Acts 2:14



 is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative masculine singular aorist passive participle from the verb HISTĒMI, which means basically “to stand,” but is used figuratively meaning “to take one’s stand against something; to stand up to someone; to take a stand on an issue; to stand one’s ground; to stand up for something; or to stand up for someone else.”


The aorist tense is constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The participle is circumstantial and precedes the action of the main verb.

Then we have the nominative subject from the masculine singular article and noun PETROS, meaning “Peter.”  This is followed by the preposition SUN plus the instrumental of association from the masculine plural article and cardinal adjective HENDEKA, meaning “with the eleven” and referring to the other apostles.

“But Peter, standing with the eleven,”

 is the third person singular aorist active indicative from the verb EPAIRW, which means “to lift up or raise one’s voice Lk 11:27; Acts 2:14; 14:11; 22:22.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun PHWNĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his voice.”  This is followed by the connective conjunction KAI, meaning “and” plus the third person singular aorist deponent middle indicative from the verb APOPHTHEGGOMAI, which means “to express oneself orally, with focus on sound rather than content, speak out, declare boldly or loudly (of the speech of a wise man, oracle-giver, diviner, prophet, exorcist, and other inspired persons) Act 26:25; to declare to someone with urgency 2:14.”
 


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is active in function, indicating that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the entire crowd.

“raised his voice and declared to them,”

 is the vocative masculine plural noun ANĒR, meaning “men” plus the vocative masculine plural adjective IOUDAIOS, meaning “Judean.”  Then we have the connective conjunction KAI, meaning “and” plus the vocative masculine plural articular second person masculine plural present active participle of the verb KATOIKEW, which means “live, dwell, reside, or inhabit.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the people in the crowd produce the action of living either permanently or temporarily in Jerusalem produce the action.


The participle is a substantival participle, translated “residents” or “inhabitants.”

This is followed by the indeclinable feminine singular noun IEROSOLUMA, meaning “Jerusalem.”  Since the noun is indeclinable, it can assume any case necessary in its context.  Thus it can mean “residents of Jerusalem” or “those who live in Jerusalem.”  Then we have the vocative masculine plural from the adjective PAS, meaning “all” and modifying the articular participle KATOIKEW.
“‘Judean men and all the residents of Jerusalem,”

 is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “this” (referring to meaning of the miracle of speaking in tongues) followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the predicate nominative from the neuter singular adjective GNWSTOS, meaning “known” (BDAG, p. 204) followed by the third person singular present active imperative from the verb EIMI, meaning “to be.”


The present tense is a tendential present for an action that is proposed right now, but not yet taking place.


The active voice indicates that what Peter is about to say (‘this’) produces the action of being known.


The imperative mood is an imperative of command, translated “it must be.” (See Wallace, p. 486, footnote 97.)

Then we have the connective conjunction KAI, which also introduces a consequence, meaning “and so or therefore” followed by the second person plural aorist deponent middle imperative from the verb ENWTIZOMAI, which means “to listen carefully to what is said, give ear, pay attention to Acts 2:14.”


The aorist tense is a constative aorist, which emphasizes the action in its entirety.


The deponent middle is active in function, the crowd must produce the action of listening carefully to what Peter is about to say.


The imperative mood is a command/entreaty.  From the viewpoint of God it is a command.  From the viewpoint of Peter as a fellow human being it is a request/entreaty.

Finally, we have the accusative direct object from the neuter plural article and noun HRĒMA with the possessive genitive from the first person singular personal pronoun EGW, meaning “my words, statement, or speech.”

“this must be known to you and so pay attention to my words.”

Acts 2:14 corrected translation
“But Peter, standing with the eleven, raised his voice and declared to them, ‘Judean men and all the residents of Jerusalem, this must be known to you and so pay attention to my words.”
Explanation:
1.  “But Peter, standing with the eleven,”

a.  Luke continues his narration of what happened by turning our attention to Peter and the other apostles.  The “eleven” refers to the other eleven disciples/apostles, which indicates that Luke includes Matthias with the group.  It is interesting that Codex Bezae (Codex D) reads “the ten,” indicating that even the fifth century A.D. scribes had a problem with the election of Matthias.


b.  Peter takes the position of primary leadership in the early church as he was asked to do by Jesus in Lk 22:32, “but I have prayed for you, that your faith may not fail; and you, when once you have turned again, strengthen your brothers.”


c.  Peter stands up for the leaders of the group of believers and takes up their defense against the satanic attack of ridicule from the arrogant scoffers.
2.  “raised his voice and declared to them,”

a.  Peter spoke in a very loud voice for all to hear.  Remember that there is a crowd of well over 3000 listening to this speech, so Peter had to project his voice for all to hear.


b.  Peter makes a solemn declaration to the entire crowd of unbelievers.


c.  The presentation of the gospel is to be made openly, publicly, and for all to hear.  It is not something to be declared in whispers behind locked doors.  God’s message is a public message, which is to be given with dogmatic authority.

3.  “‘Judean men and all the residents of Jerusalem,”

a.  Peter makes his address to the two groups of people assembled in the crowd.



(1)  The ‘Judean men’ are those Jews from the cities and farms outside of the city of Jerusalem.



(2)  The residents of Jerusalem refer to all those who live in the city of Jerusalem itself.


b.  This twofold group of people can also refer to those who were permanent residents of Jerusalem and those who were temporary residents.


c.  The point being made by Peter is that his message is a message to everyone assembled in the crowd and is not just for racial Jews, not just for the residents of the city of Jerusalem.  Peter’s message is all inclusive to every person, male or female, Jew or Gentile, temporary or permanent resident of Jerusalem, Judea, or from anywhere else.


d.  The gospel is God’s message to the world, and it will begin with those assembled in this crowd of people.

4.  “this must be known to you and so pay attention to my words.”

a.  Peter prefaces what he is about to say with the importance of the message.  He wants to make sure his audience understands the importance and significance of what they are about to hear.


b.  Therefore, Peter tells his fellow-countrymen and those visiting from other countries that in no uncertain terms they need to pay attention to what he is about to say.


c.  The first command is a direct, declarative, dogmatic statement that Peter’s explanation of the miracle of tongues and message contained in the miracle must be known, must be understood by the people in this crowd.



(1)  They have to know and understand the importance of the fulfillment of prophecy.  They have to know what Isaiah predicted and its present fulfillment as a warning sign to Israel.



(2)  They have to know the importance of the message of the gospel.  They have to know that eternal salvation is being offered to them.


d.  Therefore, since they have to know why God performed this miracle and what the message of the miracle is, this crowd of Jews and proselytes must pay attention and listen carefully to what is said.


e.  The message and explanation of the message of God is of critical importance to every member of the human race.  This is why it is imperative that unbelievers pay attention to the message of the gospel and why believers pay attention to the teaching of the Word of God.
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