Acts 17:5
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 is the transitional use of the postpositive conjunction DE, meaning “Now” with the nominative masculine plural aorist active participle from the verb ZĒLOW, which means “to have intense negative feelings over another’s achievements or success: be filled w. jealousy, envy with the accusative of direction toward someone Acts 7:9; 17:5; 1 Cor 13:4; Jam 4:2.”


The aorist tense is a constative aorist, which views past action in its entirety as a fact.


The active voice indicates that some of the Jews produced the action.  Wallace calls this a stative active voice, the Jews being in a state or condition indicated by the verb (p. 412f).


The participle expresses attendant circumstances.

Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”

“Now the Jews, being filled with jealousy”
 is the connective use of the conjunction KAI, meaning “and” plus the nominative masculine plural aorist middle participle from the verb PROSLAMBANW, which means “to take along.”


The aorist tense is a constative aorist, which views past action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of these Jews in producing the action.


The participle expresses attendant circumstances.

Then we have the ablative of origin or source from the masculine plural article and adjective AGORAIOS, which means “from the marketplace.”
  This is followed by the accusative direct object from the masculine plural noun ANĒR and the adjective TIS, meaning “some men” plus the adjective PONĒROS, meaning “morally or socially worthless: wicked, evil, bad, base, worthless, vicious, degenerate.”

“and taking along some wicked men from the market place,”

 is the continuative use of the conjunction KAI, meaning “and” plus the nominative masculine plural aorist active participle from the verb OCHLOPOIEW, which means “to form a mob.”  The verb OCHLEW itself plays into this meaning, since this verb means “to cause trouble, disturb.”


The aorist tense is a constative aorist, which views past action in its entirety as a fact.


The active voice indicates that some of the Jews with their degenerate, evil helpers produced the action.


The participle expresses attendant circumstances.

This is followed by the third person plural imperfect active indicative from the verb THORUBEW, which means “to throw into disorder, set the city in an uproar, start a riot in the city Acts 17:5.”


The imperfect tense is a descriptive imperfect, which describes a continuing action in the past.


The active voice indicates that the Jews and original Thessalonica chapter of the Hell’s Angels biker gang (the criminal element of the city) produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun POLIS, meaning “the city.”

“and forming a mob, set the city in an uproar.”

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle from the verb EPHISTĒMI, which means “to come near with intention of harming, attack with the dative of direct object Acts 17:5.”


The aorist tense is a constative aorist, which views past action in its entirety as a fact.


The active voice indicates that some of the Jews with their degenerate, evil helpers produced the action.


The participle expresses attendant circumstances.

Then we have the dative of direct object from the feminine singular article and noun OIKIA with the possessive genitive from the masculine singular proper noun IASWN, meaning “the house of Jason.”  This is followed by the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek: they were seeking.”


The imperfect tense is a descriptive imperfect, which describes the continuing past action.


The active voice indicates that the Jews and their evil helpers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”  This is followed by the aorist active infinitive from the verb PROAGW, which means “to bring or lead out; in the language of the law-court to bring before Acts 25:26.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews and their helpers produced the action.


The infinitive is an infinitive of direct object of the main verb ‘to seek’.

Finally, we have the preposition EIS plus the accusative of place/direction from the masculine singular article and noun DĒMOS, meaning “to the (1) gathering of people for any purpose, people, populace, crowd Acts 12:22; (2) in a Hellenistic city, a convocation of citizens called together for the purpose of transacting official business: popular assembly Acts 17:5; 19:30, 33.”

“And attacking the house of Jason, they were seeking to bring them out to the assembly.”

Acts 17:5 corrected translation
“Now the Jews, being filled with jealousy and taking along some wicked men from the market place, and forming a mob, set the city in an uproar.  And attacking the house of Jason, they were seeking to bring them out to the assembly.”
Explanation:
1.  “Now the Jews, being filled with jealousy”

a.  Luke transitions us from the positive volition of those who believed in Christ to the negative volition of the unbelieving Jews.  Luke is making a deliberate contrast here between the few Jews and many Gentiles who believed in Christ with the many Jews who did not believe.


b.  Luke then tells us the thinking of the Jews who did not believe in Christ—they were filled with jealousy and envy.  The Greek word means both.


c.  Jealousy and envy are two sides of the same coin.  They go together.  The Jews were jealous of Paul and Silas because the Gentiles, whom the Jews had been courting as proselytes, had now turned to listening to and believing everything about Jesus.  The Jews no longer had the attention of their Gentile followers.


d.  Therefore, the Jews envied the ability of Paul and Silas to gain and hold the attention and beliefs of the Gentiles and prominent women of the city.


e.  “The Gentiles’ presence in the synagogue probably gave the Jewish community a degree of acceptance in the predominantly Gentile city and probably also some financial support.”
  Basically the Jews were losing their political, social, and financial backers to the new Christian community.  In their minds they had every reason to be jealous and envious.  It had taken them years to cultivate this Gentile backing and now it was gone in a matter of three weeks.

2.  “and taking along some wicked men from the market place,”

a.  The Jewish unbelievers of Thessalonica were motivated by their jealousy and envy to go to the market place, where the lowlifes of the city hung out.



