Acts 2:24



 is the accusative direct object from the relative pronoun HOS, meaning “Whom” and referring to the humanity of Christ.  Notice that there is no ALLA or DE here, that is, no word “But” as added by the NASV.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the third person singular aorist active indicative from the verb ANISTĒMI, which means “to raise” (BDAG, p. 83), and refers to the resurrection of Christ.

The aorist tense is a constative/historical aorist, which regards the entire past action as a fact.


The active voice indicates that God the Father and God the Holy Spirit produced the action.


The indicative mood is declarative for a simple statement of fact.

“Whom God raised,”
 is the appositional/explanatory nominative from the masculine singular aorist active participle of the verb LUW, meaning “to do away with, destroy, bring to an end, abolish; destroy the works of the devil 1 Jn 3:8; Acts 2:24; the commandment Mt 5:19; abolish the Sabbath Jn 5:18.”


The aorist tense is a constative/historical aorist, which regards the entire past action as a fact.


The active voice indicates that God the Father and God the Holy Spirit produced the action.


The participle is circumstantial and explanatory.

Then we have the accusative direct object from the feminine plural article and noun WDIN, meaning “literally birth-pain(s) 1 Thes 5:3; figuratively: great pain (as in giving birth) Acts 2:24.”
  With this we have the possessive genitive or genitive of production from the masculine singular article and noun THANATOS, meaning “of death” or “produced by death.”
“bringing to an end the great pain of death,”
 is the Attic Greek conjunctive particle KATHOTI, which is a combination of KATHWS and HOTI, meaning “(1) of extent or degree: as, to the degree that Acts 2:45; 4:35; (2) of rationale for something: because, in view of the fact that Lk 1:7; 19:9; Acts 2:24; 17:31; (3) of an oath, (I swear) as.”
  Here it means “because.”  Then we have the absolute negative OUK, meaning “not” followed by the third person singular imperfect active indicative from the verb EIMI, meaning “it was.”

The imperfect tense is a descriptive imperfect, which describes an action that continued in the past.

The active voice indicates that death produced the action of not being able to hold Jesus in its power.

The indicative mood is declarative for a dogmatic fact.

Then we have the predicate nominative from the neuter singular adjective DUNATOS, meaning “possible” (BDAG, p. 264).  The absolute negative OUK plus DUNATOS means “impossible.”  This is followed by the present passive infinitive from the verb KRATEW, which means “to control in such a way that something does not happen: hold back or restrain from, hinder in an action Rev 7:1; in the passive voice to be prevented Lk 24:16; to hold in one’s power: it was impossible for him (Christ) to be held in its (death’s) power Acts 2:24.”


The present tense is a progressive present for an action that continued.


The passive voice indicates that the humanity of Christ received the action of being held by death.


The infinitive is a complementary infinitive, which is used after verbs, nouns, and adjectives related to the concept of ability to complete their meaning.  It is an infinitive of indirect object.  This infinitive is also part of an accusative-infinitive construction, in which the accusative subject of the infinitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him = he” functions as the subject of the infinitive, which functions like a finite verb in indirect discourse.  It is translated “that he be held.”

Finally, we have the preposition HUPO plus the ablative of agency from the third person masculine singular personal used of the intensive pronoun AUTOS, meaning “by it” and referring to the masculine singular noun THANATOS = death.
“because it was impossible that He be held by it.”
Acts 2:24 corrected translation
“Whom God raised, bringing to an end the great pain of death, because it was impossible that He be held by it.”
Explanation:
1.  “Whom God raised,”

a.  “The resurrection is spoken of as the act (1) of God the Father (Ps 16:10; Acts 2:24; 3:15; Rom 8:11; Eph 1:20; Col 2:12; Heb 13:20); (2) of Christ himself (John 2:19; 10:18); and (3) of the Holy Spirit (1 Pet 3:18).”
 


b.  This is Peter’s direct witness to the fact that God raised Jesus Christ from the dead.

c.  The resurrection of Christ is the ultimate proof that Jesus Christ was the Messiah of Israel, the Son of God, and eternal God, for death could not hold Him captive.


d.  The resurrection of Christ is what distinguishes Christianity from all “religions.”


