Acts 26:29



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul.”  This is followed by the first person singular aorist deponent optative from the verb from the verb EUCHOMAI, which means “to pray; to wish.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Paul) producing the action.


The optative mood is potential or futuristic optative, which is used with the indefinite particle AN to indicate what would happen if an expressed or implied condition were fulfilled.  “This use of the optative occurs with the particle AN in the apodosis of an incomplete fourth class condition.  It is used to indicate a consequence in the future of an unlikely condition.  The protasis needs to be supplied. The idea is, If he could do something, he would do this. Only a handful of examples occur in the NT, all in Luke’s writings.”
  Here the implied protasis that must be supplied is “If you would believe in Jesus, I would pray to God…”  Notice that the condition (If you would believe in Jesus”) is an unlikely condition.  We have an implied English idiom that gives the idea of what Paul is saying here: “[If I thought it would do any good], I would pray to God that not only you, but also all who here me this day might become such as I am.”

Then we have the dative indirect object from the masculine singular article and noun THEOS, meaning “to God.”

“And Paul [replied], ‘[If I thought it would do any good], I would pray to God,”

 is the coordinating use of the conjunctions KAI…KAI, meaning “both…and” or “not only…but also.”
  KAI does not mean “or” here.  That would be the particle .  Then we have two prepositional phrases using the preposition EN plus the locative of time from the neuter singular adjective OLIGOS, meaning “in a short time” and the neuter singular adjective MEGAS, meaning “in a long time.”

“not only in a short time but also in a long time”

 is the negative OU with the adverb of degree MONOS, meaning “not only” plus the accusative subject of the infinitive from the second person singular personal pronoun SU, meaning “you” and referring to Agrippa.  Then we have the adversative use of the conjunction ALLA, meaning “but” plus the adjunctive or additive use of the conjunction KAI, meaning “also.”  This is followed by the accusative subject of the infinitive from the masculine plural adjective PAS, meaning “all” plus the articular present active participle from the verb AKOUW, which means “to hear.”


The article is used as a demonstrative pronoun, meaning “those.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that all the people in the room were producing the action of hearing Paul.


The participle is a substantival participle, which can be translated “all the hearers” or “all those hearing.”

Then we have the genitive direct object (the verb AKOUW takes the genitive as it direct object) from the first person singular personal pronoun EGW, meaning “me” and referring to Paul.  This is followed by the temporal adverb SĒMERON, meaning “today.”

“not only you, but also all those hearing me today,”

 is the aorist deponent infinitive from the verb GINOMAI, which means “to become.”


The aorist tense is a futuristic aorist, which views the entire future action as a potential fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Agrippa and all those hearing) producing the action of becoming Christians.


The infinitive is an infinitive of indirect discourse, which necessitates the addition of the word “that” in the translation to bring out the indirect statement.  The infinitive takes on the mood of the main verb.  Thus the word “would” in the translation: “would become”.
Then we have the predicate accusative
 from the masculine plural demonstrative correlative adjective TOIOUTOS, “pertaining to being like some person or thing mentioned in a context: of such a kind, such as this, like such.”
  With this we have the predicate nominative masculine singular correlative pronoun HOPOIOS, meaning “of what sort, as.”
  This is followed by the adjunctive/additive use of the conjunction KAI, meaning “also” or possibly the ascensive use, meaning “even.”  Then we have the nominative subject from the first person personal pronoun EGW, meaning “I” with the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”  Finally, we have the preposition PAREKTOS plus the ablative of separation
 from the neuter plural article and noun DESMOS with the demonstrative pronoun HOUTOS, meaning “apart from, except for
 these bonds [fetters, shackles].”  Today we call them “handcuffs.”

“that … would become such as also I am, except for these bonds.’”

Acts 26:29 corrected translation
“And Paul [replied], ‘[If I thought it would do any good], I would pray to God, not only in a short time but also in a long time that not only you, but also all those hearing me today, would become such as also I am, except for these bonds.’”

