Acts 24:25
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 is the adversative use of the postpositive conjunction DE, meaning “But,” followed by a genitive absolute construction.  First, we have the genitive masculine singular present deponent middle/passive participle from the verb DIALEGOMAI, which means “to engage in speech interchange: converse, discuss.”


The present tense is a historical present, describing what was occurred in the past as though happening at that moment for the sake of vividness.  It can be translated like an English past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Paul) producing the action.


The participle is temporal and coterminous with the action of the main verb.  It is translated by the word “while” or “as.”

The second part of the genitive absolute is the genitive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Paul.  Then we have the preposition PERI plus the adverbial genitive of reference from the feminine singular noun DIKAIOSUNĒ, meaning “concerning or about righteousness.”  In English idiom we do not generally speak using two “ing” words together.  Therefore, since the construction “discussing concerning” is awkward to the English ear we drop the preposition and simply say “discussing righteousness.”  This is followed by the connective/additive use of the conjunctions KAI, which can be translated “and” or, when used in a series, can be translated by commas.  With these conjunctions we have the genitive feminine singular from the noun EGKRATEIA, which means “self-control.”
  After another connective KAI we have the genitive neuter singular from the article and noun KRIMA, meaning “the judgment.”
  With this we have the genitive neuter singular from the article and present active participle of the verb MELLW, which means “to be about to.”  “The participle is used absolutely in the meaning: (in the) future, to come; the judgment to come Acts 24:25.”
  This participle is substantivized by the article and functions as an adjective, modifying the word “judgment.”  Therefore, the most accurate translation is “the coming judgment.”

“But as he was discussing righteousness, self-control and the coming judgment,”
 is the predicate nominative from the masculine singular adjective EMPHOBOS, which means “terrified.”
  Then we have the nominative masculine singular aorist deponent participle from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Felix) producing the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after becoming.”

Then we have the nominative subject from the masculine singular article and proper noun PHĒLIX, transliterated as “Felix.”  This is followed by the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer, reply: replied.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense.


The indicative mood is declarative for a simple statement of fact.

“after becoming terrified Felix replied,”

 is the accusative direct object from the neuter singular articular present active participle of the verb ECHW with the temporal adverb NUN, which together form an idiom, meaning “for the present Acts 24:25.”
  Literally it says, “The having now.”  The participle is clearly substantival, being substantivized by the article with an adverb between the article and its participle.  Then we have the second person singular present deponent middle/passive imperative from the verb POREUOMAI, which means “to go, travel, or proceed.”


The present tense is a customary present for what is reasonably expected to occur right then.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Paul) producing the action.


The imperative mood is a command.

“‘Go for the present,”

 is the adversative use of the postpositive conjunction DE, meaning “but” with the accusative direct object from the masculine singular noun KAIROS, meaning “time.”  Then we have the nominative masculine first person singular aorist active participle from the verb METALAMBANW, which means “to come into possession of something [to have something]; to receive; have an opportunity = find time Acts 24:25.”
  In Modern English we use the idiom, “when I have time.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that Felix will produce the action.


The participle is temporal, preceding the action of the main verb, and meaning “when I have.”

This is followed by the first person singular future middle indicative from the verb METAKALEW, which means “to call to oneself, summon Acts 24:25; 7:14; 10:32; 20:17.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Paul.

“but when I have time, I will summon you.’”

Acts 24:25 corrected translation
“But as he was discussing righteousness, self-control and the coming judgment, after becoming terrified Felix replied, ‘Go for the present, but when I have time, I will summon you.’”
Explanation:
1.  “But as he was discussing righteousness, self-control and the coming judgment,”

a.  Luke continues with the results of Paul’s presentation of the gospel to Felix and Drusilla.  The result of Paul’s remarks was that Felix became terrified and didn’t want to hear anymore.  It is interesting to note that no mention is made of Drusilla being terrified.


b.  As a part of the presentation of the gospel Paul would discuss God’s righteousness and the opportunity for the person who believes in Christ to receive God’s righteousness.  Since Paul had just written the letter to the Romans only weeks before this, all of the doctrine Paul taught in Romans 3-5 could have been a part of this presentation.


c.  The topic of self-control is most interesting, given Paul’s audience.  Luke is indirectly suggesting here that Paul was well aware of Felix and Drusilla’s various marriages, which indicated their own lack of self-control.  This lack of self-control coupled with the coming judgment of God would be enough to terrify Felix, which it did.



(1)  As a part of the message of self-control, Paul may have discussed the topic of Rom 1:16-32, which would put the fear of God into most unbelievers.



(2)  Self-control is certainly a Christian virtue, but is also something considered virtuous by Roman society.




