Acts 23:6



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle from the verb GINWSKW, which means “to know; perceive, notice, realize Mk 5:29; 15:10; Jn 6:15; 16:19; Acts 23:6.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action of knowing the composition of the Sanhedrin.


The participle is circumstantial.

This is followed by the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul” plus the conjunction HOTI, which is used after verbs of knowing to indicate the content of what is known.  It is translated “that.”  Then we have the nominative subject from the neuter singular article, cardinal adjective HEIS and the noun MEROS, meaning “one part of the group,” that is, “one party.”
  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which presents the state of being as a fact.  This could also be regarded as a historical present.


The active voice indicates that one party produces the state of being Sadducees and the other party produces the state of being Pharisees.


The indicative mood is declarative for a simple statement of fact.

Then we have the partitive genitive or genitive of the whole from the masculine plural noun SADDOUKAIOS, meaning “Sadducees.”  This is followed by the adversative use of the postpositive conjunction DE, meaning “and.”  With this we have the nominative subject from the neuter singular article and adjective HETEROS, meaning “the other” and referring to “the other part of the Sanhedrin or the other party.”  Then we have the partitive genitive from the masculine plural proper noun PHARISAIOS, meaning “Pharisees.”  Literally this says “that the one part is composed of Sadducees but the other (part) of Pharisees.”

“Now Paul, knowing that one party is Sadducees and the other Pharisees,”
 is the third person singular imperfect active indicative from the verb KRAZW, which means “to cry out; to shout.”


The imperfect tense is an ingressive imperfect, which describes entrance into or the beginning of a past, continuing action.  It is translated by the English word “began.”


The active voice indicates that Paul kept on saying this.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of place from the neuter singular article and noun SUNEDRION, meaning “in the Sanhedrin.”

“began crying out in the Sanhedrin,”

 is the nominative used as a vocative from the masculine plural noun ANĒR with the noun ADELPHOS, meaning “Men, brethren.”  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  Then we have the predicate nominative from the masculine singular noun PHARISAIOS, meaning “a Pharisee.”  This is followed by the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which presents the current state of being as a fact.


The active voice indicates that Paul produces the state of being a Pharisee.


The indicative mood is declarative for a simple statement of fact.

Then we have the appositional or explanatory nominative from the masculine singular noun HUIOS, meaning “the son.”  With this we have the genitive of identity (Wallace calls this genitive a “genitive in relation to a par excellence noun”
) from the masculine plural noun PHARISAIOS, meaning “of Pharisees.”

“‘Men, brethren, I am a Pharisee, the son of Pharisees;”

 is the preposition PERI plus the adverbial genitive of reference from the feminine singular noun ELPIS, meaning “for/concerning the hope/confidence” plus the additive use of the conjunction KAI, meaning “and” plus the adverbial genitive of reference from the feminine singular noun ANASTATIS, meaning “resurrection.”  With this we have the objective genitive from the masculine plural adjective NEKROS, which means “of the dead.”  Finally, we have the nominative subject from the first person singular personal pronoun EGW (found in all the best manuscripts except Vaticanus (Codex B)), meaning “I” plus the first person singular present passive indicative from the verb KRINW, which means “to be judged.”


The present tense is a descriptive present, describing what is occurring right now.


The passive voice indicates that Paul is receiving the action.


The indicative mood is declarative for a simple statement of fact.

“I am being judged for the confidence and resurrection of the dead!’”

Acts 23:6 corrected translation
“Now Paul, knowing that one party is Sadducees and the other Pharisees, began crying out in the Sanhedrin, ‘Men, brethren, I am a Pharisee, the son of Pharisees; I am being judged for the confidence and resurrection of the dead!’”
Explanation:
1.  “Now Paul, knowing that one party is Sadducees and the other Pharisees,”

a.  Luke continues by mentioning Paul’s knowledge of the composition of the Sanhedrin.  Since Paul was training to eventually be a member of that organization he certainly knew the differing religious philosophies of the two primary groups within the Sanhedrin.


b.  The Sadducees were the ruling party in Judea at this time, having given their support to the Roman occupation, and therefore, being supported in power by the Romans.  The Pharisees were the religious party, which was more in favor with the common people and less inclined to support the Roman occupation of Palestine.  The Sadducees and Pharisees, therefore, often disagreed with one another, especially when it came to matters of religious beliefs.  Thus the Sadducees completed rejected and hated Christianity because it was founded upon the idea of the resurrection of Jesus from the dead.  The Pharisees looked far more kindly on Christianity in the beginning of the Christian movement, but eventually turned against Christianity as well.



(1)  “In rabbinic literature the Sadducees are treated as opponents of the Pharisees and their heirs, the rabbis.  The items on which they disagree in the Mishnah are purity laws, civil law, Temple ritual and Sabbath observance, all matters of great interest for the rabbis.  The Babylonian Talmud also mentions their denial of resurrection.  Some texts treat the Sadducees as heretics; in other texts in the Babylonian Talmud ‘Sadducees’ has been substituted for ‘heretics’ under the influence of later Christian censors.  A few passages suggest that the Sadducees totally rejected rabbinic interpretations of the law.  In all cases the Sadducees are set against the rabbinic interpretation of the tradition.  A coherent picture of the beliefs and practices of the Sadducees cannot be fully recovered from the sources at our disposal.  They had a group of characteristic beliefs and interpretations of Judaism but were not in conflict with the leadership.  Consequently, they are not a sect but resemble an ancient school of thought.  According to Josephus they competed with the Pharisees and other political and social groups for power and influence, so they appear to have been a faction or interest group within Judaism.”



