Acts 19:9



 is the temporal use of the conjunction HWS, meaning “when” plus the adversative use of the postpositive conjunction DE, meaning “But.”  Then we have the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some” and referring to some of the Jews in the synagogue in Ephesus to whom Paul was speaking.  This is followed by the third person plural imperfect active indicative from the verb SKLĒRUNW, which means “to cause to be unyielding in resisting information: harden Heb 3:8, 15; 4:7; stiffen the neck (Dt 10:16); harden the heart of someone Rom 9:18; in the passive voice: to be or become hardened Acts 19:9; Heb 3:13.”


The imperfect tense is an ingressive (also called an inchoative) imperfect, which describes the beginning of a continuing, past action.


The passive voice indicates that some of the Jews received the action of becoming hardened by the use of their own negative volition to the teaching of Paul.


The indicative mood is declarative for a simple statement of fact and reality.

With this we have the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb APEITHEW, which means “to disobey or to be disobedient.”
  The morphology of this verb is identical to the previous verb, which the exception of the active voice, which indicates that some of the hardened Jews produced the action.

“But when some were becoming hardened and disobedient,”
 is the nominative masculine plural present active participle from the verb KAKOLOGEW, which means “to speak evil of, revile, insult someone Mk 9:39; Mt 15:4; Mk 7:10; the Way (i.e. Christian way of life) Acts 19:9.”


The present tense is a descriptive/historical present, which describes what occurred at that time.


The active voice indicates that the hardened Jews were producing the action.


The participle is explanatory, adding further clarification to what has been said.

Then we have the accusative direct object from the feminine singular article and noun HODOS, meaning “the Way.”  This word is used as a technical theological term for the Christian beliefs and way of life.  This is followed by the preposition ENWPION plus the adverbial genitive of place from the neuter singular article and noun PLĒTHOS, meaning “before the crowd, meeting, assembly, people, community, group or congregation.”
“speaking evil of the Way before the congregation,”

 is the nominative masculine singular aorist active participle from the verb APHISTĒMI, which means “to go away, withdraw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle is circumstantial; it expresses additional attendant circumstances by way of explanation, and is also a temporal participle, expressing action that precedes the action of the main verb.  It is translated “after withdrawing.”

Then we have the preposition APO plus the ablative of separation from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from them.”  This is followed by the third person singular aorist active indicative from the verb APHORIZW, which means “to remove one party from other parties so as to discourage or eliminate contact: separate, take away Acts 19:9; Mt 25:32; take out 13:49; separate oneself, hold aloof Gal 2:12; exclude, excommunicate Lk 6:22.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative direct object from the masculine plural article and noun MATHĒTĒS, which means “the disciples.”

“after withdrawing from them, he took away the disciples,”

 is the preposition KATA plus the adverbial accusative of measure from the feminine singular noun HĒMERA, meaning “daily, every day Mt 26:55; Mk 14:49; Lk 16:19; 22:53; Acts 2:46f; 3:2; 16:5; 17:11; 19:9; 1 Cor 15:31; Heb 7:27; 10:11.”
  Then we have the nominative masculine singular present deponent middle/passive participle from the verb DIALEGOMAI, which means “to converse, discuss, argue; to inform or instruct.”
  The best meanings here are ‘to discuss’ and ‘to instruct’, because Paul would have done both with those who were positive to the teaching of the word of God.


The present tense is a descriptive/historical present, describing what occurred at that time.


The deponent middle/passive voice functions as an active voice with Paul producing the action.


The participle is circumstantial and explanatory.

Then we have the preposition EN plus the locative of place from the feminine singular article and noun SCHOLĒ, meaning “in the lecture hall Acts 19:9.”
  Finally, we have the possessive genitive from the masculine singular proper noun TURANNOS, meaning “belonging to Tyrannus.”

“instructing daily in the lecture hall belonging to Tyrannus.”

Acts 19:9 corrected translation
“But when some were becoming hardened and disobedient, speaking evil of the Way before the congregation, after withdrawing from them, he took away the disciples, instructing daily in the lecture hall belonging to Tyrannus.”
Explanation:
1.  “But when some were becoming hardened and disobedient,”

a.  In contrast to the group of Jews who were willing to listen to Paul’s explanations of the Old Testament Scriptures in the light of the life of Jesus, there were another group of Jews in the synagogue who started rejecting what Paul had to say.


b.  The fact that it took three months for this hardness of heart and disobedience to the message of God to rise up is a testimony to the grace of God and positive volition of many of the Jews, who obviously wanted to hear more of what Paul had to say.  God the Holy Spirit probably restrained these negative unbelievers long enough for Paul to have God’s intended impact on those who were positive to the gospel message.


