Acts 21:11
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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb ERCHOMAI, which means “to come: coming.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Agabus produced the action.


The participle is circumstantial and precedes the action of the main verb.

Then we have the preposition PROS plus the accusative of place from the first person plural personal pronoun EGW, meaning “to us.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle from the verb AIRW, which means “to lift; to carry away, remove Jn 2:16; 19:31, 38; 20:2, 13, 15; Mt 14:12; Mk 6:29; a stone from a grave-opening Jn 11:39, 41; 20:1; take off Acts 21:11.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Agabus produced the action.


The participle is circumstantial and precedes the action of the main verb.

Then we have the accusative direct object from the feminine singular article and noun ZWNĒ with the possessive genitive from the masculine singular article and proper noun PAULOS, meaning “Paul’s belt.”

“And coming to us, and taking off Paul’s belt”
 is the nominative masculine singular aorist active participle from the verb DEW, which means “to bind, to tie.”


The aorist tense is a constative aorist, which views the process of the action in its entirety.


The active voice indicates that Agabus produced the action.


The participle is circumstantial and precedes the action of the main verb.

Then we have the possessive genitive from the third person masculine singular reflexive pronoun HEAUTOU, meaning “himself: his own.”  With this we have the accusative direct object from the masculine plural article and noun POUS, meaning “feet,” followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the feminine plural article and noun CHEIR, meaning “hands.”  Then we have the third person singular aorist active indicative from the verb EIPON, meaning “to say: he said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Agabus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“binding his own feet and hands, he said,”

 is the accusative neuter plural demonstrative pronoun HODE, which means “This; to point to and focus on something that is going to be said, especially in the formula  this is what x says (Rev 2:1).”
  “This pronoun is used only ten times in the NT, eight of which are in the expression .  The force of this expression is always proleptic or anticipatory: ‘He says the following [things]’.  The pronoun is used to add solemnity to the prophetic utterance that follows.”

Then we have the third person singular present active indicative from the verb LEGW, which means “to say: says.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the subject, the Holy Spirit, produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the nominative subject from the neuter singular article and noun PNEUMA with the article and adjective HAGIOS, meaning “The Holy Spirit.”

“‘This is what the Holy Spirit says:”

  is the accusative direct object from the masculine singular article and noun ANĒR, meaning “the man.”  Then we have the possessive genitive from the masculine singular relative pronoun HOS, meaning “of whom.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is a static present for a present state or condition.


The active voice indicates that the belt produces the action of belonging to Paul.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun ZWNĒ with the demonstrative pronoun HOUTOS, used as an adjective, meaning “this belt.”  Literally this says, “the man of whom this belt is,” which is clearly idiomatic, meaning “the man to whom this belt belongs” or “the man who possesses this belt.”  The NASV uses this idea with the translation “the man who owns this belt.”  This is followed by the adverb of manner HOUTW, meaning “In this manner” or “In this way.”  Then we have the third person plural future active indicative from the verb DEW, which means “to bind, tie.”


The future tense is a predictive future, which affirms or predicts what will take place.


The active voice is a causative active voice, which indicates that the subject (the Jews) is not directly involved in the action, but may be said to be the ultimate source or cause of it.  The gloss cause can be used; in such cases it is usually best to convert the verb to a passive (e.g. the Jews cause him to be bound/tied).


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the feminine singular proper noun HIEROSOLUMA, meaning “in Jerusalem.”  Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  With this we have the additive/continuative use of the conjunction KAI, meaning “and” plus the third person plural future active indicative from the verb PARADIDWMI, which means “to deliver.”


The future tense is a predictive future, which affirms or predicts what will take place.


The active voice is a causative active voice, which indicates that the Jews will cause the action to take place.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine plural noun CHEIR, meaning “into the hands.”  Finally, we have the possessive genitive from the neuter plural noun ETHNOS, meaning “of the Gentiles.”

““In this way the Jews in Jerusalem will cause the man who owns this belt to be bound and will cause him to be delivered into the hands of the Gentiles.”’”

Acts 21:11 corrected translation
“And coming to us, and taking off Paul’s belt, binding his own feet and hands, he said, ‘This is what the Holy Spirit says: “In this way the Jews in Jerusalem will cause the man who owns this belt to be bound and will cause him to be delivered into the hands of the Gentiles.”’”
Explanation:
1.  “And coming to us, and taking off Paul’s belt, binding his own feet and hands, he said,”

a.  The first thing Agabus did when he came to the house of Philip was not to greet Phillip and his daughters or Paul and the representatives of the Greek churches.  Instead, he walks directly to Paul and unties and/or unwraps the belt around Paul’s waist.  The ‘belt’ would have been a long piece of cloth that wraps several times around a person’s waist.  Then he takes Paul’s belt, bends over and wraps it around his own ankles, stands upright and wraps the rest of it around his own hands.  Then he looked directly at Paul when making his statement from the Holy Spirit.


b.  The act is clearly a symbolic action that is designed to convey a powerful message.  The symbolism is unmistakable—Paul is going to be arrested by someone.  This was the Holy Spirit’s non-verbal message.  Agabus then delivers the verbal message of the Holy Spirit.