e.  The resurrection of Christ is the be all and end all of Christianity.  As Paul says in 1 Cor 15:12-23, “Now if Christ is proclaimed that He has been raised from the dead, and He is, how dare some among you say that there is no resurrection from the dead?  And if there is no resurrection from the dead, neither has Christ been raised.  And if Christ has not been raised, then as a result our proclamation [is] without any basis of truth, and your faith [is] in vain [without result, for no purpose].  Furthermore, we are found also [to be] false-witnesses toward God, because we have testified against God that He raised Christ, whom He did not raise, if indeed on the other hand the dead are not being raised.  Therefore, if the dead are not raised, neither has Christ been raised.  And if Christ has not been raised, your faith [is] useless, you are still in the sphere of your sins.  Consequently also those who have fallen asleep [died] in Christ have perished.  If in this life we are having confidence alone in Christ (and we are), we are the most miserable of all men.  But now Christ has been raised out from the dead, the first-fruits of those who have fallen asleep.  Therefore, because death [came] through man, resurrection from the dead also [came] through man.  For just as because of Adam everyone dies, so also because of Christ everyone will be made alive.  But each person in his own division: Christ [is] the first-fruits, then those who belong to Christ at His return.”


f.  The resurrection of Christ is the central most important teaching of the early Church and the apostles, because it verifies that Christ was the Messiah, the Son of God, and the only Savior.
2.  “bringing to an end the great pain of death,”

a.  This is not talking about the literal physical pain of death, but the mental and spiritual anguish of the person who is dying and of those loved ones left behind.  The great pain of death is mentioned in Ps 116:3, “The cords of death encompassed me and the terrors of Sheol came upon me; I found distress and sorrow.”

b.  The application of this statement is taught by Paul in 1 Thes 4:13, “Now we do not want you to be ignorant, brethren, about those who are asleep, in order that you might not grieve as in fact the rest who do not have hope.”  This grief is the great pain of death suffered by unbelievers and their loved ones.

c.  The ‘great pain’ of death for the unbeliever is described in our Lord’s real story about the rich man in Hades and the poor man Lazarus, Lk 16:19-31.

d.  Lk 16:19-31 also teaches the separation from God of the Old Testament believer in a compartment of Hades called Paradise.  This compartment of Hades was emptied with the resurrection and ascension of Christ.  The Old Testament believers no longer have to suffer the ‘great pain’ of separation from God.  This was brought to an end by the resurrection and ascension of Christ.

3.  “because it was impossible that He be held by it.”

a.  It was impossible for death to hold in bondage the perfect humanity of Christ.

b.  God the Father and God the Holy Spirit would not permit His flesh to suffer decay, Acts 2:31, “he looked ahead and spoke of the resurrection of the Christ, that He was neither abandoned to Hades, nor did His flesh suffer decay.”

c.  The deity of Christ certainly could not be held by death, and the deity of Christ is in hypostatic union with the perfect humanity of Christ.  Therefore, the perfect humanity of Christ could not be held by death.

d.  The only reason Christ stayed in the grave for three days was to make His victorious proclamation to the spirits in prison, that is to the Nephalim and the disobedient fallen angels who had sexual intercourse with women prior to the universal flood, 1 Pet 3:18-20, “For Christ also suffered once for sins, the Righteous One as a substitute for the unrighteous ones, in order that He might bring all of you to God [the Father], on the one hand having been put to death in the flesh, but on the other hand having been made alive by means of the Spirit; by means of Whom [God the Holy Spirit], after having traveled, He made a proclamation to the spirits in prison, who once were disobedient, when the patience of God continued to wait patiently in the days of Noah, while the ark was being constructed, into which a few, that is eight souls, were brought safely through the water.”


e.  The reason for the resurrection of Christ is to make death powerless:



(1)  2 Tim 1:10, “but at the present time has been revealed through the appearance of our Savior, Christ Jesus, who on the one hand made [physical and spiritual] death powerless, but on the other hand has illuminated life and immortality through the gospel.”



(2)  1 Cor 15:25, “For it is necessary that He rule until He has placed all enemies under His feet.  Death, the last enemy, will be abolished.”
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