Acts 17:21



 is the transitional (parenthetical) use of the postpositive conjunction DE, meaning “(Now.”  The context plus the use of this conjunction indicates that a parenthetical statement is being given.  With this we have the nominative subject from the masculine plural adjective ATHĒNAIOS plus the adjective PAS, meaning “all the Athenians.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural articular present active participle of the verb EPIDĒMEW, which means “to stay in a place as a stranger or visitor, be in town, stay Acts 2:10; 17:21.”
  In Modern English we would translate this as “the visiting ones.”

The present tense is a descriptive present for what was happening then.


The active voice indicates that the tourists visiting Athens produced the action of staying temporarily in the city.


The participle is ascriptive, being used as an adjective.

With this participle we have the nominative subject from the masculine plural adjective XENOS, meaning “strangers, aliens.”  Together with the participle this means “the visiting strangers.”  Today we would call them tourists.

“(Now all the Athenians and the visiting strangers”
 is the preposition EIS plus the accusative of place or purpose from the neuter singular adjective OUDEIS, meaning “in nothing” or “for the purpose of nothing.”  With this we have the accusative neuter singular from the adjective HETEROS, which means “other.”  This is used comparative conjunction Ē (after the verb EUKAIREW), meaning “than,” so that the entire phrase means “in nothing other than.”  Then we have the third person plural imperfect active indicative from the verb EUKAIREW, which means “to experience a favorable time or occasion for some activity: have time, leisure, opportunity 1 Cor 16:12; Mk 6:31; used to spend their time in nothing else than telling Acts 17:21.”


The imperfect tense is an iterative imperfect, which describes a past action that happened periodically.  It is translated by the phrase “used to.”


The active voice indicates that the Athenians and visitors produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the present active infinitive from the verb LEGW, which means “to say, tell: saying.”


The present tense is a descriptive present for what was happening at that time.


The active voice indicates that the Athenians and visitors produced the action.


The infinitive is an epexegetical infinitive, which explains or modifies the main verb.

Then we have the accusative direct object from the neuter singular indefinite pronoun TIS, meaning “something.”  With this we have the coordinating used of the conjunction Ē, meaning “or.”  This is followed by the present active infinitive from the verb AKOUW, which means “to hear: hearing.”  The morphology of this infinitive is identical to the previous infinitive.  Then we have the accusative direct object from the neuter singular indefinite pronoun TIS, meaning “something.”  Finally, we have the accusative direct object from the comparative form of the neuter singular adjective KAINOS, meaning literally ‘newer’; “pertaining to being not previously present: unknown, strange, remarkable, also with the connotation of the marvelous or unheard-of Mk 1:27; Acts 17:19; Jn 13:34; 1 Jn 2:7f; 2 Jn 5; Rev 2:17; 3:12; 5:9; 14:3; Mk 16:17; either to hear or to say something quite new (=‘the latest thing’) Acts 17:21.”

“used to spend their time in nothing other than saying something or hearing something new.)”

Acts 17:21 corrected translation
“(Now all the Athenians and the visiting strangers used to spend their time in nothing other than saying something or hearing something new.)”
Explanation:
1.  “(Now all the Athenians and the visiting strangers”

a.  Luke continues by inserting a parenthetical thought, which he feels is necessary to explain why the political leaders of Athens wanted to here what Paul had to say.


b.   Luke divides the subject of this statement into two parts: those who lived in the city of Athens and those who visited the city as tourists.  The “visiting stranger” are what we would call “tourists.”  “Many visitors came to Athens, some as serious students, some as tourists.”

2.  “used to spend their time in nothing other than saying something or hearing something new.)”

a.  The population of Athens liked nothing better than a good discussion, or debate, or philosophical argument.  This is what the Athenian population did to entertain themselves.  The Romans had the gladiators in the Coliseum and the Greeks had the philosophers in the Athenian marketplace.


b.  One of the great attractions of Athens for tourists was to gather and listen to the great debates and discussions that went on by the various philosophical groups.  It was great entertainment that they could not get at home.


c.  The Epicureans and Stoic philosophers were not happy about what Paul had been saying in the marketplace, which contradicted many of their ideas and philosophy.  “We are not to see those who take Paul to the council as mere inquiring minds, or noble truth seekers.”
  But the Athenians were also known for their desire to hear new and different ideas.  Therefore, they were more than willing to give Paul a hearing.  They loved to hear something new, something novel, something they could argue and debate over.


d.  If the Areopagus found the “something new” to be politically, socially, or theologically heretical or offensive, then the person was asked to leave the city or told to commit suicide, as was the case with Socrates.


e.  So there were two issues behind the willingness of the Areopagus to listen to Paul.



(1)  They had the political obligation to determine if what Paul was saying should be allowed to continue or not, since citizens of the city had brought Paul before them.



(2)  They had their own natural curiosity to want to hear something new that challenged their thinking.


f.  The implication of the phrase in nothing other than is that the people of Athens and those who came there as tourists were basically just lazy.  Athens had become nothing other than a tourist resort town with the entertainment being provided by the local philosophers.


g.  “In a recent detailed study B. W. Winter has argued that Paul is not on trial before the Areopagus in any formal sense, but rather is appearing before an initial hearing, because the word was out that he was a herald of foreign gods seeking to introduce these new deities into the Athenian pantheon.  The Areopagus was the very council before which such as effort needed to be made, and there is evidence that this council functioned this way in the first century A.D.”


h.  “Luke’s remark is quite ironical.  The Athenians had accused Paul of being the dilettante [‘a seed-picker’] (verse 18), an accusation much more pertinent to themselves.”


i.  “They [the Athenians] were enamored of ‘the latest’ as we should call it.  They loved both to state and to hear something new.  It tended to make them exceedingly superficial.  They might welcome the gospel, the greatest news in the world, but only for an hour; when something newer came along, they would cast the gospel aside as being old.  The world still has many religious Athenians.”
  So does the church.  The American automobile industry is completely dependent on this attitude in people, when they advertise their ‘new’ cars.  Remember how excited you were to hear a ‘new doctrine’ taught from the pulpit.  How long did it last?  How long was it before you got tired of hearing that same old thing?  We are not far different than the Athenians.
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