Acts 17:11



 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “these people.”  Then we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: were.”


The imperfect tense is a descriptive imperfect, which describes the past state or condition without reference to its completion.


The active voice indicates that the Jews in the Berean synagogue produced the state of being something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the predicate nominative from the masculine plural comparative adjective EUGENĒS, which means “having the type of attitude ordinarily associated with well-bred persons: noble-minded, open-minded Acts 17:11.”
  Then we have genitive/ablative of comparison from the masculine plural article, used as a demonstrative pronoun, meaning “than those.”  This is followed by the preposition EN plus the locative of place from the feminine singular proper noun THESSALONIKĒ, meaning “in Thessalonica.”

“Now these people were more open-minded than those in Thessalonica,”

 is the nominative subject from the qualitative relative pronoun HOSTIS, which is used “to emphasize a characteristic quality, by which a preceding statement is to be confirmed who (to be sure, by his very nature), in so far as, who (indeed) Acts 10:47; in so far as they received the word Acts 17:11; since indeed they had exchanged Rom 1:25; 32; 2:15; 6:2; who certainly Rom 16:6; who, to be sure, received Acts 7:53.”
  Then we have the third person plural aorist deponent middle indicative from the verb DECHOMAI, which means “to receive.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle functions in the sense of an active voice, indicating that the Berean Jews produced the action of receiving something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the masculine singular article and noun LOGOS, meaning “the message” and referring to the message of the gospel.  Then we have the preposition META plus the genitive of attendant circumstances
 from the feminine singular adjective PAS, (“as an adjective with a noun in the singular without the article it means: full, greatest, all”
).and noun PROTHUMIA, which means “with all willingness, readiness, goodwill 2 Cor 8:19; 9:2; Acts 17:11 here with emphasis on goodwill and absence of prejudice.”

“in so far as they received the message with all willingness [and goodwill],”

 is the preposition KATA plus the adverbial accusative of measure from the feminine singular noun HĒMERA, meaning “day-by-day” or “daily.”  Then we have the explanatory nominative from the masculine plural present active participle of the verb ANAKRINW, which means “to examine.”


The present tense is a descriptive present, describing what was occurring at that time.


The active voice indicates that the Berean Jews produced the action.


The participle describes attendant circumstances to the action of the main verb.

This is followed by the accusative direct object from the feminine plural article and noun GRAPHĒ, meaning “the writings,” but used as a technical theological term for “the Scriptures” and referring to the Old Testament.  Then we have the conditional particle EI, meaning “if, which is used frequently in indirect questions, meaning whether and with the optative mood in Acts 17:11: examining … to see whether this was really so.”
  This is followed by the third person singular present active optative from the verb ECHW, which, when used impersonally, means “it is, the situation is 1 Tim 5:25; Acts 7:1; 12:15; 17:11; 24:9.”
  Literally this means “whether these things might have.”

The present tense is an aoristic present, which regards the state or condition as a fact, without reference to its beginning, end, progress, or result.


The active voice indicates that the subject “these things,” referring to Paul and Silas’ interpretation of the life of Jesus as that predicted in the Old Testament Scriptures, produced the action of being something.


The optative mood is a deliberative optative, which is used in indirect questions, often being retained because the optative mood was used in the direct question.
  “The optative may be used in indirect questions after a secondary tense (i.e., one that takes the augment-aorist, imperfect, pluperfect).  The optative substitutes for an indicative or subjunctive of the direct question. This occurs about a dozen times, depending on textual variants, but only in Luke’s writings.”

Then we have the nominative subject from the neuter plural demonstrative pronoun HOUTOS, meaning “these things” and referring to what Paul and Silas were saying about the person and work of Jesus as the Messiah of Israel.  Finally, we have the adverb of manner HOUTWS, which means “so; in this manner” in the sense of being true or not.

“examining the Scriptures daily [to see] whether these things were so.”

Acts 17:11 corrected translation
“Now these people were more open-minded than those in Thessalonica, in so far as they received the message with all willingness [and goodwill], examining the Scriptures daily [to see] whether these things were so.
Explanation:
1.  “Now these people were more open-minded than those in Thessalonica,”

a.  Luke transitions us to the initial events in the Jewish synagogue in Berea by telling us one of the most significant differences between the Jews of Thessalonica and the Jews of Berea.


b.  The Jews of Berea were more open-minded than the Jews of Thessalonica.  There are several important principles that come out of this statement.



(1)  When we are evangelizing others, just as when missionaries are presenting the gospel to people who have never heard, we will encounter some people that are very willing to listen to what we have to say and those who are not willing to listen.



(2)  Being open-minded is an English figure of speech that indicates a person’s objectivity.  Objectivity is the willingness to hear something new without passing judgment on it before hearing all the facts.  The Jews of Berea were willing to hear everything Paul had to say before passing judgment on whether or not Jesus was the Messiah.  



(3)  Objectivity is necessary when hearing the gospel, but also necessary when hearing the word of God taught.  You have to give a complete hearing to either message before deciding whether or not it is true.



(4)  Open-mindedness is a function of consideration and toleration and patience and thoughtfulness.



(5)  Close-mindedness is what Satan desires and attempts to produce in all mankind.  Open-mindedness is what God asks of us.