c.  Eventually the negative volition to the gospel could no longer restrain itself.  The more the negative Jewish believers heard, the more they became like the Pharaoh of the Exodus generation and hardened their hearts to the truth, which means they didn’t want to hear.


d.  As negative volition to the truth locks into place, the soul becomes hardened to the message and eventually rejects anything and everything that is said.  The result is refusal to believe in Christ, which is disobedience to the will of God.


e.  The more an unbeliever hears the gospel and rejects it, the more they become hardened to hearing the gospel.  The only way to evangelize hardened unbelievers is through some sort of natural or military disaster, such as happened to Judea in 70 A.D.  After forty years of rejection of the gospel, God had finally had enough.


f.  The ultimate in disobedience to God is refusal to believe that Jesus is the Christ, the Messiah, the Savior of the world, and/or the incarnate Son of God.

2.  “speaking evil of the Way before the congregation,”

a.  Locked-in negative volition and hardness of heart cannot sit still and permit the continuation of the presentation of the gospel.  It has to do something to stop the presentation of the message it does not believe and cannot stand to hear.  Therefore, those who reject the gospel attack it verbally at first; and if that doesn’t work, then they attack physically.  We have seen and will continue to see this in Acts.


b.  The phrase “the Way” is used here by Luke as a technical, theological term that had become common in use and understanding when he wrote (otherwise he would not have used it).  It refers to the Christian way of life, that is, the spiritual life of the Church Age believer.



(1)  “In Acts ‘the Way’ functions as a title for the Christian message (Acts 19:9, 23; 22:4; 24:22) or the Christian community (9:2; 24:14).”



(2)  “In the nt writings, however, the term took on an even more specific meaning. Jesus was identified as the Way to a new relationship with God (John 14:4-6), which issued in a new quality of life, a new way of living (cf. Heb. 10:20). One of the earliest designations for the emerging Christian community appears to have been that of followers of ‘the Way’ (Acts 9:2; 19:9, 23; 24:22; cf. Mark 10:52).”


c.  The “Way” begins by faith alone in Christ and continues with obedience to the will of God thereafter.


d.  The negative Jewish unbelievers proclaimed to the Jewish congregation that Paul was wrong, was lying, was evil, and didn’t belong in their midst.  They maligned Paul’s teaching and application of the Old Testament Scriptures to the life of Jesus.  The said whatever was necessary to get Paul thrown out of the synagogue.


e.  The evil they spoke was creating a public lie about Jesus, Paul, the message, the interpretation of the message, the application of the message, whatever worked so long as the message of the gospel was removed from their midst.


f.  Obviously their motivation was satanically inspired and/or influenced.  Whatever Paul said, they contradicted and opposed it.

3.  “after withdrawing from them, he took away the disciples,”

a.  Therefore, Paul had no recourse but to withdraw politely from the Jewish synagogue.  However, Paul didn’t go alone.  He requested that those who had believed in Christ leave with him.  And they did so.  That was probably a shock to the Jews left behind.


b.  There are consequences to wrong actions, and in this case the consequences would have a definite impact on the Jewish synagogue in Ephesus.  All the commentators, biblical encyclopedias, dictionaries, and teaching aids point out the fact that there is little or no evidence for a Jewish synagogue in Ephesus.  I believe this passage explains why that is so.  I think the Jewish synagogue in Ephesus gradually died out in Ephesus over the next several decades and the building was abandoned, torn down, or used for something else.


c.  It is unfair to say that Paul split the Jewish congregation.  The negative Jewish unbelievers are responsible for that, not Paul.  Paul had to take the disciples of the Lord away for their own protection and spiritual growth.


d.  There is another great object lesson here, which is the necessity to separate from those who are negative to the teaching of the word of God.  We are commanded in the New Testament to separate ourselves from those who reject the truth, whether believer or unbeliever



(1)  With regard to the unbeliever we have 2 Cor 6:14-17, “Stop becoming mismatched with unbelievers.  For what sort of sharing [occurs] between righteousness and lawlessness or what sort of fellowship [does] light [have] with darkness?  And what [is] the agreement of Christ with Beliar, or what [is] the portion for the believer with the unbeliever?  And what sort of mutual agreement does the temple of God have with idols?  Therefore, we are the temple of the living God, just as God said, ‘I will live in them, and walk [among them] and I will be their God and they will be My people.’  ‘Therefore, come out from their midst and be separate,’ says the Lord, ‘and stop touching what is unclean’, and I will welcome you.”



