminine singular noun AITIA, meaning “because of this cause/reason” or “for this cause/reason.”

“Therefore, for this reason”

 is the first person singular aorist active indicative from the verb PARAKALEW, which means “to summon, call to oneself; implore, urge, entreat; request.”
  Paul has no authority to demand, summon or do anything other than politely request that the Jewish leadership come and meet with him.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Jewish leaders of Rome.  This is followed by the two aorist active infinitives that are connected by the conjunction KAI, meaning “and.”  The first is the verb EIDON, which means “to see” and the second is the verb PROSLALEW, which means “to speak to.”  The morphology of both infinitives is the same.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul wishes to produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.
“I requested to see and to speak to you;”

 is the explanatory use of the postpositive conjunction GAR, meaning “for.”  With this we have the improper preposition HENEKA plus the ablative of cause, meaning “because of, on account of, or for the sake of”
 from the feminine singular article and noun ELPIS, meaning “the hope” plus the possessive genitive from the masculine singular proper noun ISRAĒL, meaning “of Israel” in the sense of ‘belonging to Israel’ or “Israel’s hope.”  Then we have the accusative direct object from the feminine singular article and noun HALUSIS, meaning “chain” and the adjectival use of the demonstrative pronoun HOUTOS, meaning “this.”  Finally, we have the first person singular present deponent middle/passive indicative from the verb PERIKEIMAI, which means “to wear.”


The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Paul) producing the action.


The indicative mood is declarative for a simple statement of fact.

“for I am wearing this chain because of the hope of Israel.’”

Acts 28:20 corrected translation
“Therefore, for this reason I requested to see and to speak to you; for I am wearing this chain because of the hope of Israel.’”
Explanation:
1.  “Therefore, for this reason I requested to see and to speak to you;”

a.  Paul continues the explanation of how and why he came to be in Rome with a simple conclusion based upon what he had said so far.


b.  Because the Jews probably were aware of what happened to Paul in Jerusalem and Judea and because Paul had nothing against the Jewish people anywhere or the Jewish nation in general, he requested to see and speak to the Jewish leaders of the synagogues of Rome.


c.  Paul needed these leaders to know right from the start that he had nothing against them and wasn’t there to make trouble for them.  He was not going to bring a countersuit in court against the Jews, which he had every right to do as a Roman citizen.

2.  “for I am wearing this chain because of the hope of Israel.’”

a.  Paul makes a further explanation of why he wanted to see these Jewish leaders and speak to them—because of the hope of Israel.


b.  The hope of Israel is the hope and/or confidence in the resurrection of the dead.  This has already been established in:



(1)  Acts 23:6, “Now Paul, knowing that one party is Sadducees and the other Pharisees, began crying out in the Sanhedrin, ‘Men, brethren, I am a Pharisee, the son of Pharisees; I am being judged for the confidence and resurrection of the dead!’”



(2)  Acts 24:14-15, “But I admit this to you, that according to the Way which they call a [heretical] sect, in this manner I keep on serving the God of my ancestors, believing everything that [is] in accordance with the Law and that stands written in the Prophets; having confidence in God, which these men themselves also await, that a resurrection is about to take place of both the righteous and the unjust.”



(3)  Acts 26:6-8, “And now because of the confident expectation regarding the promise to our fathers being made by God, I have stood trial; to which [promise] our twelve tribes, while earnestly serving night and day, confidently expect to attain; concerning which hope, I am being accused by the Jews, O King.  Why is it considered incredible by you that God raises the dead?”


c.  The phrase ‘the hope of Israel’ was a technical theological phrase clearly understood by these Jewish leaders exactly as Paul meant it.  That is why there is no further explanation of what the phrase meant.  They and Paul both understood exactly what it meant.


d.  Therefore, Paul correctly asserts as he has in all his hearings and/or trials that the reason for his arrest and confinements has been about his belief in resurrection, and specifically about the resurrection of Jesus of Nazareth.


e.  A lot of commentators assume that Paul was chained to a soldier twenty-four hours a day.  This is not necessarily so.  The International Standard Bible Encyclopedia points out that “Manacles or fetters of copper or iron similar to modern handcuffs were sometimes fastened onto the wrists and ankles of a prisoner.”
  Paul wasn’t going to run away or try to escape; he was innocent, and the Romans soldiers knew it based upon Julius’ verbal report and well as the reports of Felix and Festus.  Paul was an innocent Roman citizen under house arrest, and it was illegal to chain an innocent Roman citizen, Acts 21:33 cf. 22:29, “Therefore immediately those who were about to examine him backed away from him; and even the tribune was afraid, when he learned that he was a Roman citizen, and that he had bound him.”  Therefore, the reference to being in a chain or chains may also simply be a metaphor for the fact Paul is under house arrest.  The Roman authorities had no reason to keep Paul in actual chains.


f.  “The Temple Scroll (11QT 64:6-8 [which means the Qumran Text number 11, section 64, lines 6-8]) calls treasonable any attempt of a Jew to present information against his own people before foreigners.  Paul’s disavowal here should then probably be seen as another attempt by Paul to show he is a good Jew.”
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