(a)  1 Cor 7:9, “But if they continue to not have self-control, and they do not, they must marry; for it is better to marry than to burn with sexual desire.”




(b)  1 Cor 9:25, “Now everyone who competes in an athletic contest exercises self-control with reference to all things.  Certainly, on the one hand, those people [exercise self-control] that they might receive a perishable crown, but we [exercise self-control that we might receive] an imperishable [crown].”




(c)  Gal 5:22-23, “But the production of the Spirit is virtue-love, joy [sharing the happiness of God], harmony [with God], patience, integrity, goodness, doctrinal inculcation and application, humility, self-control.  Against such things there is no law.”




(d)  1 Thes 5:6-9, “Consequently therefore let us not sleep as the rest, but be alert and self-controlled.  For those who sleep, sleep within the night, and those who get drunk are drunk within the night.  But since we are of the day, let us be self-controlled, having put on the breastplate of doctrine and virtue love, and the helmet, the confidence of salvation.  For God has not destined us for wrath, but for obtaining salvation through our Lord Jesus Christ.”




(e)  Tit 2:11-14, “So the saving grace of God is showing itself to all mankind, training us through corrective discipline, so that by rejecting the unspiritual life and the desires of the cosmic system, we might live in a self-controlled manner both righteously and in a spiritual manner in this present age, while waiting for the happy expectation and appearance of the glory of the great God, even our savior Jesus Christ, who gave Himself as a substitute for us, in order that He might redeem us from all lawlessness and purify for Himself a special people, enthusiastic adherents of intrinsic good works.”




(f)  1 Pet 4:7, “But the end of all things is near.  Therefore, be self-controlled and calm for the purpose of prayers.”  Note how Peter also connects the coming judgment (‘the end of all things’) with being self-controlled.




(g)  1 Pet 5:8, “Be self-controlled, be alert, your enemy, the devil, is walking around like a roaring lion, stalking someone to devour.”


d.  Paul’s discussion of the coming judgment would, of course, include a discussion of the baptism of fire for Jewish and Gentile unbelievers at the Second Advent of Christ and a discussion of the Last Judgment at the end of human history.



(1)  Rom 1:17-18, “For the righteousness of God is being revealed by means of it [the gospel] because of faith in doctrine, just as it stands written, ‘But the righteous person because of faith shall live’.  Therefore the anger [judgment] of God is being revealed from heaven on all rejection of God and wrongdoing [unrighteousness, wickedness, and injustice] of men, who suppress the truth by means of wrongdoing [unrighteousness, wickedness, and injustice].”



(2)  Rom 2:5-8, “But because of your hardness and unrepentant heart, you keep on storing up wrath for yourself on the day of wrath, that is, [the day] of the revelation of the righteous judgment from God, who [the Lord Jesus Christ] will render to each person according to his works.  To those on the one hand who on the basis of the expectation of a good work are seeking eternal life, [there is] glory, honor, and immortality.  But to those on the other hand who from selfish ambition indeed refuse to believe the truth but keep on obeying unrighteousness—anger and wrath!”



(3)  Rom 5:9-11, “Much more therefore, having now been justified by His blood [spiritual death on the cross], we shall be delivered by the agency of Him from the [last] judgment.  For if while we were enemies, we were reconciled to God by means of the death of His Son, and we were, much more, having been reconciled, we shall be delivered by means of His life.  And not only [this], but also we take pride in God through our Lord Jesus Christ, through Whom we have now received this reconciliation.”



(4)  Rom 8:1, “Consequently now [there is] no condemnation [judgment or punishment] to those in Christ Jesus.”



(5)  Rom 9:22-23, “Moreover, although willing to demonstrate His wrath and to reveal His omnipotence, God has endured with great patience vessels of wrath [unbelievers] having been prepared for destruction [the Last Judgment], also in order that He might reveal the riches of His glory on vessels of mercy, which He previously prepared for glory.”



(6)  Rom 14:10-12, “Now you, why do you judge your brother?  Or you also, why do you treat your brother with contempt?  Since all will appear at the tribunal-judgment seat of God.  For it stands written, ‘As I live,’ says the Lord, ‘Every knee shall bow to Me, and every tongue shall praise God’.  So, therefore, each one of us shall give an account to God concerning himself.”



(7)  1 Cor 4:3-5, “Now it is of the least importance to me that I might be questioned by you or by a human court judgment.  But I do not even question myself.  For I have a guilty conscience in nothing, but I am not proven right because of this, rather the One who questions [examines, and judges] me is the Lord.  For this reason, stop criticizing and condemning anything before the end-time until the Lord comes, who will both bring to light the hidden things of darkness, and will reveal the motives and decisions of our hearts, and then each person will have recognition from God.”



