Acts 2:44



 is the continuative use of the postpositive conjunction DE, meaning “And, Moreover, Furthermore.”  With this we have the nominative subject from the masculine plural adjective PAS, meaning “all” plus the nominative masculine plural articular present active participle of the verb PISTEUW, which means “to believe.”

The article substantivizes the participle, emphasizing its noun aspects “the believers.”


The present tense is static present for a state or condition that perpetually exists.


The active voice indicates that these 3000 plus believers produced the action of being what they were.


The participle is substantival
 and is the subject of the verb that follows.

Then we have the third person plural imperfect active indicative from the verb EIMI, which means “to be: they were.”


The imperfect tense is a descriptive/durative imperfect, which emphasizes continuous action in past time.


The active voice indicates that these believers produced the action of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the accusative of place from the neuter singular article and intensive pronoun AUTOS, which is an idiom, meaning “at the same place, together Lk 17:35; Acts 1:15; 2:1, 44; 1 Cor 11:20; 14:23; Mt 22:34; Acts 4:26.”
 

“Furthermore, all the believers were together”
 is the additive use of the conjunction KAI, meaning “and” followed by the third person plural imperfect active indicative from the verb ECHW, which means “to have; to hold: they had.”

The imperfect tense is a descriptive/durative imperfect, which emphasizes continuous action in past time.


The active voice indicates that these believers produced the action of having something.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural adjective HAPAS, meaning “everything” (BDAG, p. 98) and the accusative neuter plural adjective KOINOS, which refers “to being of mutual interest or shared collectively, communal, common Tit 1:4; Jude 3; they had everything in common =they made their possessions common property and lived according to the custom of common meals.  The word occurs in a similar context with reference to the Essenes:  Acts 2:44; 4:32.”
 

“and had everything in common.”
Acts 2:44 corrected translation
“Furthermore, all the believers were together and had everything in common.”
Explanation:
1.  “Furthermore, all the believers were together”

a.  Luke continues his narrative of the characteristics of the early church in Jerusalem by describing their mutual support of each other.

b.  This statement does not necessarily indicate that over 3000 people lived together in the same building or home.  There was no single structure in Jerusalem large enough to house that many people as a group.

c.  These believers certain met together all the time for the apostles’ teaching and for prayer.  They were probably seen together as a group all the time in and around the Temple.


d.  It is possible that they all lived near each other in the same section of the city of Jerusalem, but the emphasis is more on their togetherness as a group than on their geographical location.


e.  Wherever they were, they were together as a group and were recognized as a group of people who believed in Jesus as the Messiah, just as the Essenes were recognized as a group of people that believed something in common at Qumran.

2.  “and had everything in common.”

a.  The physical and mental togetherness of these believers led to the economic togetherness of these people.  They held their physical possessions in common, which means whatever they owned was used by whoever needed it.  They took care of the needs of each other, and did not have a sense of greed or the accumulation of wealth.  If someone needed something, it was provided by those who already owned it or could provide it for them.  It was a form of communal living that would not last long.  Eventually the persecution of believers became so severe that almost all of them lost everything they owned, and Paul had to take up a collection for the poor of Jerusalem.  They could no longer help each other.

b.  Luke mentions the same thing again in Acts 4:32, “And the congregation of those who believed were of one heart and soul; and not one of them claimed that anything belonging to him was his own, but all things were common property to them.”

c.  The International Standard Bible Encyclopedia’s interpretation of this passage is as follows: “In Acts 2:44 it is said that in the infant church at Jerusalem ‘all who believed were together and had all things in common’, and (4:34f) ‘as many as were possessors of lands or houses sold them, and brought the proceeds of what was sold and laid it at the apostles’ feet’. The inference from this, that there was an absolute disposal of all the property of all the members of the church, and that its proceeds were contributed to a common fund, has been disputed upon the ground that the example of Barnabas in selling “a field” for this purpose (4:37) would not have been mentioned if this had been the universal rule.  The thought conveyed is that all believers in that church held their property as a trust from the Lord, for the benefit of the entire brotherhood, and, as there was need, did as Barnabas.  No commandment has been preserved which prescribes any such course of action.  It came from the spontaneous impulse of the sense of brotherhood in Christ, when the band of disciples was still small, making them in a sense one family, and under the external constraint of extreme want and persecution.  Under such conditions they had so much in common already that they were ready to extend this to all things. It was, in a sense, a continuance of the practice of a common purse in the band of Jesus’ immediate followers during His ministry.  The penalty inflicted on Ananias and Sapphira was not for any failure to comply fully with this custom, but because the freedom of ownership which was theirs (Acts 5:4) they falsely claimed to have renounced, thus receiving in the estimation of their brethren a credit that was not their due.  This custom did not last long.  It was possible only within a limited circle, and under very peculiar circumstances.  Specialized revivals of it may be seen in monasticism and in various Christian communities.”


d.  The principle of application of this verse is very simple: if a fellow-believer is in need and you can provide it for them, do so.  What we own in this life is not so important that we need to care that much about it.  1 Tim 6:7-11, “For we bring nothing into this world, so that we are neither able to carry anything out.  Now having food and clothing, we shall be content with these things.  But those who desire to be rich fall into temptation and a trap, that is, many stupid and harmful desires, which plunge those men into ruin [reversionism] and annihilation [the sin resulting in death].  For the love of money [monetary reversionism] is a root of all kinds of evil, through which [love of money], certain ones by longing for [it (money)] have wandered away from doctrine and have impaled themselves on many types of pain.  But you, O, man of God, keep avoiding these things.  Instead keep pursuing righteousness, respect for God, doctrine, virtue-love, perseverance, humble kindness.”
� C.K. Barrett, ICC, p. 163.
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