Acts 27:3



 is the continuative use of the postpositive conjunction TE, meaning “Then” plus the locative of time from the feminine singular article and adjective HETEROS, meaning literally “on the other” or “on another,” but is an idiom, meaning “on the next day Acts 20:15; 27:3.”
  The noun HĒMERA = day is understood in this idiom.  This is followed by the first person singular aorist passive indicative from the verb KATAGW, which means “to lead or bring down; to bring boats down to land from the ‘high’ seas Lk 5:11; hence, the passive voice is used in an active sense of ships and seafarers, to put in at some place such as a harbor or port Acts 27:3; 28:12.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice is used in an active sense with the ship, crew, and passengers producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the proper noun SIDWN, meaning “at Sidon.” 
“Then on the next day we put in at Sidon;”
 is the continuative use of the conjunction TE, meaning “and” plus the adverb of manner PHLANTHRWPWS, which means literally ‘a man lover’ or ‘a lover of men’, but as an adverb came to mean “benevolently, kindly; to treat someone in kindly fashion Acts 27:3.”
  Then we have the nominative subject from the masculine singular article and proper noun IOULIOS, meaning “Julius.”  This is followed by the dative of direct object from the masculine singular article and proper noun PAULOS, meaning “Paul.”  Then we have the nominative masculine singular aorist deponent middle participle from the verb CHRAOMAI, which means “to treat a person in a certain way, with the dative of the person(s) and an adverb indicating how they were treated (BDAG cites many examples of this use of the verb in Greek literature, the LXX (Esther 2:9), Josephus, and the Church Fathers, but forgot to cite our passage in Acts—a very rare mistake by BDAG.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Julius) producing the action.


The participle is causal, indicating the reason why Julius allowed Paul to see his friends.  It is translated “because or since… treating.”

“and since Julius was treating Paul kindly”
 is the third person singular aorist active indicative from the verb EPITREPW, which means “to allow or permit.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Julius produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object AUTOS, meaning “[him]” in the Greek, because it is so strongly implied from everything else that has been said in the context.  Then we have the preposition PROS plus the accusative of place/direction from the masculine plural article, used as a personal pronoun (“his”) and adjective PHILOS, meaning “to his friends.”
  This is followed by the dative masculine singular aorist deponent passive participle from the verb POREUOMAI, which means “to go.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, indicating that Paul produced the action.  The dative masculine singular here refers back to the dative masculine singular .


The participle is a complementary participle, which is used to complete the meaning of the main verb—in this case EPITREPW, which takes the complementary infinitive or participle to complete its meaning.
  Julius allowed Paul to go.

This is followed by the genitive direct object from the feminine singular noun EPIMELEIA, which means “care, attention, of care received; to be cared for Acts 27:3.”
  Finally, we have the aorist active infinitive from the verb TUGCHANW, which means “to experience some happening: to meet, attain, gain, find, experience with the genitive of person or thing that one meets, etc. Lk 20:35; Acts 24:2; 26:22; 27:3; 2 Tim 2:10; Heb 8:6; 11:35.”
  Literally this says “to find care,” which is an idiom meaning “to be cared for.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul would produce the action of finding those who would care for him.


The infinitive is an infinitive of purpose, which can be translated “in order to be cared for.”
“he allowed [him] to go to his friends in order to be cared for.”
Acts 27:3 corrected translation
“Then on the next day we put in at Sidon; and since Julius was treating Paul kindly, he allowed [him] to go to his friends in order to be cared for.”
Explanation:
1.  “Then on the next day we put in at Sidon;”

a.  The first leg of Paul’s journey to Rome went from the city of Caesarea to the city of Sidon on the coast of Palestine (or what the Roman’s called Syria) 70 nautical miles north of Caesarea.

b.  If the ship sailed at an average speed of ten knots, then it took about seven or eight hours to make this trip.

c.   Sidon is not mentioned by Luke as one of the ports of call ever visited by Paul, which is significant given the statement later in the verse that Paul was allowed to go to his friends in this city.  Therefore, Paul had to have visited Sidon and evangelized and taught the Word of God there at some time, which is not mentioned in Acts.



(1)  Paul spent some time in Damascus after his conversion, but not long enough to travel to Sidon, establish a church and make friends.



(2)  He says that he spent three years in Arabia, and it was perhaps during this time that Paul visited Sidon.  However, he neither experienced as a church founder or as a doctrinal teacher during this time he spent in the Lord’s ‘seminary training’.



(3)  After being sent away from Jerusalem back to Tarsus by the apostles for his own safety, it is unlikely Paul would have traveled the four hundred miles from Tarsus to Sidon just to establish a church there, when Philip the Evangelist was working only 85 miles away in Caesarea and Barnabus was active in Antioch.