(8)  Col 3:5-6, “Therefore put to death the parts [of your life] which belong to the earth: unlawful sexual intercourse, immorality, sinful sexual passion, evil desire, and covetousness, which is idolatry, because of which things the judgment [anger, wrath] of God is coming.”



(9)  Heb 9:27, “Furthermore just as it is certain for men to die once, and after this [there is] judgment.”



(10)  Heb 10:26-27, “For if we keep on sinning deliberately after having received the full-knowledge of the truth, a sacrifice for sins no longer remains [can be made], but a certain fearful expectation of judgment and fire, zealous to consume in the future the adversaries [of Christ Jesus].”


e.  All of these passages just quoted were in the thinking of Paul and were possible topics of discussion during this conversation with Felix and Drusilla.  Paul certainly presented them with the good news of eternal life through faith in Christ, but he also certainly warned them of the consequences of rejection of the Lord Jesus Christ as their Savior.  This warning had a profound affect upon the mind of Felix.

2.  “after becoming terrified Felix replied,”

a.  The warning of what would happen to Felix if he did not believe in Christ was too much for him to bear.  He became terrified and did not want to hear any more from Paul.


b.  This tells us that the convicting ministry of God the Holy Spirit was clearly at work here, and Felix’s conscience could not bear to hear the truth.


c.  God the Holy Spirit made the consequences of not believing in Christ so real to Felix that he became terrified.  The eternal judgment of God and the eternal lake of fire was no longer some fairly tale to Felix.  It was now an absolute reality with which he could not and did not want to deal.


d.  This reaction of being completely terrified at the coming judgment of God is normal and appropriate.  It is exactly what God the Holy Spirit wants unbelievers to have.  They should be afraid and they need to be afraid, because it is the last judgment and it is an eternal consequence.


e.  The amazing thing here is the silence regarding the reaction or response of Drusilla.  We do not know if she shared her husband’s fear or believed in Christ.  Surely if either had happened, Luke would have mentioned it.  Therefore, I can only conclude that Paul’s message had no effect on her whatsoever.  However, God’s coming judgment would find her twenty-one years later under the ashes of Mount Vesuvius.

3.  “‘Go for the present, but when I have time, I will summon you.’”

a.  Felix gives a quick, short, immediate command—leave now.  He cannot bear to hear any more about his coming judgment and his eternal state in the lake of fire.  We see here the common human defense mechanism of denial.  Denial is the refusal of a person to hear the truth, because they don’t want the true consequences of their actions or decisions to apply to them.  They rationalize erroneously that if they don’t hear it or believe it, then it cannot be true and won’t happen to them.


b.  Felix then makes an excuse for stopping Paul’s speech.  His excuse is that he doesn’t have any more time right now to listen to Paul.  He has other, more important things to attend to right now.  This obviously was a lie.  There was nothing more important for him to attend to right then than his own eternal salvation.


c.  Felix further makes a promise to Paul that he would call for and hear him again.  Felix did call for Paul again many times as the next verse says, but it was always to hear whether or not a bribe would be offered.  He was no longer interested in hearing about righteousness, self-control and the coming judgment.  Paul would have certainly wanted to continue to speak to Felix at every opportunity, since Paul was now aware of the effectiveness of God the Holy Spirit’s convicting/convincing ministry in the soul of Felix.  Paul would want “another shot at him,” that is, another chance to evangelize him.  According to the next verse Paul got many chances to do so, but Luke is also silent about Felix ever believing in Christ.  Luke’s silence tells us that Felix never did believe in Christ.


d.  Felix now had his own built-in excuse to never hear Paul again regarding these matters.  His own built-in excuse—I don’t have time right now.  But what does the Scripture say, “‘At the appropriate time I listened to you, and on the day of salvation I helped you.’  Consider, now [is] the truly favorable time.  Consider, now [is] the day of salvation,” 2 Cor 6:2.  Felix would summon Paul again many times, but only in hopes that a bribe would be offered.  Paul would come and speak to Felix, but only about the message of the gospel.  Not receiving a bribe, Felix could fall back on his built-in excuse—I don’t have time right now.


e.  “These two high personages would never of their own accord have gone to a Christian meeting to hear the gospel even when a man like Paul would be the preacher; but here God sends them a preacher, one of the best the world has heard.  He turns their own audience chamber into a church.  He brings about a situation in which there two sinners give full and close attention to the gospel sermon.  Behold, the great hour of grace has struck in the lives of these two!  The door of the kingdom was thrown open to them; salvation was reaching out to draw them into its embrace.”
  God is not willing that any should perish.
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