Acts 24:15



 is the accusative direct object from the feminine singular noun ELPIS, meaning “hope in the sense of absolute confidence in something or someone.”  Then we have the nominative first person masculine singular present active participle from the verb ECHW, which means “to have: having.”


The present tense is a durative present for an action that began in the past and continues in the present as a punctiliar or aoristic fact.


The active voice indicates that Paul keeps on producing the action.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun THEOS, meaning “in God.”

“having confidence in God,”
 is the accusative direct object from the feminine singular relative pronoun HOS, which means “which” and refers back to the feminine singular noun ELPIS (=confidence) just mentioned.  Then we have the adjunctive/adverbial use of the conjunction KAI, meaning “also” plus the nominative subject from the third person masculine plural reflexive use of the intensive pronoun AUTOS, meaning “themselves.”  With this we have the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “these” and referring to the Jews standing there accusing Paul.  Therefore, we are justified in translating “these men.”  This is followed by the third person plural present deponent middle/passive indicative from the verb PROSDECHOMAI, which means “to look forward to, wait for, or await Mk 15:43; Lk 23:51; 2:25, 38; Acts 23:21; 24:15; Tit 2:13.”


The present tense is a durative/static present, which describes a past action that is also now a present fact or state of being.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the men accusing Paul) producing the action of having the same confident expectation of the fulfillment of the promises of God, especially that there shall certainly be a resurrection of the dead as mentioned in the next phrase.


The indicative mood is declarative for a simple statement of fact.

“which these men themselves also await,”

 is the accusative subject of the infinitive from the feminine singular noun ANASTASIS, which means “a resurrection.”  Then we have the present active infinitive from the verb MELLW, which means “to be about to.”


The present tense is a tendential present for an action that is about to take place, but has not yet happened.


The active voice indicates that the resurrection of the dead produces the action of being about to happen.


The infinitive is an infinitive of indirect discourse, which demands the word “that” in the translation.  Wallace, Porter, and several commentators see this as an appositional infinitive and classical Greek idiom meaning “that there will be a resurrection.”  Regardless of how the construction is defined or explained the meaning of the words is the same and does not change the explanation of that meaning.

With this we have the future deponent middle infinitive from the verb EIMI, meaning “to be; to happen, occur, or take place.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (the resurrection of the dead) producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb MELLW.

Finally, we have the descriptive genitive or genitive of identity (this could also be regarded as genitive of reference) from the masculine plural adjectives DIKAIOS (“righteous”) and ADIKOS (“unjust”
) with the coordinating connective conjunctions TE and KAI, meaning “both the righteous and the unjust.”

“that a resurrection is about to take place of both the righteous and the unjust.”

Acts 24:15 corrected translation
“having confidence in God, which these men themselves also await, that a resurrection is about to take place of both the righteous and the unjust.”
Explanation:
1.  “having confidence in God,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “But I admit this to you, that according to the Way which they call a [heretical] sect, in this manner I keep on serving the God of my ancestors, believing everything that [is] in accordance with the Law and that stands written in the Prophets; having confidence in God, which these men themselves also await, that a resurrection is about to take place of both the righteous and the unjust.”


b.  Paul admits that he is guilty of having confidence in God; something with which Felix would not and could not find fault, regardless of which “God/god” Paul meant.


c.  Paul explains what this confidence in God is that he has at the end of the sentence—it is confidence that God will resurrect both the righteous and the unjust.


d.  Paul had confidence in the fact that God would resurrect the just because he had personally seen the first resurrection of a just man in the person of Jesus of Nazareth.


e.  Confidence in God is one of the great issues in the angelic conflict.



(1)  Satan had no confidence in the fact that God was a God of love and forgiveness.



(2)  Therefore, God creates human history for many reasons, one of which is to demonstrate time and again that His creatures could have confidence in Him.



(3)  The elect angles had confidence in God; the fallen angels did not.



(4)  Believers have confidence in God; unbelievers do not.


f.  The ultimate confidence in God for a human being is to have confidence in the fact that by simply believing in Jesus Christ a person can have eternal life with God.


g.  Psalm 78:5-8, “For He established a testimony in Jacob and appointed a law in Israel, which He commanded our fathers that they should teach them to their children, that the generation to come might know, even the children yet to be born, that they may arise and tell them to their children, that they should put their confidence in God and not forget the works of God, but keep His commandments, and not be like their fathers, a stubborn and rebellious generation, a generation that did not prepare its heart and whose spirit was not faithful to God.”


h.  The word ELPIS in the Greek means “the confident expectation that something will happen, when it means the thing hoped for.”
  This is different than our connotation of hope in Modern English.  When we say “hope,” we are uncertain that the thing will occur.  When the Greeks said “hope” they had a confident expectation that something would occur.