Explanation:
1.  “And Paul [replied], ‘[If I thought it would do any good], I would pray to God,”

a.  Paul replies to Agrippa’s evasive question: “In a short time are you trying to persuade me for the purpose of making [me] a Christian?’”  The implication of Agrippa’s question is that he could not possibly become a Christian based upon this short conversation with Paul.  Paul takes Agrippa’s question in the spirit in which it was intended—you aren’t going to make me a Christian that fast.  Paul’s retort to Agrippa is that if Paul it would do any good, he would pray to God that Agrippa would become a Christian, but he realizes that this is unlikely to occur.


b.  Here is the technical explanation from the Greek syntax for this translation and explanation.  The optative mood is potential or futuristic optative, which is used with the indefinite particle AN to indicate what would happen if an expressed or implied condition were fulfilled.    “This use of the optative occurs with the particle AN in the apodosis of an incomplete fourth class condition.  It is used to indicate a consequence in the future of an unlikely condition.  The protasis needs to be supplied. The idea is, If he could do something, he would do this. Only a handful of examples occur in the NT, all in Luke’s writings.”
  Here the implied protasis that must be supplied is “If you would believe in Jesus, I would pray to God…”  Notice that the condition (If you would believe in Jesus”) is an unlikely condition.  We have an implied English idiom that gives the idea of what Paul is saying here: “[If I thought it would do any good], I would pray to God that not only you, but also all who here me this day might become such as I am.”  “Moule points out that the construction is logically that of a conditional sentence with the protasis omitted: if only it were possible, I…”


c.  If the indefinite particle were not in the sentence, then we would have a simple voluntative optative mood, which would mean “I wish to God” or “I pray to God that you would become like me.”  But this is not a simple wish by Paul and cannot be translated like as though it was Paul wishing for Agrippa’s conversion.  Paul does wish for it, but realizes that it is so unlikely to happen that it is not worth pressing the issue any further.  Agrippa and Bernice recognize immediately that what Paul has said has ended the conversation, which explains their actions—they immediately stand up, which ends the audience before the king.


d.  Therefore, what Paul is saying here is “If I thought it would do any good, I would pray to God that you would become a Christian, but that is unlikely to occur.”  Agrippa and Bernice take this as a rebuff and immediately put an end to Paul’s audience before the king by standing up.  This signals to everyone that these proceedings have come to an end.  They don’t want to hear any more from Paul.

2.  “not only in a short time but also in a long time”

a.  Paul was willing to do whatever it took to make Agrippa believe in Christ.  Time was not the issue.  He would take as much or as little time as necessary, if it would do any good.


b.  It was now apparent to Paul that it didn’t matter how long or short a time he talked to Agrippa.  Agrippa wasn’t going to believe in Jesus.  He would only continue to evade the issue.


c.  If Agrippa rejected the Prophets, then the Jews would reject him as king.  If Agrippa accepted Jesus as the Messiah, resurrected from the dead, the Jews would reject him as king.  Therefore, Agrippa did nothing in order to maintain his status quo with the Jews, which meant that he would not believe in Jesus as the Christ.


d.  Therefore, Paul makes a sarcastic remark with the implication that regardless of how long it took, it wasn’t going to do any good for Paul to keep wishing or praying that Agrippa would believe.  “Paul indicated that the timing of the decision [to believe in Jesus] made little difference to him, whether long or short.”

3.  “that not only you, but also all those hearing me today, would become such as also I am, except for these bonds.’”

a.  Paul’s speech to Agrippa was not just for the benefit of Agrippa and Bernice, but for all those listening, and Paul knew it when he began the speech.


b.  Paul was presenting the message of the gospel to everyone present; for all had the equal opportunity of hearing the truth and believing in Jesus.


c.  Paul wanted everyone in that room to become Christians, to believe in Christ, and to have eternal salvation, because God is not willing that any should perish.


d.  But Paul did not wish or pray that any of them should ever be arrested and imprisoned because of their faith in Jesus.


e.  It is unlikely that Paul is speaking literally here about being in handcuffs or shackles.  Remember the fear of the Roman tribune Claudius Lysias and the other soldiers on hearing that they had shackled a Roman citizen that had not been proven guilty of any wrongdoing.  Paul had still not been proven guilty of anything.  He was still innocent of any wrongdoing, and he was still an uncondemned Roman citizen.  It is hardly likely that Festus would parade Paul before Agrippa in shackles or chains, breaking Roman law for all the prominent men of the city to see.  Therefore, Paul is speaking metaphorically of his condition of house arrest and confinement.
  “The term ‘chains’ was often used in a metaphorical sense for imprisonment.”
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