Acts 18:18



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul.”  Then we have the temporal adverb ETI, meaning “yet, still, or longer.”
  This is followed by the nominative masculine singular aorist active participle from the verb PROSMENW, which means “to stay on at a place beyond some point of time: remain longer, further Acts 18:18; 1 Tim 1:3.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after remaining.”

Then we have the accusative direct object from the feminine plural noun HĒMERA and the adjective HIKANOS, meaning “many days.”

“Now, after remaining many days longer, Paul”
 is the dative of indirect object from masculine plural article and noun ADELPHOS, meaning “to the brethren” and referring to the believers of Corinth.  Then we have the nominative masculine singular aorist middle participle from the verb APOTASSW, which means “to express a formal farewell, say farewell (to), take leave (of) with the dative case of the object Acts 18:18, 21; 2 Cor 2:13; Lk 9:61; Mk 6:46.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.


The middle voice is an intensive or indirect middle, which emphasizes the personal responsibility of Paul in producing the action.


The participle expresses attendant circumstances.

This is followed by the third person singular imperfect active indicative from the verb EKPLEW, which means “to sail away Acts 15:39; 18:18; 20:6.”


The imperfect tense is a descriptive imperfect, which describes a past action without emphasis on its completion.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and proper noun SURIA, meaning “to Syria.”

“having said farewell to the brethren, sailed away to Syria,”

 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition SUN plus the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with him.”  Then we have the nominative subjects from the feminine singular noun PRISKILLA and the masculine singular noun AKULAS with a connective conjunction KAI, meaning “Priscilla and Aquila.”  There is no verb EIMI stated here in the Greek, but it is implied by the nominatives just mentioned.  Therefore, we can legitimately supply it in the English translation.  It is also possible from the context to supply the verb “to go: they went with him.”

“and Priscilla and Aquila [were] with him,”

 is the nominative masculine singular aorist middle participle from the verb KEIRW, which means “in the active voice to shear a sheep Acts 8:32; in the middle voice to cut one’s hair or have one’s hair cut (as the result of a vow) Acts 18:18; 1 Cor 11:6.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personality responsibility of Paul in producing the action or in this case allowing it to be performed on him.


The participle is circumstantial.

Then we have the preposition EN plus the locative of place from the feminine plural proper noun KEGCHREAI, meaning “in Cenchrea.”  This is followed by the accusative direct object from the feminine singular article, used as a personal pronoun (“his”) and the noun KEPHALĒ, meaning “head,” but referring to the hair on his head.  Then we have the causal/explanatory use of the postpositive conjunction GAR, meaning “for or because.”  With this we have the third person singular imperfect active indicative from the verb ECHW, which normally means “to have,” but is also used “of holding fast to matters of transcendent importance, used figuratively, meaning “to keep” Rev 6:9; 12:17; 19:10; the secret of Christian piety 1 Tim 3:9; an example of sound teaching 2 Tim 1:13; Mk 6:18.”


The imperfect tense is an inceptive imperfect,
 which emphasizes the entrance into or the beginning of an action in the past.  It is translated by the word “began.”


The active voice indicates that Paul began producing the action of keeping a vow when he had his hair cut.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the feminine singular noun EUCHE, which means “a vow.”
  (See also Acts 21:23.)
“having his hair cut in Cenchrea, because he began keeping a vow.”

Acts 18:18 corrected translation
“Now, after remaining many days longer, Paul, having said farewell to the brethren, sailed away to Syria, and Priscilla and Aquila [were] with him, having his hair cut in Cenchrea, because he began keeping a vow.”
Explanation:
1.  “Now, after remaining many days longer,”

a.  Luke moves the narrative along to the next significant event in the history of the Church.  After Paul is in effect found ‘not guilty’ before Gallio, he remains in Corinth for a period of “many days.”  This could be weeks or months, but is certainly less than a year.  It is more likely months rather than weeks.


b.  The point being made here by Luke is that Paul saw no need to leave Corinth immediately to spare the church from any further aggravation by the Jews.  Paul sensed that there would be no further trouble, and so went about his normal business of studying and teaching.  Paul went back to his routine and continuing to teach believers the word of God and assist them in their spiritual growth.


c.  The danger to the church of Corinth was gone.  God had kept His promise to Paul and would continue to do so.

2.  “Paul, having said farewell to the brethren, sailed away to Syria,”

a.  When all is quiet and running smoothly, Paul decides to depart from Corinth and go to Ephesus (see the next verse).


b.  Paul says his normal ‘good-byes’ to the believers of the church of Corinth, probably leaving Timothy and/or Silas in Corinth to continue the work there.


c.  From Corinth Paul will go to the port city of Cenchrea (see below) and then intends to go back to Syria, to the church of Antioch.  Paul’s intention is to go back to his home church and give them a personal report on the success of his mission in Greece.

