Acts 18:26



 is the continuative use of the postpositive conjunction TE, meaning “And” plus the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this one,” but used as a personal pronoun, translated “he.”  Then we have the third person singular aorist middle indicative from the verb ARCHW, which means in the middle voice “to begin.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes Apollos’ personal responsibility in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the present deponent middle/passive infinitive from the verb PARRESIAZOMAI, which means “to express oneself freely: speak freely, openly, fearlessly Acts 9:27, 28; 13:46; 14:3; 18:26; 19:8; 26:26; Eph 6:20.”


The present tense is a descriptive present, which describes a present, continuing action.


The deponent middle/passive voice functions in an active sense with Apollos producing the action.


The infinitive is a complementary infinitive,
 which is used to complete the meaning of the main verb.

Then we have the preposition EN plus the locative of place from the feminine singular article and noun SUNAGWGĒ, which means “in the synagogue.”

“And he began to speak out boldly in the synagogue.”
 is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative masculine plural aorist active participle from the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Priscilla and Aquila produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated by the word “when” or “after hearing.”

Then we have the genitive direct object (used after verbs of hearing to indicate understanding the content of what was said) from the third person masculine singular personal use of the intensive pronoun AUTOS, which means “him” and refers to Apollos.  This is followed by the nominative subject from the feminine singular proper noun PRISKA, translated “Priscilla” with a connective KAI, meaning “and” plus the nominative subject from the masculine singular proper noun AKULAS, meaning “Aquila.”  Then we have the third person plural aorist middle indicative from the verb PROSLAMBANW, which means “to take someone aside.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Priscilla and Aquila in producing the action.  “The indirect middle can express a variety of nuances that convey the subject’s special interest in the action. For example, the subject may do something in reference to others with whom it happens to be intimately and personally involved, as in Acts 18:26 when Priscilla and Aquila took Apollos aside to instruct him more fully.”


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Apollos.

“But after hearing him, Priscilla and Aquila took him aside”

 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by comparative use of the adverb of manner AKRIBĒS, meaning “more accurately.”
  Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Apollos.  This is followed by the third person plural aorist middle indicative from the verb EKTITHĒMI, which means “to explain, expound Acts 11:4; 18:26; 28:23.”
 


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Priscilla and Aquila in producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the feminine singular article and noun HODOS, meaning “the way” plus the possessive genitive or genitive of identity (descriptive genitive) from the masculine singular article and noun THEOS, meaning “of God.”  This last phrase [“of God”] is found in all the best papyri and Alexandrian text types (p74, , A, B, C).

“and more accurately explained to him the way of God.”

Acts 18:26 corrected translation
“And he began to speak out boldly in the synagogue.  But after hearing him, Priscilla and Aquila took him aside and more accurately explained to him the way of God.”
Explanation:
1.  “And he began to speak out boldly in the synagogue.”

a.  The next thing Luke explains is that Apollos was not afraid to proclaim Jesus as the Messiah in the Jewish synagogue.


b.  Apollos was not only a man of intellect and eloquence, but also a man of courage.


c.  The message of Apollos can be deduced from the statement in verse 28, “for he powerfully refuted the Jews in public, demonstrating by the Scriptures that Jesus was the Christ.”  That Jesus was the Christ was the theme of his message both before and after being instructed privately by Priscilla and Aquila.


d.  Notice that Priscilla and Aquila are still attending the Jewish synagogue, which indicates that a separate Christian church had not yet formed.  Thus we can fairly safely assume that Apollos came to Ephesus not long after the departure of Paul.  The Jews of the synagogue had not yet rejected the message that Jesus was the Messiah.


e.  Notice what God did for the Jews in Ephesus.  They had asked Paul to stay and teach them.  Paul refused and left.  So God replaced Paul with another communicator of His word.  The principle is that none of us is irreplaceable in the plan of God.  God can bring in a relief pitcher any time He wants.