(6)  The Greek word translated “open-minded” also means ‘nobility’ and came to be used for all the qualities expected of someone who was noble, such as kindness, graciousness, objectivity, etc., that is, noble behavior.

2.  “in so far as they received the message with all willingness [and goodwill],”

a.  Luke now defines what he means by “open-mindedness.”  Open-mindedness is the willingness to receive or hear the message.


b.  There is only one message Paul was presenting to these Jews—that Jesus was the Christ, the God of Abraham, Isaac, and Jacob, and that He had to suffer on the cross as the sacrifice for sin, that anyone who believes in Him might have eternal life.  “It is a short step from describing Jesus’ own preaching as the word of God to describing the early Christian preaching about Him as the Word of God.  This usage is already implied in the Synoptic explanations of the parable of the Sower (Mk 4:14–20); it is commonly found in Acts and the Pauline Epistles where the apostolic preaching is called ‘the word of God’ (e.g., Acts 6:2; 1 Cor 14:36), ‘the word of the Lord’ (e.g., Acts 8:25; 1 Thes 1:8), or simply ‘the word’ (e.g., Acts 17:11; Gal 6:6).”


c.  The manner in which the message of the gospel was received was with all willingness to hear the message and with all goodwill toward those presenting the message.  The Greek word means both willingness and goodwill and both ideas apply here.


d.  To receive the message is to be open-minded.  This does not mean that they had as yet believed the message of salvation through faith alone in Jesus as the Christ.  That would believe, but had not yet done so.  At this point they were simply willing to hear the presentation of the gospel with goodwill, that is, without prejudice or preconceived ideas about its truthfulness.  “Luke means that the Beroean Jews allowed no prejudice to prevent them from giving Paul a fair hearing.”

3.  “examining the Scriptures daily [to see] whether these things were so.”

a.  Another function of the open-mindedness of these Jews was their willingness to compare what Paul was saying with what was written in their Old Testament Scriptures.


b.  The word “daily” tells us that Paul talked to them every day, and that every day they would look up what Paul said to see if that was what was said in their Scriptures.  “Paul’s fundamental assertion in Beroea, as in Thessalonica, was understood by Luke to have been (a) that the OT Scriptures affirm the coming of a Messiah who will suffer and rise from the dead, and (b) that Jesus was this Messiah.  This was a novel interpretation of the OT and the Beroean Jews wished, before committing themselves to the new faith, to see if it was true.  The word ‘examine’ suggests the legal examination of witnesses (or of an accused person), and this is in fact the sense in which it is used here.  Paul has set up the Scriptures as witnesses: does their testimony, when tested, prove his case?”


c.  Not stated directly here, but certainly implied, is that fact that what they found when they examined the Scriptures was that what Paul said was so.  Paul wasn’t making these things up.  The Scriptures really did say that the Messiah would be the son of David, that he would be born in Bethlehem, that He would perform miracles to prove who He was, that it was necessary that He be crushed for our transgressions, that He would not remain in the grave but rise from the dead.


d.  Day after day Paul would speak to these unbelievers and challenge them to examine what he said in light of their own Scriptures.  They would do so and confirm what Paul said.  The more they researched their Scriptures the more what Paul said could not be denied.  This is often what is necessary for us to evangelize others.  They have to hear the message again and again until it becomes a reality to them.  It is much more difficult for missionaries to do this on the mission field, where the unbelievers cannot refer to Scriptures which they do not have.  This is the problem Paul will soon face in Athens before the intellectual audience.


e.  Is it wrong or blasphemous to question the Scriptures?  No, absolutely not.  “So asking how one may know that the Bible is true after he has grasped the intended meaning of its authors is certainly not an act of irreverence.  On the contrary, not to give reasons for agreeing with the Bible’s teachings but just to accept them by a leap of faith would be blasphemous, for it would be implying that the teachings of the biblical writings were no more worth bothering with than mere opinions.  We honor God, therefore, as we, like the Bereans, examine the Scriptures “to see if these things [are] so.”


f.  “Here we have an excellent example of the right of private judgment which is part of the royal priesthood of believers.  Each man is to have direct access to the Scriptures, is to see and to judge for his own person and conscience.  Although Paul was an apostle, his preaching had to be tested by the Scriptures.  …As an apostle his whole preaching automatically rested on the Scriptures.  But we dare not misunderstand this divine right granted to every man to go to the Scriptures in person.  It does not mean that you and I have the right to interpret the Scriptures as we please.  Our right is to see and to find the one divine truth which the Spirit placed into the Scriptures.  This and this alone is in them.  If you claim to find anything else you have not done so at all, you have fooled yourself or have let others fool you.  …Everyone…can truly find only this one truth and true sense in the Scriptures and will thus be one in faith.  …Those who deviate from that one truth, no matter how, can do so only by making the Word mean what it never meant, and they, they alone are to blame for such deviation.  A great, glorious right indeed, but one that is combined with an equally great and serious responsibility.  Do not misconceive the right, but also do not treat the responsibility lightly!”


g.  “Let’s say I teach something in this book you’re now reading and it’s new to you; you have not heard of it, nor have you believed it until now.  You should never accept it as truth until you have checked it out with the Word of God.  That way, your biblical knowledge is not based on any human authority, but on God’s Word.”
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