3.  “and Priscilla and Aquila [were] with him.”

a.  Paul takes his two new Christian friends Priscilla and Aquila with him.


b.  Luke does not mention Paul taking anyone else with him.  Paul might have taken others with him, but the fact Luke mentions only these two believers seems to indicate that they were the only traveling companions of Paul at this time.


c.  The interesting thing here is that Priscilla and Aquila were ready, willing, and able to sell their home and give up their tent-making business in Corinth and just pick up and leave town with Paul.  They were more than willing to abandon their life in Corinth to go with Paul and continue on the mission field.  This is a great testament to their faith in God’s plan for their lives.

4.  “having his hair cut in Cenchrea, because he began keeping a vow.”

a.  Cenchrea is one of the two port cities of Corinth.  It is the eastern port of Corinth, which lays seven miles Southeast of Corinth on the eastern side of the Isthmus of Corinth on the Saronic Gulf, and so handled the city’s Aegean and Asian trade.  From Cenchrea Paul could sail due east to Ephesus, and then from Ephesus back to Syria.


b.  Why does Paul get a haircut, and what does this mean?



(1)  “Paul had evidently taken a Nazirite’s vow which he began to terminate at Cenchrea by cutting off his hair (Acts 18:18).”
  “The man who made a vow to God was responsible to Him with his whole body and being.  Not even a hair was to be injured willfully during the entire period of the vow, for all belonged to God.  The conclusion of the Nazirite vow was marked by sacrifices and the shaving of the head at the door of the sanctuary (Num 6:1–21), indicative of a new beginning of life.”



(2)  What was a Nazirite vow?




(a)  “The Nazirite was one who separated himself from others by consecration to Yahweh with a special vow.  The origin of the practice is pre-Mosaic and obscure. Semites and other primitive peoples often left the hair uncut during some undertaking calling for divine help, and thereafter consecrated the hair.  Although chronologically not the first biblical reference to the subject, the rules for the Nazirite outlined in Num 6 provide the fullest and most convenient basis for discussion. The legislation has three sections.





i.  The Nazirite had to abstain from wine and intoxicating drinks, vinegar and raisins. This may have been aimed at safeguarding the integrity and holiness of the Nazirite from possession by a spirit other than that of Yahweh (cf. Prov 20:1).





ii.  He must not cut his hair during the time of consecration. The hair was regarded as the seat of life to be kept in its natural state until its burning ensured its disappearance without fear of profanation.





iii.  He must not go near a dead body, even that of his nearest relation, a prohibition which applied also in the case of the high priest.




(b)  At the end of his vow the Nazirite had to offer various prescribed sacrifices, and thereafter cut his hair and burn it on the altar. After certain ritual acts by the priest, the Nazirite was freed from his vow.




(c)  The Nazirite vow was for a fixed term only.  From the time of the Exile the Nazirite seems to have been for a fixed term only.  Extraneous elements crept in, and no longer was the motive for taking the vow exclusively one of penitence and devotion.  On occasion it was practiced in order to gain certain favors from Yahweh, as a meritorious ritual activity, or even for a bet.  Wealthy Jews often financed the final sacrifice; Herod Agrippa I is said to have done so, and Paul was persuaded to perform this service for four members of the church of Jerusalem (Acts 21:23ff.; cf. 18:18 for Paul’s personal undertaking of a Nazirite vow).  A special tractate of the Mishnah fixed the minimum duration of the Nazirite at 30 days.  From the references in Josephus it appears that Nazirites were a common feature of the contemporary scene.”



(3)  Paul got his hair cut, not shaved off.  “The verb KEIRW here means to cut with scissors, whereas in Acts 21:24 XUREW is used, which means to shave.”



(4)  “Though some have suggested that Paul cut off his hair to begin a vow, the evidence as it stands suggests that the hair cutting was to transpire at the end of the period of the vow.  Strictly speaking such a vow had to be fulfilled at Jerusalem, where the hair would be presented as a burnt offering and a sacrifice would be offered as well.  This may explain Paul’s desire to go on to Jerusalem, rather than stay in Ephesus.  Jews tended to make vows to thank God for past blessings or as petitions for future ones.  Probably we should relate the vow here to Paul’s thankfulness for being kept from harm in Corinth, and perhaps we should think of Paul taking the vow to remain unshorn in response to the vision he had.”


c.  What is the vow or promise that Paul makes, which he now must keep?  “We are given no details about the nature or purpose of that vow.”


d.  Luke must have a purpose in mentioning this incident, and the only point relevant to the context is Paul fulfilling some promise to God and cutting his hair in thankfulness for his protection in Corinth and God’s promise that no further harm would come to him.  “This was probably not a formal Nazirite vow, which could not properly be undertaken outside the Holy Land, but a private vow, the fulfillment of which was an act of thanksgiving—possibly for the divine promise of verse 10, which had been confirmed by his preservation from harm throughout his Corinthian ministry.”


e.  Just think!  Every haircut you get from now on can be an occasion for you being thankful to God for His past protection of you.  Now there’s a practical application of this passage.
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