(2)  With regard to the believer we have Rom 16:17-18, “Now I urge you, brethren, look out for and avoid those who are causing dissensions and apostasies contrary to the teaching which you have learned.  In fact, stay away from them.  For such [believers] do not serve our Lord Christ, but their own emotion, and by their smooth, false eloquence and flattering speech they deceive the hearts of the unsuspecting.”

4.  “instructing daily in the lecture hall belonging to Tyrannus.”

a.  Instead of teaching in the synagogue, another place is provided for Paul in which he may instruct believers.  Luke tells exactly what the building was (the lecture hall of Tyrannus), which was probably a well-known building in Ephesus.  “A SCHOLĒ was a place where students and teachers met.”
  Today we call a SCHOLĒ a “school.”  For example, if we said Paul was speaking at the Kennedy Center in Washington, D.C., most of us would know where that is.


b.  But the important point here is not the building where Paul taught, but the fact he taught “daily.”  Notice that little word “daily.”  I emphasize this for those lazy-minded believers, who have questioned why I have emphasized throughout my ministry that God’s expects us to learn something from Him daily.  People have asked, “Why do you teach so much and so often?”  The answer is right here in the word “daily.”  How often do you eat physical food?  Daily?  How much more important is our spiritual food?  Should would not eat the word of God daily?


c.  Notice also what God expects for a believer after salvation—to be instructed daily in the word of God.  This is of no little importance in the spiritual life of the believer, but is a major component of the believer’s spiritual life.



(1)  How can a believer ever accomplish the will of God, if he or she is not taught the will of God?  How can we apply the Scriptures accurately in our spiritual life unless we have been taught accurately and consistently by someone trained to teach?



(2)  We will never be effective doers of the word of God, if we are not daily hearers of the word of God.



(3)  Other people may not care what you know, but God does.



(4)  And for those of you who dread long sermons, “Codex Bezae (the important ‘Western’ text of Acts) adds that Paul taught from the fifth to the tenth hour (11:00 a.m. to 4:00 p.m.), a time not usually utilized by teachers of morality of this era for systematic instruction.”
  We should thank God every day that this has not become the common practice of the Christian church.  You might say, “Well, how did anyone get any work done?”  The slaves did the work.  The owners had time to do whatever they wanted.  And workers only worked from sunrise until 11 a.m., when everyone took a break and nap during the hottest part of the day.  However, it should also be remembered that this statement in Codex Bezae is a fifth century addition to the original text and has no authoritative value, which is why Christians don’t meet for 4-5 hours.  I mention it only because you can see what the church expected several centuries later and some scribe tried to add to the Bible.


d.  By going to a neutral location (away from the Jewish synagogue), the opportunity for Gentiles to be attracted to the lectures or instruction of Paul was also greatly enhanced.  Since Paul was at a ‘lecture hall’, his talks would appear to unbelieving Greeks to be philosophical lectures rather than religious instruction.  The greatest Christian church in the first century A.D. was formed in this lecture hall belonging to Tyrannus.  We don’t know if Tyrannus rented it to Paul, or the Christian community paid a small stipend for its use.  It does not matter.  If anything, it points to the fact that the Christians saw no need at this time to build their own ‘church’.


e.  “This Tyrannus may have been a Greek — as his name suggests [its means ‘tyrannt’] — who owned a place for lecture and discussion that Paul rented. Or he may have been a Christian who readily loaned his facilities to the apostle without charge.  He may also have been a teacher of philosophy or rhetoric, perhaps the most famous to have lectured in this hall, and hence, for the fame brought to it by him, it was known as ‘the hall of Tyrannus’.  Originally SCHOLĒ meant “leisure” but here it denotes a lecture hall or school room, ‘a place of leisure’, where teachers (philosophers, orators) and pupils could come together for instruction and discussion.  Often these were public places well situated, easy to find, as seems to be true of the hall mentioned here.  Its accessibility and prominence resulted in all the Jews and Greeks who lived in the province of Asia hearing the word of the Lord (verse 10).  Evidence shows that public lectures usually began early in the morning and finished about 11:00 a.m., and additional textual evidence, though slight, attests that Paul carried on his teaching ‘from the fifth hour to the tenth,’ i.e., from 11:00 a.m. until 4:00 p.m.  (A few Greek manuscripts of the Western text-type add this information immediately after Acts 19:9. Although this remark may not have been part of the original text of Acts, it may preserve an authentic recollection, since it accords so well with the living schedule in Paul’s day.)  From this, therefore, one may piece together the following course of events: Paul may have rented an otherwise unused lecture hall for a price he could afford, and preached to workers in the trades at a time when they could afford to listen.  The content of his message so appealed to the contemporary needs of his hearers that great numbers of people were won to faith in Christ.  As a result ‘all Asia heard the word of the Lord’.”
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