(1)  The Greek phrase “certain evil/worthless men of the marketplace” [] “means something like malcontents, agitators, which is not surprising if we are talking about people who have been marginalized by the highly stratified society of the ancient world and reduced to catch-as-catch-can work when someone needed temporary help.  The word also had the sense of loafer or ne’er-do-well or even lowlife.”
  There they found what we would refer to today as a bunch of criminals, a group of bikers like the Hell’s Angels, or members of a gang like the Crips or Bloods.



(2)  “Luke means louts of the worst kind, ready to make any amount of trouble for a consideration.”
  This indicates they were criminals for hire.


b.  “Luke’s social worldview is reflected in these last two verses.  He is concerned to show that Christianity was seen as appealing by various people of some social status, and on the other hand was opposed by those generally recognized to be malcontents or rabble.  It is easy to see how Theophilus, probably a person of considerable status, would likely react to this sort of portrayal.”


c.  The verb taking along implies several things.



(1)  The Jews didn’t just walk up to these evil, wicked, criminal type men and say, “Hi, fellows, want to help us run some people out of town we don’t like?”  The Jews were more devious and evil than that in their craftiness and cunning.



(2)  It is likely that nothing has changed in human nature between then and now.  Therefore, the Jews probably paid these wicked men for their services.  The evil, wicked men didn’t risk stirring up trouble in the city just for fun.  There had to be something in it for them.  The marketplace is where unemployed men gathered and waited to be hired, Mt 20:3.  The Jews wanted to hire some men for a different kind of work.



(3)  A plan or plot had to be formed, discussed, and agreed upon.  The Jews would take the lead in the actions before the city officials.  The crowd of evil men were to follow the lead of the Jews and back what they were saying by creating an uproar, making it look like they were agreeing with the Jews and were angry about what was happening in their city.



(4)  Once the plan was discussed and agreed upon, compensation is paid.  Then the Jews and their rabble rousers put the plan into operation.

3.  “and forming a mob, set the city in an uproar.”

a.  The Jews could begin the trouble right there in the marketplace, where most of the people of the city gathered during the day.


b.  The Jews started shouting some lies about the Christians.  Their cohort criminals would join in the commotion and increase the clamor and uproar.  Soon others in the marketplace would hear what was going on and rush to see what the commotion was all about.  Before you knew it, a mob had formed.


c.  A mob has no mind of its own, it just follows the irrational shouts of its leaders, who are now the Jews.  The wicked, evil men who have helped the Jews can now blend into the mob and go unnoticed as they continue to support the actions of the mob.


d.  Soon the city is set in an uproar, which means we now have a violent mob that wants to find someone to blame and hurt for whatever lies are being told.  We are not told by Luke exactly what lies are being spoken by the Jewish leaders of the mob.  It really doesn’t matter what the lies are, since there will be no attempt to refute these lies.


e.  The city of Thessalonica had a population of about 200,000 people at the time.  Therefore, when Luke makes the statement that the city was set in an uproar, it no insignificant event.  Certainly 200,000 people did not participate, but there could have easily been 5-10,000 people in the marketplace at any given time during the day.  The point being made here by Luke is that things got seriously out of control in the city.

4.  “And attacking the house of Jason, they were seeking to bring them out to the assembly.”

a.  This mob then did what mobs normally do—it found someone to attack.  So they attacked the house of Jason, thinking that Paul and Silas were staying there.  Paul and Silas were probably staying there, but either were not there when the attack was made on the house or some believers in the marketplace heard what was happening and rushed to the house ahead of the mob to warn Paul and Silas to leave.  In either case, Paul and Silas were gone when the mob arrived.


b.  The word “they” refers to the Jewish unbelievers, who are now leading the mob.


c.  The word “them” refers to Paul and Silas, whom the Jewish leaders thought were staying out the house of Jason.


d.  Jason was a new convert, who was either a former member of the Jewish synagogue (this is most likely, since Paul would not come to a new city and lodge with a Gentile, which would offend the Jews
) or a Gentile proselyte of Judaism now converted to Christianity.  “Jason” is a Gentile name commonly taken by Jews with the name IĒSOUS or ‘Jesus’.
  The name “Jason” means “Jehovah saves.”


e.  The “assembly” was the official site in the marketplace where people gathered before the city officials and listened to the court cases that were judged each day. 



(1)  “Here [in the marketplace] also in Gentile towns preliminary trial hearings were held (Acts 16:19; cf. 19:38ff.) and philosophical or religious discussions took place.”



(2)  “The city assembly of its citizens had juridical functions in a free city and it would have been competent to deal with charges brought against Paul and Silas, but the offending party needed to be produced, which the mob and the Jews for come reason could not do.  While action could not be taken directly against Paul and Silas, it could be taken indirectly by laying a legal restriction upon Jason.”



(3)  “As Thessalonica was a free city, its civic assembly (comprising the citizen body) discharged legislative and juridical functions.”


f.  The plan of the Jews was to storm the house of Jason, seize Paul and Silas, drag them before the city officials, have a mock ‘trial’, and have them publicly beaten, disgraced, imprisoned, and then run out of town.  Their hope was that this would induce the new Christians to return to the synagogue.  The plan didn’t work.


g.  Notice that the Jews were willing to ignore and break the law in order to achieve their ends.  This is no different than legalistic Christians who are willing to ignore and break the law to stop unbelievers from doing things they disagree with, such as bombing abortion clinics.
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