Acts 2:39



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the dative of indirect object and advantage or the dative of  possession
 from the second person plural personal pronoun SU, meaning “for you, for your benefit, or belongs to you.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is a static/aoristic present, which describes a permanent state or condition.


The active voice indicates God’s promise of eternal life through Christ produces the action of permanently existing for every member of the human race.


The indicative mood is declarative for simple statement of fact.

This is followed by the nominative subject from the feminine singular article and noun EPAGGELIA, which means “the promise.”

“For the promise is for you”
 is the connective use of the conjunctions KAI, meaning “and…and.”  With this we have the dative of indirect object/advantage from the neuter plural article and noun TEKNON with the possessive genitive from the second person plural personal pronoun SU, meaning “for your children.”  Then we have the dative masculine plural adjective PAS plus the article, used as a relative pronoun with an embedded demonstrative pronoun plus the preposition EIS plus the accusative of place from the feminine singular adjective MAKRAN, meaning “far away.”  There is an ellipsis here of the present active participle of the verb EIMI, so that the idiom says: “all those who are far away.”  This can refer to either being far away in relation to distance (“a relatively great distance from some position, far away”) or far away in relation to time (a position in time relatively far removed from the present, in time to come Acts 2:39.”)
 

“and for your children and for all those who are far away,”
 is the appositional accusative from the masculine plural adjective HOSOS, “as many as” (BDAG, p. 729) plus the indefinite, untranslatable particle AN.  Then we have the third person singular aorist middle subjunctive from the verb PROSKALEW, which means “to summon, call on, call to oneself, invite someone  Lk 7:18; 15:26; Acts 6:2; 23:17f, 23; in the sense of God’s invitation to share in the benefits of salvation call (to) God or Christ, Acts 2:39.”


The aorist tense is futuristic aorist, which describes an event so certain to happen that it is depicted as having already happened.


The middle voice is a direct middle, which emphasizes the personal action of the subject (God) in producing the action.

The subjunctive mood is used in indefinite clauses where the action is expected to take place in the future (see Brooks and Winberry, p. 122).  This aorist subjunctive is translated like a future tense in English.
This is followed by the nominative subject from the masculine singular noun KURIOS, meaning “the Lord” plus the appositional nominative from the masculine singular article and noun THEOS plus the possessive genitive from the first person plural personal pronoun EGW, meaning “our God.”
“as many as the Lord, our God, Himself will call.’”
Acts 2:39 corrected translation
“For the promise is for you and for your children and for all those who are far away, as many as the Lord, our God, Himself will call.’”
Explanation:
1.  “For the promise is for you”

a.  Peter continues with a further explanation of why these unbelievers need to change their mind about Jesus and believe in Him as the Messiah and what He did on the Cross to take away their sins.

b.  The promise is God’s promise of eternal salvation for any Jew who trusts in the Messiah for that salvation, which in this context also includes the gift of the Holy Spirit.  What these unbeliever Jews do not realize at this point is that the promise is also for any Gentile.  However, that it not the issue here, so Peter keeps his remarks focused on his audience and their need of salvation.

c.  God’s promise of salvation and the Holy Spirit is not only directed toward the Jews standing before Peter, but His promise belongs to them and is for their advantage and benefit.


d.  God’s promise of eternal salvation has been available to every generation of Jews and will continue to be so until the end of human history.  God’s promise of the pouring out of the Holy Spirit has been promised to these very Jews and their posterity.
2.  “and for your children and for all those who are far away,”

a.  Not only is God’s promise of eternal life and eternal security for these Jews but it is also for their children, that is, the next generation, and then again for all those Jews who will come in subsequent generations, that is, those Jews who far away in time from this generation.

b.  Not only is God’s promise of eternal life and eternal security for the Jews located in Jerusalem, but it is also for those Jews who live far away from Jerusalem.

c.  Therefore, “all those who are far away” can refer to several possible groups of people:



(1)  To all the Jews of the dispersion living at that time that were not geographically near to Jerusalem.



(2)  To all the Jews in the future, who were temporally far away.



(3)  To all the Gentiles in the same sense as used by Paul in Eph 2:11-13, “Therefore, remember that once you [were] Gentiles in the flesh who were called ‘foreskin’ by the so-called made by human hands ‘circumcision’, [remember] that at that time you were separated from Christ, having been excluded from the rights and privileges of being a citizen of Israel and aliens to the covenants of promise, having no hope and without God in the world.  But now in Christ Jesus, you who were once far away have been brought near by means of the blood [spiritual death] of Christ.”

d.  This statement is an indirect reference to God’s offer of eternal salvation to the Gentiles as well as the Jews, but it is not Peter’s purpose here to make this an issue.  In fact, he probably does not realize this application of what he is saying at this point based upon the events that will occur in the future in the house of Cornelius, Acts 10.

3.  “as many as the Lord, our God, Himself will call.’”

a.  Peter then summarizes what he means by you, your children, and those far away, that is, as many as the Lord will call or invite to be saved.

b.  The Lord, our God, can refer to all three members of the Trinity or any one of the three, since it is the Father’s plan and will that not any shall perish, since Jesus Christ is the God of Israel, and since God the Holy Spirit is the One who actually invites unbelievers to believe in Christ.  The word “our” unites Peter with his audience, telling them that his God, Jesus Christ, is their God as well, the one God they have always worshipped.

c.  The point being made here is that God personally invites the unbeliever to believe in Jesus as the Messiah for eternal salvation.


d.  God the Holy Spirit invites every member of the human race with positive volition at God consciousness to believe in Christ.  God is not obligated to invite those unbelievers who are negative to God at the point of awareness of the existence of God to believe in Christ.  He may or may not do so in spite of their negative volition at God consciousness (God can do whatever He wants), but God is not obligated to invite them to believe in Christ.


e.  However, for every member of the human race who wants to know more about God, when they become aware of the existence of God, God is obligated to present the message of the gospel and invite them to believe in Christ.  God can either send someone to declare the message (an evangelist) or He can do it Himself.


f.  The call of God is the invitation of God to believe in Christ for eternal salvation.


g.  Since God is not willing that any should perish (2 Pet 3:9), the invitation to believe in Christ is extended by Himself to everyone, everywhere, at all times.
� A.T. Robertson, Word Pictures, p. 541 cites this verse as an example of the dative of possession, as does Blass, DeBrunner, and Funk, section 189 (1).


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature. (3rd ed.) (612). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature. (3rd ed.) (881). Chicago: University of Chicago Press.


� Bruce, p. 71, “The promise of the gospel was extended not only to those present on that occasion, not only to the contemporary generation but to their descendants as well, not only to the people of Jerusalem but to those of distant lands (and, as appears later in Luke’s narrative, not only to Jews but to Gentiles also).”
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