Acts 25:9



 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine singular article and proper noun PHĒSTOS, transliterated as “Festus.”  Then we have the nominative masculine singular present active participle from the verb THELW, which means “to wish, will, or want” with the infinitive following to explain what it is that is wished for or wanted.


The present tense is a descriptive/historical present, which describes what occurred in the past as though happening right now for the sake of liveliness in the narrative.


The active voice indicates that Festus produced the action.


The participle expresses attendant circumstances to the action of the main verb.

This is followed by the dative of advantage from the masculine plural article and adjective IOUDAIOS, meaning “for the Jews.”  Then we have the accusative direct object from the feminine singular noun CHARIS, meaning “a favor.”
  This is followed by the aorist middle infinitive from the verb KATATITHĒMI, which means “to grant, give: grant or do someone a favor Acts 24:27; 25:9.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes the personal responsibility of the subject (Festus) in producing the action.


The infinitive is a complementary infinitive, which is used after verbs of wanting/wishing/willing to indicate that which is wished for or wanted.

“But Festus, wishing to do a favor for the Jews,”

 is the nominative masculine singular aorist deponent passive participle from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that Festus produced the action.


The participle is circumstantial.

Then we have the dative of direct object from the masculine singular article and proper noun PAULOS, meaning “Paul.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Festus produced the action.


The indicative mood is declarative for a simple statement of fact.

“answering Paul, said,”

 is the second person singular present active indicative from the verb THELW, meaning “to will: Are you willing?”


The present tense is an aoristic present for a momentary action right then regarded in its entirety as a fact.


The active voice indicates that Paul must produce the action of being willing to do something.


The indicative mood is an interrogative indicative, which is used in simple questions which can be answered by providing factual information.

Then we have the preposition EIS plus the accusative of place from the neuter plural noun HIEROSOLUMA, meaning “to Jerusalem.”  This is followed by the nominative second person masculine singular aorist active participle from the verb ANABAINW, which means “to go up.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul will produce the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after going up.”

Then we have the adverb of place EKEI, meaning “there” and referring to Jerusalem.  This is followed by the preposition PERI plus the adverbial genitive of reference from the neuter plural demonstrative pronoun HOUTOS, meaning “concerning these things.”  Then we have the aorist passive infinitive from the verb KRINW, which means “to be judged.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The passive voice indicates that Paul will receive the action of being judged.


The infinitive is a complementary infinitive, used after verbs of willing/wishing to indicate the content of what is willed for or wished.

Finally, we have the preposition EPI plus the adverbial genitive of place from the first person singular personal pronoun EGW, meaning “before me” and referring to Festus.

“‘Are you willing, after going up to Jerusalem, to be judged there concerning these things before me?’”

Acts 25:9 corrected translation
“But Festus, wishing to do a favor for the Jews, answering Paul, said, ‘Are you willing, after going up to Jerusalem, to be judged there concerning these things before me?’”
Explanation:
1.  “But Festus, wishing to do a favor for the Jews, answering Paul, said,”

a.  Paul defended himself by saying, ‘I have not done anything wrong either against the Law of the Jews or against the temple or against Caesar.’  Festus now replies to Paul’s statement with an answer of his own.


b.  Before telling us what Festus says to Paul, Luke tells us the motivation behind the words of Festus.  Festus wanted to do the same thing Felix wanted to do (Acts 24:27)—they both wanted to do the Jewish leadership a favor.  Not stated but a principle that has been true as long as governments have existed is that both Felix and Festus expected something in return.



(1)  Felix wanted the Jews to not testify against him upon his return to Rome.  He did not get his wish.  The Jews criticized him unmercifully before Caesar.