2.  “which these men themselves also await,”

a.  Paul adds that the Jewish leadership of Israel is also waiting for the same thing that Paul has put his confidence in—that a resurrection is about to take place.


b.  But there is a difference between Paul and the Sadducees.  The Sadducees did not believe in the resurrection.  This was the major issue upon which they disagreed with the Pharisees.


c.  The corrupt and evil Jewish leadership was also waiting for the resurrection, but they didn’t know they were waiting for it, because they did not believe in it.  They were not waiting for the resurrection in the same way that Paul was waiting for it.


d.  Paul waited for the resurrection with eager anticipation and expectation.  The evil unbelievers standing and accusing Paul had no such eager anticipation and expectation of the resurrection.  They were in denial that God would raise them as the unjust and judge them.

3.  “that a resurrection is about to take place of both the righteous and the unjust.”

a.  Paul now states the object of his confidence in God—that a resurrection is about to take place of both the righteous and the unjust.  This resurrection comes in phases:



(1)  The Church is resurrected prior to the Great Tribulation.



(2)  Old Testament believers and Tribulational martyrs are resurrected at the Second Advent of Christ.



(3)  All believers of the millennial reign of Christ and all the unjust of human history are resurrected at the end of the millennial reign of Christ and face the Last Judgment.


b.  The righteous refer to those who believe in Christ, who are given from God the gift of His very own righteousness the moment they believe in Christ.  This is taught in Paul’s letter to the Romans (chapter 3).


c.  The unjust refer to those who do not believe in Christ, such as these Jewish leaders accusing Paul.  Paul probably looked from Felix to the group of Jews as he said these words; thus making his point in no uncertain terms to them.  The fact that Paul taught a resurrection of both the righteous and unrighteous is taught in Rom 2:6-11 and 2 Tim 4:1.  This can also be compared with the Lord’s teaching in Mt 8:11f; 25:31–46; Lk 13:28f; 14:14.  John teaches the same thing in Rev 20:11-15.


d.  Paul says that a resurrection is about to take place, and yet it has now been almost two thousand years since this statement.  Why so long?  God’s timing is not our timing.  To us a thousand years is a very long time, but to God it is merely a day.  God is not bound by time.  Because He created time, He is beyond time.  God is not governed by time as we are.


e.  Therefore, Paul is expressing the divine viewpoint of time in relation to the events of the angelic conflict and human history—the resurrection is about to take place.


f.  We must also remember that the Church Age could end at any moment and God only owed the Jews seven more years.  So potentially the resurrection was only seven years away, that is, it was about to take place.


g.  Some Jews believed in the resurrection of only the righteous, but Paul states here that the resurrection that is about to take place is of both the righteous and the unjust.  This refers to the various phases of the resurrection of believers and the resurrection of all unbelievers at the end of the millennial reign of Christ.


h.  Felix was not unaware of what a resurrection was.  He was married to a Jewish woman and had been dealing with the Pharisees and Sadducees for at least seven years.  He knew their differing theological beliefs.


i.  Paul makes a point of showing the similarity of his beliefs with the beliefs of traditional Judaism.  He is doing this to counteract Tertullus’s argument that Christianity is a heretical sect.  If Paul’s major belief is in the resurrection of people, and this can be shown to be the traditional belief of the Jewish people, then the Sadducees have no religious case against Paul.  They cannot accuse him of teaching heretical doctrines that incite the Jews to riot.


j.  Therefore, the resurrection of Jesus is indeed the real issue in this case; for if Jesus really did rise from the dead, then the “hope of Israel” has been and will continue to be fulfilled; and the Sadducees will be the ones found to be teaching heretical doctrines (that there is no resurrection).  The hope of Israel is stated in Dan 12:2, “Many of those who sleep in the dust of the ground will awake, these to everlasting life, but the others to disgrace and everlasting contempt.”

k.  That resurrection is the key issue in the trial is expressed by Paul, when Felix has Paul appear before Herod Agrippa, Acts 26:6-8, “And now I am standing trial for the hope of the promise made by God to our fathers; the promise to which our twelve tribes hope to attain, as they earnestly serve God night and day.  And for this hope, O King, I am being accused by Jews. Why is it considered incredible among you people if God does raise the dead?”


l.  Finally, Paul tells the Jews in Rome that resurrection is the issue he has had with the leadership in Jerusalem, Acts 28:20, “For this reason, therefore, I requested to see you and to speak with you, for I am wearing this chain for the sake of the hope of Israel.”


m.  “Paul is turning the tables on his accusers.  These Sadducees, of course, do not accept the resurrection, but the Jews as such most emphatically do, and the Pharisees stand in the forefront.  In this respect the Pharisees and their great following were not a sect in any sense, but the Sadducees who rejected this hope most decidedly were.  Like a boomerang the invidious term ‘sect’, with which Tertullus wanted to discredit Paul and the Nazarenes before Felix, recoils upon the very men he is trying to represent: in regard to this point these Sadducees alone constitute the sect.  And the worst of it was that Felix, who knew the Jews, could not but see the point.”
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