(2)  “Though a full history and description of the Pharisees is impossible, some characteristics are probable.  The Pharisees had their own traditions on how to live a life faithful to the Judaism to which they were devoted.  Their internal rules were sectarian with an emphasis on ritual purity, food tithes, and Sabbath observances.  They were admired by the people and functioned at least some of the time as a social and political force against foreign and Hellenized Jewish leaders (i.e., those Jewish leaders who were sympathetic to Greek language and culture). Some or all were learned in the law and some were politically powerful.”


c.  Therefore, there were two primary ‘political’ or ‘religious’ parties or factions within the membership of the Sanhedrin—the Sadducees who vehemently opposed Christianity and the Pharisees, who vehemently opposed the Sadducees.


d.  Luke has already mentioned the opposition of the Sadducees to Christianity in:



(1)  Acts 4:1-2, “Now while they were speaking to the people, the priests and the captain of the temple and the Sadducees approached them, being greatly disturbed because they were teaching the people and proclaiming in Jesus the resurrection from the dead.”



(2)  Acts 5:17-18, “Then rising up [in opposition], the high priest and all those with him (that being the sect of the Sadducees) were filled with jealousy.  They laid hands on the apostles and put them in a public jail.”

e.  The entire attitude of the Jews gradually turned more and more against the Christians as time went on.  The significant stages in this antagonism to Christianity are seen in the following events.



(1)  The persecution of the Church after the martyrdom of Stephen because of Stephen’s statements “against the holy place and the Law,” (Acts 6:13).



(2)  The execution of James in A.D. 44 by Herod Agrippa.



(3)  After the Apostolic Council repudiated the need for circumcision.



(4)  The excommunication of Christians from Jewish synagogues at the Jewish council in the city of Jamnia, about A.D. 80.

2.  “began crying out in the Sanhedrin, ‘Men, brethren, I am a Pharisee, the son of Pharisees;”

a.  Paul realizes very quickly that he is not going to get a fair hearing with this high priest and the Sadducees, who were the majority ruling party in the Sanhedrin.  Therefore, after first identifying himself as a fellow Jew, Paul makes a strategic decision to declare himself a member of the party of Pharisees.  Some commentators have criticized Paul for lowering himself from union with Christ to make such an appeal to his past; their logic being that the Lord Jesus Christ did not, nor would He have ever made such an appeal Himself.  Jesus never sided with the Pharisees.  Why is Paul doing so?  This criticism is in part justified, but since Paul realized he was not going to get a fair hearing anyway, it was the only tactic he had available to bring up the real issue of this meeting, which was the hope of Israel, that is, the resurrection of the dead, which of course is illustrated by the resurrection of Jesus.


b.  The fact that Paul had to shout to make himself heard implies that there was already an argument going on in the Sanhedrin, probably as a result of the high priest ordering a witness to be violently struck in the mouth and Paul’s insolent remark.


c.  Not only does Paul declare himself to be a Pharisee but also indicates that his father was a Pharisee and his father before him was a Pharisee.  This statement is designed to solicit the support of the Pharisees in the Sanhedrin against the ruling Sadducees.


d.  Paul testifies concerning himself in Phil 3:5 that he is a Pharisee, “concerning circumcision—on the eighth day, from the race of Israel, from the tribe of Benjamin, a Hebrew from the Hebrews, with reference to the Law, a Pharisee.”


e.  This statement will ingratiate Paul with the Pharisees and antagonize the Sadducees, which doesn’t matter very much, since the high priest is already antagonistic toward Paul.

3.  “I am being judged for the confidence and resurrection of the dead!’”

a.  Paul now brings the real issue of this meeting to the forefront.  The real issue before the Jews is the resurrection of Jesus.


b.  Paul had spent the past twenty-five years proclaiming the resurrection of Jesus from the dead.  This was the whole issue before Jews.  If Jesus truly was raised from the dead, then He was the Son of God and the Messiah of Israel.  If Jesus did not rise from the dead, then He was not the Messiah.  Everything depended upon the resurrection of the dead, and the only person to have ever been resurrected from the dead was Jesus.


c.  Paul believed with every possible confidence that there was such a thing as the resurrection of the dead and Jesus was the very basis of that confidence.


d.  Therefore, belief in the resurrection of the dead and of Jesus is foundational for Christianity, and the stumbling block for the Jews.


e.  Paul had the absolute confidence in the resurrection of the dead because of his experience on the Damascus road with the person of Jesus of Nazareth.


f.  Since the Sadducees only accepted as Scripture the Torah, and since they could not find the concept of resurrection in the Torah (they couldn’t see the resurrection of Isaac after Abraham offered him, Heb 11:9), they rejected the concept of resurrection.


g.  We should also remember that there were many Pharisees who believed in Jesus according to Acts 15:5.
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