2.  “‘This is what the Holy Spirit says:”

a.  Agabus uses the equivalent of the Old Testament phrase: “Thus says the Lord” to emphasize the full authority of the message of God to Paul. 


b.  God the Holy Spirit has personally directed Agabus as to exactly what He wants said to Paul.  Agabus merely acts as the mouthpiece of the Holy Spirit.


c.  This statement makes what follows of the highest authority and importance, that is, something that cannot be ignored by Paul and will not be ignored by God.  This will most definitely happen, if Paul sets foot in Jerusalem.


d.  The fact that the Holy Spirit can actually speak or talk is one of the many proofs that God the Holy Spirit is a person and not a thing or idea.


e.  “The mode of his prophecy is reminiscent of much Old Testament prophecy: it is conveyed in action as well as in word.  As Ahijah the Shilonite tore his new cloak to show how Solomon’s kingdom would be disrupted (1 Kg 11:29-39), as Isaiah went about naked and barefoot to show how the Egyptians would be led into captivity by the Assyrians (Isa 20:2-4), as Ezekiel mimicked the Babylonian siege of Jerusalem by laying siege himself to a replica of the city (Ezek 4:1-3).”

3.  ““In this way the Jews in Jerusalem will cause the man who owns this belt to be bound and will cause him to be delivered into the hands of the Gentiles.”’”

a.  The phrase “in this way” refers to the manner in which the Jews in Jerusalem will deal with Paul—they will cause him to be arrested, being tied up and delivered over to the Romans.


b.  Agabus understand clearly what the prophecy was and what the Holy Spirit told him.  He does not say that the Jews will produce the action of binding Paul and delivering him into the hands of the Gentiles, but that they will cause it to happen.  A quick reading of Acts 21:30-32 indicates that the Jews never bound Paul; the Roman soldiers did.  The Jews didn’t deliver over Paul to the Gentiles; the Roman soldiers rescued Paul from the Jewish mob that was trying to beat him to death.


c.  There is no discrepancy here between what Agabus says will happen and what actually happens.  It is simply a matter of understanding the causative active voice in the Greek.  Luke is using the causative active voice of the verb, meaning “the Jews in Jerusalem will cause the man who owns this belt to be bound and will cause him to be delivered into the hands of the Gentiles.”  This is certainly what happened.  Wallace explains: “The prophecy by Agabus was fulfilled in Acts 21:33 (where a Roman tribune arrested Paul and ordered him to be bound) and in the remainder of the book (where Paul is successively brought, as a prisoner, up the chain of command until he got to Rome).  Paul was not, strictly speaking, bound by the Jews, but by the Romans because a riot was breaking out in the temple over Paul.  And he was not, strictly speaking, handed over by the Jews to the Romans, but was in fact arrested and later protected by the Romans because of a Jewish plot to kill him.  What are we to say of this prophecy?  Only that because of the Jews’ actions Paul was bound and handed over to the Gentiles.  They were the unwitting cause, but the cause nevertheless.  Recently some scholars have argued that Agabus’ prophecy was not ‘right on target’ and that one could not appeal to the causative verb to support its accuracy.  The argument is that causative verbs imply volition on the part of the ultimate agent.  This is not necessarily so.”


d.  The Gentiles mentioned here are the Roman soldiers of the garrison of soldiers that lived in the Tower of Antonia next to the Temple.


e.  Why is the Holy Spirit now speaking to Paul through Agabus?



(1)  The Holy Spirit has already spoken to Paul directly and Paul is hearing but ignoring the warnings, as Paul plainly states in Acts 20:23, “except that the Holy Spirit solemnly testifies to me in every city, saying that chains and afflictions await me.”



(2)  The Holy Spirit speaks through fellow-believers, who warn Paul not to set foot in Jerusalem, Acts 21:4, “After looking for the disciples, we stayed there seven days, who kept saying to Paul through the Spirit not to set foot in Jerusalem.”



(3)  The Holy Spirit now speaks to Paul through the most famous prophet in Christianity, who was believed and trusted by Paul on an earlier occasion.



(4)  Finally, the Holy Spirit will speak to Paul through the members of his own team, who beg him not to go to Jerusalem (see the next verse).  This will be the fourth and final warning.
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