(2)  Festus wanted the Jews to remain calm and not do anything to upset the status quo with Rome.  He got his wish for the remaining two years of his life; for he died of illness two years later.


c.  Together Felix and Festus were willing to deliver up Paul to either judgment, imprisonment, or possible death, in order to placate or do the Jews a favor.  This was pure evil.  There is no way to justify it.


d.  Both used Paul as a pawn in their game of political maneuvering.  And Paul saw what was happening to him.  He was no fool.  “Favoritism is never a basis for justice, and Paul knew it.”


e.  The principle of application for us as Christians is simple—we don’t do people favors expecting something in return.  We graciously give to others, expecting nothing in return.  We are to lend money without expecting to be repaid.  We are to help those who are helpless, not expecting them to help us when we are in need.  We are to give to those who will never be able to give anything back in return except their gratitude.


f.  This is how God gives to us.  There is nothing we can do for Him in return except express our thanksgiving.  Neither Felix nor Festus nor the Jews followed this principle in the case of Paul.  They were all playing Satan’s game—you scratch my back and I’ll scratch yours, which is the essence of the American political system as it currently exists.
2.  “‘Are you willing, after going up to Jerusalem, to be judged there concerning these things before me?’”

a.  Luke now quotes Festus’s reply to Paul.  Festus asks Paul a question to which he hopes Paul will answer ‘yes’.  Festus asks Paul if he is willing to go back to Jerusalem with him and the Jewish leadership and be tried before Festus there in Jerusalem.  The question makes no sense, because Paul is standing before Festus right now in Festus’s own court with his Jewish accusers standing around him.  There is no need or reason for Paul to go to Jerusalem.


b.  One scholar has remarked that “a procurator’s question is basically the same as his decision.”
  Festus “is now ready to grant the very thing for which the Jews had besought him in verse 3 (‘requesting a favor against him that he might summon him to Jerusalem, because they were setting an ambush to dispose of him along the way’).  …As a Roman citizen before the Roman court in the proper seat of that court the procurator could not adjourn his case to another place except with Paul’s consent.”


c.  Paul knows that the Jews plotted to assassinate him just going from the Fortress Antonia to the meeting place of the Sanhedrin in Jerusalem.  How much greater opportunity will they have on the road to Jerusalem?  Why should Paul give the Jewish assassins another opportunity to kill him?  What could be proved in Jerusalem that could not be proven in Caesarea?  Nothing!


d.  By asking this question it was obvious to Paul that Festus had already made up his mind that he was going to allow the Jews to win the case by bringing false witnesses before Festus’s court in Jerusalem.  “Paul appears to have read something else between the lines.”
  What was it that Paul read?  “No doubt the Jews would have liked best to conduct the trial on their own, but a trial in Jerusalem with the Procurator in the chair would have been better than nothing, though it is hard to see what they would have gained by thus transferring a Roman trial from Caesarea to Jerusalem unless some form of the plot and an appeal to violence were in mind”


e.  It also must be remembered that Festus had the letter of Claudius Lysias, which declared Paul’s innocence.  Festus also had the information from the tribunes and centurions about the former Jewish plot to assassinate Paul.  All this information was readily available to Festus.  Therefore, he was either probably hoping that the Jews would assassinate Paul on the road to Jerusalem or had secretly arranged with them for them to do so—the ultimate favor to the Jews.


f.  There was absolutely no reason for this court case to go back to Jerusalem unless Festus had already made up his mind to allow the Jews to try Paul, find him guilty, and execute him, or allow Paul to be murdered along the way.  Going back to Jerusalem was a ‘no win’ situation for Paul.  It was a death trap, and Paul knew it.


g.  One scholar summarizes this situation as follows: “Though he tried Paul’s case with commendable alacrity [quickness] and was convinced of his innocence, Festus was prepared to sacrifice Paul to do the Jews a pleasure.  Hence, the scandalous suggestion of retrial at Jerusalem. Paul was constrained to appeal to Caesar in the face of an arrangement which would have put him in the power of his enemies.”


h.  Therefore, since Paul knew he was not going to get a fair trial in Jerusalem and was not getting a fair trial now in Caesarea, Paul had only one course of action left to him.  He had to appeal to Caesar.
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