2.  “But after hearing him, Priscilla and Aquila took him aside”

a.  Priscilla and Aquila listened thoughtfully, carefully, and fully to what Apollos had to say.  They didn’t reject him ‘out-of-hand’ even though he was not teaching accurately the way of God.  The verb of hearing with the genitive object indicates a thorough understanding of what was heard.  (Had the accusative case been used in the object, then the emphasis is on hearing without clear understanding.)  Too many Christians hear something they don’t agree with and immediately leave the church.  They never go to the pastor privately and discuss the matter.  Genuine humility goes to the pastor and tells him when they think he is wrong.  Arrogance just leaves in a huff.


b.  Priscilla and Aquila handled this situation the right God, God’s way, with the problem solving device of impersonal love.  They went directly to Apollos in private and told him what was wrong.  They didn’t embarrass him publicly or berate him privately.  They explained, taught, demonstrated from the Scriptures what Apollos needed to know to be more effective as a pastor.  “How much better it is to give such private help to a teacher whose understanding of his subject is deficient than to correct or denounce him publicly!”


c.  Pastors need help and correction too, just like anyone else in the congregation.  Priscilla and Aquila as mature believers were spiritually qualified and motivated to do the right thing.


d.  Notice that this couple did not consider themselves better or superior spiritually to Apollos because he didn’t know as much as he needed to know.  Rather than taut their superiority, they sought to raise the spiritual knowledge of Apollos to their own.  They were not in inordinate competition with Apollos.


e.  The fact that they “took him aside” also indicates that this couple was not looking for any praise or approbation from anyone else for what they were doing.  Their praise came privately from God and publicly as a permanent statement in the word of God.

3.  “and more accurately explained to him the way of God.”

a.  Luke continues by telling us that Apollos had more to learn than what he already knew, and Priscilla and Aquila were able to impart that knowledge to him in such a way that arrogance did not raise its ugly head.  “It was a delicate undertaking to take Apollos to themselves and to set forth to him more accurately the way of God.  Who were these humble people to teach a university graduate, this orator schooled in the Scriptures?  But they managed it perfectly with all tact.  Equal credit belongs to Apollos.  He accepted the invitation of Priscilla and Aquila.  He must have been a man of deep spirituality not to let his superior education, ability, and standing assert themselves and prevent him form going to school to such lowly teachers.  He is an example for all the high and mighty men of education today and for the green beginners for whom a little learning is already a dangerous thing.”


b.  Note the genuine humility of Apollos, who was more than willing to be corrected in order to teach the word of God more accurately.


c.  Note the tactful ability of Priscilla and Aquila to instruct a man in spiritual matters, who was clearly superior to them in intellectual matters.


d.  Apollos had the genuine humility to learn, while Priscilla and Aquila had the spiritual compassion and love to help.


e.  Apollos was not “full of himself” because of what he already knew and because he was a pastor.  Priscilla and Aquila were not full of themselves because they knew more accurately the way of God.


f.  Both the teachers and the learners have to have genuine humility.


g.  Note that even men with spiritual communication gifts need to grow in the knowledge of the Lord Jesus Christ.


h.  This verse implies in the strongest possible way that there is such a thing as spiritual growth, and that spiritual growth is directly related to what we know.


i.  There will always be Christians that we run into from time to time that do not know the way of God as accurately as they should.  We have an obligation to help them, but must do so in such a way that they are not offended or ridiculed.


j.  All believers are commanded to grow in grace and the knowledge of our Lord and Savior, Jesus Christ (2 Pet 3:18).  All of us are expected to learn the way of God more accurately by attending church.


k.  The more a communicator of God’s word knows, the more effective they are as a communicator of God’s word.  Apollos is the proof of this principle.  However, the failure of Apollos in Corinth is never attributed to him, but to the arrogance of the congregation in its drive to challenge the authority of the pastor.


l.  The phrase “the way of God” refers specifically here to the doctrine of the baptism of the Holy Spirit, that is, the ministry of the Holy Spirit of putting us into union with Christ and identifying us with the King and not just the Kingdom.

4.  Another side note here concerns the subject of baptism.  Witherington explains:

“The obvious question to ask about this text is why Priscilla and Aquila had not baptized Apollos, or at least why Luke did not care to record the event if they had and he knew of it. 

It is possible, as Bruce points out, that they might have thought it unnecessary, since he already had the Holy Spirit.  It may also be that they thought that John’s baptism was valid as a foreshadowing of Christian bap​tism, and perhaps Apollos had undergone that baptism.  It is interesting that we have no evidence that the Twelve ever received Christian baptism, and it is even more interesting that Paul not only seems to imply that not all of his converts were baptized but also that he was glad, under the circumstances in Corinth, that this was the case (1 Cor 1:14-17).  All of this cautions us against assuming that later beliefs about the necessity of Christian baptism, even its necessity for salvation, were shared by all or perhaps even most early Christians.”
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