(4)  Therefore, even though Antioch was 200 miles away, it was probably only during this time (after Barnabus brought Paul to Antioch) that Paul had the opportunity, knowledge, time, and experience as a church founder to go to this city and make friends.


(5)  It also possible that the word “friends” is used as a metaphor for “Christians” and Paul was merely going to the evening church service in that city.


d.  There were believers in the city of Sidon from the time our Lord first evangelized there, Mt 15:21; Mk 7:24 and after the persecution of Christians mentioned in Acts 11:19, “Now those who were scattered because of the persecution that occurred against Stephen came to Phoenicia [Tyre and Sidon] and Cyprus and Antioch, speaking the message [of the gospel] to no one except to Jews alone.”
	

	Mediterranean Voyages

	Gibraltar-Ostia
	7 days
	(Pliny, Natural History xix.3f)

	E. Spain-Ostia
	4 days
	(Ibid.)

	Narbonne-Ostia
	3 days
	(Ibid.)

	Africa-Ostia
	2 days
	(Ibid.)

	Rhegium-Puteoli
	2 days
	(Acts 28:13)

	Puteoli-Tauromenium
	2–3 days
	(Philostratus)

	Puteoli-Alexandria
	9 days
	(Pliny loc. cit.)

	Messina-Alexandria
	7 days
	(Ibid.)

	Rhodes-Alexandria
	3–4 days
	(Diodorus iii.34.7)

	Alexandria-Ethiopia
	9–10 days
	(Ibid.)

	Alexandria-West Cyprus
	6–7 days
	(Lucian Navigium 7)

	Syracuse-Elis
	6 days
	(Philostratus)

	Lake Maeotis (Sea of Azov)-Rhodes
	9–10 days
	(Diodorus, loc. cit.)

	Caesarea-Sidon
	1 day
	(Acts 27:3)



 

2.  “and since Julius was treating Paul kindly”

a.  Luke is about to tell us that Paul is going to be allowed by his Roman guard to see his friends in the city of Sidon that evening.  But before Luke tells us this, he first explains why this is going to happen.  It is going to happen because the centurion Julius was treating Paul kindly or benevolently, which was unusual for a Roman officer in charge of a prisoner.

b.  There is a great deal behind this statement which we do not have any information on, but can make some educated guesses.


(1)  The centurion Julius may have been friends with another (but much older and probably now retired) centurion named Cornelius, who may have evangelized Julius at some point, or at least told him that the Christians were no threat to the Empire and especially not to the army.



(2)  Julius may have heard Philip the Evangelist many times, since Philip lived in the city and evangelize publicly.



(3)  Julius may have many occasions to ‘guard’ Paul during the past two years in Caesarea, and so the two may have known each other well.



(4)  Julius was probably ordered to show Paul all the respect and kindness due an innocent Roman citizen.



(5)  Paul probably spent some time talking to Julius during the all day voyage from Caesarea to Sidon.


c.  All these things could have and would have contributed to Julius’ attitude toward Paul.  One thing is certain, Julius was able to determine quickly that Paul was a man who could be trusted not to run away, a man who kept his word, and a man who also carried about what happened to Julius.  Never doubt that Paul didn’t take the opportunity to evangelize Julius, which, when done properly, is the conveyance of God’s unconditional love for another person through our own unconditional love for them.  That unconditional love can hardly fail to touch the heart of most people.
3.  “he allowed [him] to go to his friends in order to be cared for.”

a.  Julius allowed Paul to go to his friends in the city of Sidon after the ship docked at port late that afternoon or early evening.

b.  Julius trusted that Paul as an innocent Roman citizen who had appealed to Caesar would not run away and endanger the life of Julius or his own life.

c.  The friends to whom Paul was going were the believers in the city of Sidon.  We have no information on how, when, or if Paul had ever been to Sidon before or if he had made any friends here.  Therefore, we can only assume that by “friends” Luke is referring to the believers in the city.


d.  If Paul had never been to Sidon before, then the only way he could find the Christians would be to find their place of worship, which means that they had a evening worship service.  If Paul had been to Sidon before, then he knew where some of the Christians lived and certainly knew where their place of worship was.

e.  What care did Paul need?  Was he sick?  No.  Paul needed a place to sleep and a good meal, something he would not get on board the ship.  A swinging hammock is hardly comparable to a real bed.  And a home-cooked meal would be far better than anything on board a ship of 260 people.


f.  Therefore, Julius shows Paul the kindness of allowing him to find his “friends” in the city of Sidon that would take care of him by providing food and shelter for the night away from the foulness of all the people on board ship.  The methane gas levels were probably above EPA (Environmental Protection Agency) standards on board the ship, that is, it probably stunk to high heaven on that ship, especially when the ship was in port and not moving through the wind.
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